

























as	 gendered	 beings	 or	 as	 inhabitants	 of	 sexed	 bodies.	 The	 consistent	 ideal	 of	martial	
manliness	 in	 the	 Irish	Republican	Army	has	been	noted	but	 insufficiently	explored	by	
historians,	 whilst	 the	 way	 that	 this	 ideal	 shaped	 individual	 men’s	 subjectivities,	
behaviours	and	experiences	has	been	almost	entirely	overlooked.	This	thesis	therefore	
constitutes	the	first	attempt	to	examine	the	revolutionary	experiences	of	the	Volunteers	
as	men.	 It	 firstly	explores	 the	consistent	norms	and	 ideals	of	martial	manliness	which	
were	 disseminated	 across	 Irish	 republican	 discourses,	 and	 then	 considers	 how	 those	
norms	 and	 ideals	 shaped	 the	 young	 revolutionaries’	 conceptions,	 performances	 and	
depictions	 of	 their	 masculinity.	 Specifically,	 it	 examines	 the	 public	 presentation	 of	
manliness,	 the	 regulation	 and	 management	 of	 emotion,	 and	 the	 experience	 of	
brotherhood	 and	 male	 friendship.	 To	 do	 so,	 the	 thesis	 draws	 primarily	 on	 the	 ego	
documents	–	the	letters,	diaries,	memoirs,	and	other	retrospective	accounts	–	of	actively	
engaged	Volunteers.	These	sources	are	read	alongside	contemporary	public	sources	in	
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explored	 by	 historians,	 whilst	 the	 way	 that	 this	 ideal	 shaped	 individual	 men’s	
subjectivities,	 behaviours	 and	 experiences	 has	 been	 almost	 entirely	 overlooked.	 This	
thesis	examines	the	revolutionary	lives	of	Irish	Volunteers	and	their	experiences	as	men.	
It	will	consider	how	the	norms	and	ideals	of	Irish	martial	manliness	–	as	expressed	in	the	
discourses	of	 Irish	 republicanism	–	helped	 to	determine	how	these	men	conceived	of,	
performed	and	then	depicted	their	soldierly	roles.	The	thesis	will	thus	focus	on	the	public	




In	 November	 1913,	 the	 Irish	 Volunteers	 were	 publicly	 launched	 in	 Dublin	 with	 the	
expressed	aim	to	‘make	an	honest	and	manly	stand’	to	 ‘secure	and	maintain	the	rights	

















the	 majority	 of	 those	 who	 joined	 up	 supported	 the	 constitutionally	 nationalist	 Irish	
Parliamentary	 Party	 (IPP)	 who	 campaigned	 for	 Home	 Rule.3	 In	 June	 1914,	 when	 the	
Volunteers	had	grown	to	a	force	of	almost	200,000,	IPP	leader	John	Redmond	negotiated	
control	of	the	organisation	by	threatening	to	start	a	rival	group	if	25	of	his	nominees	were	
not	 accepted	 onto	 the	 Provisional	 Committee.4	 When	 Redmond	 began	 encouraging	
Volunteers	to	join	the	ranks	of	the	British	Army	in	the	First	World	War	three	months	later,	
the	membership	 split	 as	 the	majority	who	 followed	 the	 IPP	became	 the	 ‘The	National	
Volunteers’	whilst	a	minority	of	11,000	recruits	kept	the	original	Irish	Volunteer	title	and	
opposed	 any	 involvement	 in	 the	 conflict.5	 As	 the	 National	 Volunteers	 membership	
dissipated,	the	Irish	Volunteers	held	strong	and	their	members	went	on	to	take	part	in	
the	Easter	Rising	of	1916,	where	this	thesis	begins.	It	covers	an	eight	year	period	from	
































was	 commonly	 referred	 to	 as	 the	 Sinn	 Féin	 Rising,	 but	 Sinn	 Féin	 was	 then	 a	 more	
moderate	organisation	and	only	committed	to	republicanism	in	1917.7		The	Rising	was	a	
military	failure	and	was	not	initially	supported	by	the	majority	of	the	civilian	population,	
but	 the	 draconian	policy	 of	 executions	 and	mass	 internment	 employed	by	 the	British	
authorities	 in	 its	 aftermath	 generated	 widespread	 sympathy	 for	 the	 rebels	 and	 their	





same	 day,	 a	 group	 of	 Irish	 Volunteers	 –	who	 from	1919	 became	 known	 as	 the	 IRA	 –	













to	 defeat	 the	 IRA,	 and	 were	 joined	 that	 summer	 by	 an	 Officer	 class	 known	 as	 the	
Auxiliaries.	The	IRA	and	Sinn	Féin’s	war	effort	was	based	on	a	successful	combination	of	
guerrilla	 tactics,	 intelligence	 operations	 and	 a	 national	 and	 international	 propaganda	
machine.	 The	War	 of	 Independence	 came	 to	 an	 end	 when	 a	 truce	 was	 called	 in	 the	




republicans	 including	 President	 Éamon	 de	 Valera,	 and	 the	 Dáil	 was	 divided	 between	
those	who	accepted	the	Free	State	as	a	steppingstone	to	full	independence	and	those	who	






but	 some	 have	 questioned	 its	 accuracy	 and	 utility.	 Aidan	 Beatty,	 for	 example,	 has	
contended	 that,	 as	 an	 ‘analytical	 tool’,	 the	 term	 is	 ‘fraught	 with	 problems’	 and	 it	 is	
therefore	more	‘profitable’	to	consider	‘a	long	arc	of	development’	spanning	a	much	wider	





processes	 in	 Irish	 history,	 this	 thesis	 concerns	 a	 specific	 organisation	 in	 a	 specific	






the	 historical	 canon,	 but	 they	 were	 not	 considered	 as	 gendered	 beings	 and	 their	
dominance	was	‘accepted	rather	than	analysed’.11	Masculinity	was	‘left	behind	the	scenes,	
writing	the	scripts,	directing	the	action	and	operating	the	cameras,	taken	for	granted	and	
almost	 never	 defined’.12	 This	 had	 implications	 for	 understandings	 of	 gender	 relations	
more	broadly	–	the	study	of	women’s	subordination	was	incomplete	without	the	study	of	
men’s	 power.	 Natalie	 Zemon	 Davis	 was	 one	 of	 the	 first	 to	 recognise	 the	 prevailing	
imbalance,	contending	in	1976	that	‘we	should	not	be	working	only	on	the	subjected	sex	
any	more	than	a	historian	of	class	can	focus	exclusively	on	peasants’.13	Her	argument	was	
increasingly	 taken	up,	 and	 John	Tosh	has	placed	 the	 late	1980s	as	 the	moment	 that	a	
dedicated	field	exploring	the	history	of	masculinities	was	born.		
At	 the	 same	 time,	 sociologists	 were	 also	 paying	 increasing	 attention	 to	






















on	 the	 experiences,	 recollections	 and	 performed	 identities	 of	 ‘actual	 men’.	 The	 term	
‘hegemonic	masculinity’	 is	not	used	 in	 the	chapters	 that	 follow.	Rather,	 ‘manliness’	 is,	
broadly	 speaking,	 used	 to	 refer	 to	 idealised	 codes	 of	 manly	 values	 and	 practices,	 as	
distinct	from	‘masculinity’,	which	is	used	to	refer	to	men’s	performed	identities.	It	should	
be	 noted,	 however,	 that	 the	 term	 ‘masculinity’	 has	 only	 come	 into	 popular	 usage	





















In	 accordance	 with	 Connell’s	 approach,	 the	 majority	 of	 historical	 studies	 of	
masculinity	also	prioritise	representations	and	ideals	of	masculinity	over	the	experience	
of	being	a	man.	In	the	words	of	Michael	Roper,	who,	along	with	John	Tosh,	has	sought	to	
remedy	 this	 imbalance,	 masculinity	 has	 been	 ‘conceived	 primarily	 in	 terms	 of	 social	
ideals’	and	scholars	have	not	tended	to	consider	how	those	ideals	have	been	‘understood	
and	 negotiated	 by	 human	 subjects’.17	 	 That	 fact	 has	 not	 been	 readily	 acknowledged,	
however.	 Publications	 are	 often	 presented	 as	 rounded	 studies	 of	 masculinity	 in	 a	
particular	 moment	 and	 place,	 sometimes	 ‘peppered…with	 references	 to	 subjectivity’,	
despite	concentrating	almost	entirely	on	 ‘normative	concepts’	of	masculinity	and	their	
public	 dissemination.18	 Accordingly,	 men’s	 emotional	 experiences	 and	 practices	 are	
notably	 absent	 from	 most	 histories	 of	 masculinity.	 In	 2005,	 Roper	 wrote	 that	 ‘the	
challenge	that	faces	future	work	on	the	history	of	masculinity	is	to	develop	approaches	
that	take	full	account	of	emotional	experience’	but	that	challenge	has	not	been	readily	
taken	 up.19	 Two	 chapters	 of	 this	 thesis	 do	 look	 specifically	 at	 the	 intersection	 of	



























whilst	a	distinct	subgenre	 focusing	on	male	 ‘homosociality’	–	defined	simply	as	 ‘social	
bonds	between	persons	of	 the	same	sex’	–	 in	history	has	developed	 in	recent	years,	 it	
often	neglects	the	role	of	masculinity	in	shaping	those	relationships.22	As	the	final	chapter	
of	 this	 thesis	 shows,	 the	 social	 reality	of	homosocial	 spaces	 can	be	 fruitfully	 explored	
through	 the	 lens	 of	masculinity.	 Indeed,	 concepts	 relating	 to	 personal	 experience	 like	
‘emotional	regime’	and	‘homosociality’	are	valuable	for	the	advancement	of	the	history	of	
masculinity,	for	they	provide	an	avenue	to	go	beyond	popular	representations	to	the	lives	
of	 real	 men.	 Whilst	 a	 small	 number	 of	 historians	 have	 begun	 to	 bring	 masculine	
subjectivities	 to	 the	 fore,	 it	 remains	 the	 case	 that	 popular	 understandings,	




















study	 of	 historical	 masculinities	 is	 now	 a	 wide-ranging	 and	 respected	 field	 that	
encompasses	many	themes,	places	and	periods.	For	this	thesis,	research	focusing	on	the	
intersection	 of	 nationalist	 and	military	masculinities	 is	 the	most	 significant.24	 George	




































In	 Western	 Europe	 in	 the	 late	 nineteenth	 and	 early	 twentieth	 century,	 masculinity,	
nationalism	and	militarism	became	particularly	tightly	enmeshed,	and	reached	their	peak	
in	the	First	World	War.	The	interrelation	of	masculinity	and	militarism	was	not	new	to	
that	period	and	 there	had	 long	been	a	 link	between	 the	values	of	masculinity	and	 the	




‘deepened	 certain	 aspects’	 of	 the	 ‘stereotype	 of	 modern	 manhood’	 by	 bringing	
‘nationalism’s	aggressiveness	into	sharp	focus’	and	making	‘man	as	warrior	the	centre	of	
its	search	for	a	national	character’.30	 	 In	the	British	Army	during	the	conflict,	 ‘courage,	
aggression,	 sangfroid,	 rationality,	 chivalry,	 protectiveness’	 were	 amongst	 the	 values	
consciously	 nurtured	 amongst	 soldiers.31	 That	 included	 Irish	 soldiers,	 and	 wider	
European	and	British	conceptions	of	military	masculinity	certainly	had	an	impact	on	the	
manly	ideals	that	developed	in	Irish	republican	circles.			
	 Masculinity	 in	the	IRA	must	be	understood	as	part	of	 this	wider	European,	and	
especially	British,	nexus	of	nationalist	masculinity	and	militarism.	Ireland	was,	however,	
different	from	its	European	counterparts	due	to	its	experience	of	colonisation.	It	occupied	













Irish	 revolutionary	 martial	 manliness	 was,	 therefore,	 reminiscent	 of	 British	 imperial	




colonial	 movements,	 to	 be	 colonised	 was	 to	 be	 emasculated,	 and	 the	 independence	
struggle	was	regularly	formulated	as	a	reclamation	of	lost	manhood	and	thereby	national	
honour.33	In	Irish	republicanism,	these	ideas	existed	comfortably	alongside	manly	values	
that	 were	 prominent	 amongst	 British	 imperialists	 such	 as	 adventure,	 chivalry	 and	
heroism.34	 Indeed,	 ideals	 of	 masculine	 soldierly	 comportment	 have	 remained	 fairly	
consistent	across	modern	history	regardless	of	the	specific	political	context	in	which	they	
are	found.	Whether	a	soldier	in	the	twentieth	century	was	fighting	as	part	of	a	large-scale	
national	 army	 in	 an	 international	 conflict	 or	 as	 part	 of	 a	 small-scale,	 anti-colonial	
paramilitary	movement,	the	ideals	of	manliness	that	he	was	exposed	to	and	expected	to	
live	up	to	were,	in	many	(but	no	means	all)	respects,	the	same.	He	was	to	be	both	ruthless	
and	 honourable,	 and	 willing	 above	 all	 to	 sacrifice	 his	 life	 for	 a	 higher	 cause.35	 Irish	
republicanism	was	 just	 one	of	many	modern	political	 ideologies	which	posited	 that	 a	




















In	 her	 2011	 study	 of	 Protestant	 Unionist	 masculinities	 in	 Ulster	 during	 the	 Irish	
revolutionary	period,	Jane	McGaughey	argued	that	the	lens	of	masculinity	in	Irish	history	
‘remains	a	novelty’.36	Whilst	 the	 field	has	certainly	developed	 in	 the	eight	years	since,	
Irish	 masculinities	 in	 history	 are	 still	 remarkably	 under-explored,	 particularly	 by	
comparison	 to	 other	 national	 historiographies.37	 It	 is	 notable	 that	 Irish	 republican	
masculinities	 have	 not	 received	 greater	 explicit	 scholarly	 attention,	 considering	 the	




of	 themes	 like	 sacrifice,	 armament	 and	 comradeship	 are	 rarely	 interrogated	 in	 such	
publications.	Where	masculinity	 is	mentioned,	 it	 is	generally	done	so	rather	cursorily:	
Roy	Foster,	for	example,	wrote	that	‘the	language	of	hyper-masculinity	might	be	noted’	in	
his	discussion	of	the	republican	fixation	on	guns	but	does	not	elaborate	on	it.39	Studies	
that	 explicitly	 and	 consciously	 consider	 masculinity	 in	 the	 revolutionary	 period,	 and	



















armed	 volunteers	 throwing	 themselves	 into	 battle	 against	 the	 mighty	 forces	 of	 the	


























the	 vast	 majority	 of	 historians	 now	 acknowledge	 the	 ‘variety,	 ambivalence	 and	
unevenness’	 that	 characterised	 the	 revolution.44	 Amongst	 revisionists	 and	 anti-
revisionists	 alike,	 however,	 issues	 of	 gender	 have	 largely	 been	 obscured.	 As	 Linda	
Connolly	has	pointed	out,	for	example,	there	was	a	‘mindless	omission’	of	gender	from	
Ciaran	Brady’s	 1994	 Interpreting	 Irish	History:	 The	Debate	 on	Historical	 Revisionism.45	
Accordingly,	whilst	 this	 thesis	 draws	 upon	 the	work	 of	 those	 that	 can	 be	 considered	
revisionist	 historians,	 it	 may	 broadly	 be	 categorised	 as	 ‘post-revisionist’	 for,	 as	 will	
become	 clear,	 it	 is	 not	 concerned	 with	 ‘what	 actually	 happened’	 but	 poses	 different	
questions	about	revolutionary	experiences	and	how	individuals	navigated	their	lives	and	
presented	 themselves	 within	 the	 constraints	 of	 restrictive	 gendered	 cultural	 and	
organisational	norms	and	ideals.		
	 The	preoccupation	with	political	questions	and	the	revisionism	debate	saw	less	
traditional	 histories	 of	 Irish	 nationalism	 and	 the	 Irish	 revolution	 arrive	 late	 on	 the	
historiographical	 scene.	 The	 role	 of	 nationalist	 women	 was	 largely	 omitted	 from	



















of	 women,	 but	 they	 have	 not	 readily	 employed	 gender	 as	 a	 ‘category	 of	 analysis’.48	









of	 revolution	 does	 not,	 however,	 cover	 nationalist	 masculinities:	 Jane	 McGaughey’s	
Ulster’s	Men	is	a	study	of	Protestant	Ulster	unionist	men	during	the	years	1912	to	1923.	
Published	in	2011,	it	explored	the	ideal	type	of	unionist	masculinity	and	how	that	ideal	
























how	 Irishmen	 were	 constrained	 by	 a	 ‘double	 bind’	 which	 saw	 their	 masculinity		
rhetorically	denied	whether	they	were	passive	or	resistant	to	their	subordination.52	 In	
her	 comparative	 study	 of	 Irish	 and	 Indian	 masculinities	 published	 in	 2012,	 Sikata	
Banerjee	also	considered	the	impact	of	colonialism	over	the	period	1914-2004	and	the	
development	 of	 a	 specific	 kind	 of	 sacrificial	 nationalist	 masculinity	 which	 she	 calls	







after	 the	 revolutionary	period	and	 Irish	nationalism	can	 therefore	 ‘be	understood	not	




















postcolonial	 movement	 for	 expressing	 a	 deeply	 felt	 desire	 for	 male	 power’.56	 Beatty	
explores	 conceptions	 of	 nationalist	masculinity	 in	 relation	 a	 number	 of	wide-ranging	
themes	such	as	time,	space,	economics	and	language.	The	four	publications	mentioned	–	






about	 the	consistent	 importance	of	self-sacrifice	 to	 Irish	nationalist	masculinity,	but	 it	







focus	 on	 gender	 but	 have	 departed	 from	 traditional	 Irish	 historiography	 in	 their	
endeavours	to	reveal	individual	experiences	of	the	Irish	revolution	through	the	words	of	
those	who	enacted	or	witnessed	it.		For	a	long	time,	serious	considerations	of	identity	and	
experience	 in	 Irish	 history	 were	 confined	 to	 biographies	 written	 about	 prominent	
individuals.	Many	of	 those	publications	were	 still,	 however,	 concerned	primarily	with	




mentalities	 and	 selfhood.	 More	 recently,	 historians	 have	 sought	 to	 uncover	 the	
experiences	 and	 psyches	 of	 ordinary	 participants	 in	 the	 revolution	 as	 well	 as	 its	
protagonists.	Roy	Foster’s	Vivid	Faces	is	perhaps	foremost	in	this	regard	and	considered	
‘revolutionary	 mentalities’,	 in	 order	 to	 trace	 the	 ‘sea-change	 in	 Irish	 opinion…at	 the	
personal	level	of	individual	lives’.57	As	far	back	as	1987,	Tom	Garvin	also	attempted	to	
‘reconstruct	 the	 mentalities	 of	 this	 generation	 rather	 than	 its	 political	 thought’.58	
Fearghal	McGarry	has	similarly	sought	to	provide	a	history	‘from	below	and	within’	and	

























left	 by	 the	 IRA,	 with	 its	 wealth	 of	 source	material	 both	 public	 and	 private,	 and	 both	
contemporaneous	 and	 retrospective.63	 This	 thesis	 will	 draw	 on	 each	 strand	 of	 this	
material	 but	 in	 accordance	with	 its	 aim	 to	uncover	 experiences	of	masculinity	 on	 the	









August	 1918	 as	 the	 ‘official	 organ	 of	 the	 Irish	 Volunteers’.65	 It	 was	 published	 twice	
monthly	and	distributed	widely	amongst	IRA	battalions.	Each	issue	combined	 ‘rousing	





















one	 that	 valued	 courage,	 honour,	 sacrifice	 and	 brotherhood.	 An	 influential	 figure	 in	
shaping	and	propounding	those	ideals	in	the	years	preceding	the	revolution	was	Patrick	

























Irish	 nationalist	 autobiography.69	 That	 tradition	 had	 seen	 prominent	 Irish	 nationalist	
men	in	the	nineteenth	century	produce	accounts	of	their	experiences	that	simultaneously	
functioned	as	polemics	against	British	rule.	Prison	memoirs	in	particular	had	long	been	
an	 important	 republican	 sub-genre	 since	 William	 Steel	 Dickson’s	 account	 of	 his	
experience	as	a	prisoner	in	the	aftermath	of	the	United	Irishmen	rebellion	of	1798.70	Such	
publications	 tended	 to	 ‘draw	a	parallel	 between	nation	 and	 self’,	 and	 Irish	nationalist	
autobiographies	 in	 the	 twentieth	 century	 followed	 in	 their	 footsteps	 as	 the	 authors	
‘shape[d]	themselves	around	the	history	of	the	nation	to	such	an	extent	that	it	became	a	






























of	 the	 revolutionary	 project,	 most	 notably	 the	 killing	 of	 civilians.74	 As	 with	 any	
retrospective	 account,	 such	 publications	were	 also	 affected	 by	 issues	 of	memory	 and	
constrained	by	 the	context	 in	which	 they	were	written.75	A	 feeling	of	nostalgia	 comes	
through	many	IRA	memoirs,	as	men	looked	back	fondly	upon	a	time	of	camaraderie	and	
adventure	‘when	they	had	belonged	to	something	nobler	and	greater	than	themselves’.76	
Moreover,	only	a	very	small	percentage	of	 former	Volunteers	chose	 to,	or	 felt	able	 to,	
write	about	their	experiences.	In	1936,	renowned	IRA	officer	Ernie	O’Malley	published	
his	 highly	 successful	 memoir	 On	 Another	 Man’s	 Wound	 which	 detailed	 his	 War	 of	
Independence	 experience	 in	 exceptional	 detail.77	 In	 the	 same	 year,	 Joseph	 Cripps,	 an	
active	Volunteer	in	the	Dublin	Brigade	from	1916	to	1923,	wrote	in	his	Military	Service	
Pension	application,	‘For	obvious	reasons	I	never	kept	a	record	of	my	activities	and	I	am	

























material	 to	 form	 the	 basis	 for	 the	 compilation	 of	 the	 history	 of	 the	 movement	 for	
Independence	from	the	formation	of	the	Irish	Volunteers	on	25th	November	1913,	to	the	
[signing	of	the	Truce	on]	11th	July	1921’.79	Over	a	ten	year	period,	1,773	men	and	women	
contributed	 statements	 to	 the	 collection;	 the	 majority	 were	 conducted	 as	 interviews	
which	were	then	written	up	by	the	investigating	staff,	but	some	witnesses	wrote	their	
own	 statements.80	 There	 are	 numerous	 methodological	 flaws	 with	 the	 BMH,	 which	
Fearghal	McGarry	has	summarised:		
The	 statements	 describe	 not	 the	 events	 of	 1912-21	 but	 the	 witnesses’	 flawed	
memories	 of	 them	 from	 a	 remove	 of	 several	 decades;	 their	 recollections	 were	
inevitably	 distorted	 by	 subjectivity,	 the	 passage	 of	 time,	 the	 accumulation	 of	
subsequent	 knowledge,	 and	 the	 impact	 of	 later	 events	 including,	 most	
problematically,	 the	 Civil	 War,	 which	 bitterly	 divided	 Irish	 revolutionaries	 for	
decades	or,	in	many	cases,	lifetimes.81	
Moreover,	many	anti-Treaty	figures	refused	to	engage	with	a	‘state-sponsored	historical	

















borderline	 between	 fact	 and	 fiction,	 the	 personal	 and	 the	 social,	 the	 popular	 and	 the	
academic,	the	everyday	and	the	literary’.83	The	elements	of	‘fiction’	and	‘the	literary’	in	
particular	have	led	some	scholars	to	question	the	utility	of	autobiography	for	historical	
research.	 Certainly,	 both	 the	 BMH	 and	 IRA	 memoirs	 are	 not	 to	 be	 considered	











can	 be	 carefully	 constructed	 for	 the	 reading	 audience	 through	 the	written	 or	 spoken	
word.	 The	 decisions	 that	 an	 individual	makes	 about	which	 topics	 to	 cover,	 details	 to	
include	and	language	to	use	work	to	convey	an	intended	image	of	selfhood.	That	image	
cannot	 be	 divorced	 from	 the	 wider	 cultural	 and	 social	 environment	 in	 which	 it	 was	






experience’	 and	 ‘historical	 agency’	 cannot	 therefore	 ‘happen	 beyond	 the	 discursive	
frameworks	 within	 which	 actors	 operate	 and	 on	 which	 they	 draw	 to	 express	
themselves’.85	 Ego	 documents	 therefore	 provide	 an	 insight	 into	 individuals	 and	 their	
relationship	with	the	‘social,	political,	cultural,	gendered,	racial	and	sexual	prescriptions	
and	notions	of	“normalcy”’	that	pervade	the	world	they	inhabit.86	As	Mary	Fulbrook	and	
Ulinka	 Rublack	 have	 articulately	 summarised,	 the	 purpose	 of	 reading	 personal	
documents	as	sources	
is	 not	 to	 recover	 a	 more	 authentic	 non-discursive	 voice	 of	 subjects,	 but	 to	 use	
personal	narratives	to	see	as	far	as	possible	how	people	worked	their	way	through	
dimensions	 of	 norms	 and	 relationships,	 through	 conflicting	 demands,	 ambivalent	
fears	and	other	emotions,	how	men	and	women	gave	these	meaning,	what	narrative	
forms	this	took	and	what	this	meant	in	a	particular	context.87	
A	 critical	 analysis	 of	 ego	 documents	 is,	 therefore,	 the	 most	 effective	 means	 for	 the	
historian	to	decipher	how	the	identities,	experiences	and	memories	of	IRA	members	were	
coloured	by	the	ideals	and	discourses	that	surrounded	them.	This	is	a	thesis	that,	in	the	
words	 of	 Penny	 Summerfield,	 ‘treats	 subjectivity	 seriously’	 for	 it	 ‘respects	 the	 post-



















retrospective,	 the	 sources	 are	 read	 with	 an	 awareness	 of	 the	 processes	 of	 their	






This	 thesis	 is	 not	 about	 the	 details	 of	 military	 operations	 and	 planning	 or	 about	
successes	 and	 failures,	 but	 about	 perceptions,	 identities	 and	 experiences.	 It	 is	 about	
understanding	 the	 personal,	 the	 affective,	 identity,	 social	 mores	 and	 relations.	 It	 is	 a	
history	 of	 the	 IRA	 from	 within,	 that	 explores	 individuals,	 their	 mentalities	 and	 their	
experiences	through	the	lens	of	masculinity.	It	ultimately	asks,	and	seeks	to	answer,	how	














remaining	 four	 chapters	 which	 explore	 how	 those	 ideals	 shaped	 the	 revolutionary	
mentalities	and	actions,	and	post-revolutionary	writings,	of	 IRA	members.	The	second	
chapter	considers	the	public	performance	of	masculinity,	the	third	and	fourth	concern	
























It	 considers	 the	 contemporary	 enactment	 of	 manliness,	 as	 well	 as	 the	 retrospective	
presentation	of	events	 to	emphasise	 the	manliness	of	 the	 IRA.	The	organisation	had	a	
carefully	 curated	 self-image,	 and	 the	way	 that	Volunteers	 looked	 –	 their	 bodies,	 their	














commemoration	 of	 his	 death	 and	 the	 various	 stage-managed	 funerals	 of	 the	









to	 understand	 how	 that	 regulation	manifested	 in	 individual	 practices.	 Chapter	 Three	
considers	 the	 rhetoric	 of	 emotional	 restraint	 and	 mastery	 that	 ran	 through	 IRA	
discourses,	before	exploring	the	pressure	that	Volunteers	felt	to	live	up	to	the	restrained,	
stoic	 model	 of	 martial	 manliness	 and	 the	 resulting	 avoidance,	 concealment	 and	
management	of	feeling.	Expressions	of	fear	and	sadness	were	the	most	clearly	at	odds	




emotions	 could	 break	 through	 the	 codes	 of	masculine	 emotional	 restraint,	 as	well	 as	









The	 IRA	was	a	homosocial	organisation	where	men	were	 separated	 from	women	and	







and	 collectivity	 to	 produce	 an	 environment	 where	 relationships	 between	 and	 unity	
amongst	men	were	 highly	 valued.	 The	masculine	 community,	 real	 and	 idealised,	was	
essential	to	the	Volunteering	enterprise.	The	first	half	of	the	chapter	explores	discourses	





accounts	 that	 provide	 insight	 into	 conceptions	 and	 experiences	 of	 brotherhood	 and	












ready	 to	 sacrifice	 themselves	 for	 a	 great	 cause	 by	 revealing	 the	 complex	 human	
processes,	contradictions	and	decision-making	that	lay	beneath	it.	The	young	militants	of	
the	revolution	were	faced	with	the	difficult	task	of	fighting,	suffering	and	dying	for	the	
cause,	 all	 whilst	 maintaining	 an	 unfaltering	 courage,	 stoicism,	 respectability	 and	
camaraderie.	 IRA	 propagandists	 may	 have	 depicted	 Volunteers	 as	 naturally	 and	
inherently	manly	fighters	willing	to	do	whatever	it	took	to	achieve	Irish	independence,	
but	 a	 great	 deal	 of	 thought,	 effort	 and	 individual	 negotiation	 lay	 behind	 their	
performances	of	masculinity.	This	thesis	explores	that	dimension	of	what	it	meant	to	be	
an	 Irish	 Volunteer,	 whilst	 engaging	 with	 wider	 questions	 about	 the	 experience	 of	
masculinity	 and	 its	 convergence	 with	 nationalism,	 militarism,	 the	 performance	 of	







The	 revolutionary	 period	was	marked	by	 a	 culture	 of	masculinity	where	 an	 idealised	
conception	of	martial	manliness	provided	a	set	of	rules	and	a	set	of	constraints	upon	the	
lives	of	Volunteers.	The	IRA	devised	a	particular	set	of	stipulations	regarding	the	conduct	
of	 its	 members,	 but	 those	 stipulations	 were	 firmly	 embedded	 within	 and	 cannot	 be	
divorced	from	the	wider	ideology	and	culture	of	Irish	republicanism.	This	chapter	will	
explore	 the	 specific	 characteristics	 that	 Volunteers	 were	 expected	 and	 pressured	 to	
exhibit	 and	 how	 these	 characteristics	 related	 to	 contemporary	 notions	 of	 manliness,	
whilst	maintaining	 an	 awareness	 of	 the	wider	 advanced	 nationalist	 backdrop	 against	
which	 this	all	 took	place.	 It	will	provide	a	blueprint	of	what	was	required	 to	 ‘be	men’	
fighting	 and	 suffering	 for	 the	 republican	 cause	 whilst	 the	 chapters	 that	 follow	 will	
illustrate	 how	 these	 idealised	 traits	 of	 manliness	 shaped	 the	 subjectivities	 and	
experiences	of	Volunteers.	
Ideals	of	martial	manliness	were	not	new	 for	 the	 revolutionary	period.	Rather,	
long-held	notions	of	Irish	nationalist	masculine	duty	and	performance	were	realised	first	
in	the	spectacle	of	the	Easter	Rising,	and	then	again	in	the	sustained	warfare	of	the	War	









speeches,	 instructions	 from	 seniors	 and	 conversations	 with	 peers,	 Volunteers	 were	
provided	with	a	model	of	the	ideal	republican	soldier.		









an	 esprit	 de	 corps	 among	 his	 men	 that	 was	 far	 more	 effective	 than	 any	 rigid	
regulation.	For	no	day	was	too	long,	no	task	too	arduous,	no	hardship	too	great	to	be	
borne…The	 shining	 example	 of	 his	 courage,	 earnestness	 and	 energy	 was	 an	




circles.	 He	may	 not	 have	 specifically	 labelled	 Nunan’s	 qualities	 as	 masculine,	 but	 his	
description	 is	 undoubtedly	 one	 of	 martial	 manliness.2	 The	 traits	 that	 he	 valued	 and	
admired	in	his	friend	mirror	those	that	were	propounded	amongst	the	IRA	more	broadly.	















Before	going	on	 to	explore	 the	 formulation	of	masculinity	 envisioned	within	 the	 Irish	
Volunteers,	it	is	first	worth	outlining	the	social	profile	of	those	who	made	up	their	ranks	
and	the	way	that	the	army	functioned.		In	his	pioneering	study	of	the	social	composition	
of	 the	 IRA,	 Peter	 Hart	 concluded	 that	 the	 organisation	 was	 ‘composed	 largely	 of	
unpropertied,	 unmarried,	 young	 men	 of	 the	 middling	 classes,	 increasingly	

























same	 schools	 and	 socialised	 in	 the	 same	 groups,	 consumed	 the	 same	 culture	 and	
literature,	and	shared	religious	beliefs.	In	Peter	Hart’s	words,	 ‘the	“boys”	who…played,	
worked	 and	 grew	 up	 together	 became	 the	 “boys”	 who	 drilled,	 marched	 and	 raided	
together’.8		
In	 the	 IRA’s	 military	 structures,	 the	 members	 in	 a	 given	 ‘village	 or	 urban	
neighbourhood’	made	up	a	company,	a	number	of	companies	formed	a	battalion	and	a	
number	of	battalions	constituted	a	brigade.9	According	 to	 John	Borgonovo,	 the	closest	
estimate	is	that	the	IRA	had	65	brigades	and	297	battalions	by	the	time	the	truce	was	
declared	in	the	summer	of	1921.10		The	IRA	was,	of	course,	associated	with	Dáil	Éireann	
and	soldiers	 swore	an	oath	of	 allegiance	 to	 the	Dáil	 from	1920,	but	 the	 revolutionary	
government	did	not	formally	control	the	revolutionary	army.11.	There	may	have	been	a	
significant	degree	of	crossover	between	the	two,	with	for	instance	Michael	Collins	acting	
as	 both	 Minister	 for	 Finance	 and	 IRA	 Adjutant	 General,	 but	 the	 IRA	 was	 largely	
autonomous.12	Moreover,	whilst	GHQ	 in	Dublin	 sought	 to	exert	 control	over	 local	 IRA	
















members	 of	 the	 Irish	Volunteers	 at	 some	point	 during	 the	 revolutionary	 years,	many	
never	engaged	in	combat:	Michael	Collins	estimated	that	the	IRA	‘never	had	more	than	





























































Similar	 devices	 were	 deployed	 by	 each	 side	 in	 the	 Civil	 War	 to	 deny	 their	





they	will	 be	opposed	by	 real	 Irishmen	and	 true	 Irishmen	 to	 the	very	 end’.23	 The	pro-
Treaty	Freeman’s	 Journal,	meanwhile,	was,	 according	 to	Diarmaid	Ferriter,	 deemed	 to	
have	 gone	 ‘too	 far’	when	 it	 claimed	 that	 Éamon	de	Valera	was	 ‘ready	 to	 sacrifice	 the	






Cork	 IRA,	 Pete	 Kearney,	 was	 apparently	 ‘never	 concerned	 with	 a	 man’s	 origin	 or	






















that	 glorious	 character,	 and	 what	 he	 would	 expect	 of	 me’.28	 The	 image	 of	 Collins’s	
masculine	 stature,	 and	 the	 thought	 of	 his	 expectations,	 provided	 O’Connor	 with	 a	
prototype	of	the	ideal	Irishman	and	the	motivation	to	meet	its	requirements.		
Similarly,	 the	desire	 to	achieve	 the	status	of	authentic	 Irishman	could	motivate	
Volunteers	 to	 commit	 daring	 pursuits.	 Michael	 ‘The’	 O’Rahilly	 was	 a	 prominent	 Irish	
Volunteer	who	had	opposed	the	organisation	of	the	1916	rebellion	but	decided	to	join	his	
comrades	on	Easter	week	nonetheless.29	He	was	then	to	lose	his	life	whilst	leading	a	party	
of	men	 out	 of	 the	 burning	General	 Post	Office.	 According	 to	 the	 account	 of	 Joe	 Good,	
O’Rahilly’s	comrades	were	at	first	reluctant	to	join	him	in	the	charge	out	to	the	waiting	



































As	 representatives	 of	 the	 cause,	 all	 republican	men	 faced	 the	 pressures	 of	masculine	
performance,	but	 it	was	 the	men	of	 the	 Irish	Volunteers	and	 IRA	who,	unsurprisingly,	
faced	the	firmest	stipulations	and	regulations	of	conduct.	They	were	of	course	bound	by	
formal	 military	 discipline,	 but	 they	 were	 also	 consistently	 reminded	 of	 their	
responsibility	to	the	nation	and	of	the	high	standards	that	they	had	to	meet	both	on	and	
















Courage	 was	 formulated	 as	 the	 foundational	 trait	 of	 true	 republican	 martial	











development	 of	 ‘the	 patriotic	 and	 martial	 spirit	 that	 is	 natural	 in	 every	 Irish	 boy’.37	















his	belief	 that	 the	Irish	had	 ‘an	 inherently	martial	 temperament’.39	His	namesake	Eoin	
O’Duffy	similarly	claimed	that	 ‘the	Gael	 is	not	by	nature	a	coward	or	a	Poltroon’.40	 	By	
establishing	militarism	 and	 courage	 as	 intrinsic	 traits	 of	 the	 Irishman,	 commentators	
could	affirm	that	any	Irish	army	would	be	an	indisputably	manly	force.	This	had	value	in	
projecting	an	image	of	their	masculine	stature	and	military	prowess	to	outsiders,	but	also	








same	and	 in	wartime	 in	particular,	 courage	has	been	 the	 essential	marker	of	 a	man’s	
gendered	role.	This	is	not	to	say	that	women	could	not	be	celebrated	for	their	own	acts	of	
courage	 and	 bravery	 in	 the	 revolutionary	 period,	 rather	 that	 they	 were	 seen	 to	 be	
displaying	a	trait	that	was	coded	as	masculine.	When	urging	women	to	‘shake	out	of	their	





















to	 be	 celebrated	 and	 emulated.	 In	 November	 1918,	 it	 shared	 a	 ‘fine	 example’	 which	




















and	 their	 ‘equipment’	 were	 limited.46	 Courage	 figured	 as	 a	 weapon	 of	 the	materially	






































a	 matter	 of	 integrity	 and	 also	 a	 matter	 of	 courage	 and	 commitment	 in	 the	 face	 of	 a	
potential	renewal	of	armed	conflict	with	Britain.		
	 Regardless	of	the	side	they	had	taken	in	the	Civil	War,	courage	is	the	characteristic	
most	 commonly	 cited	 by	 former	 IRA	 members	 when	 praising	 a	 comrade	 in	 their	
retrospective	 accounts.	 The	 frequency	 with	 which	 it	 is	 invoked	 to	 describe	 fellow	









































own	praise	 or	 glory’.55	 The	 sincerity	 of	 individual	 republican	men’s	 courage	was	 also	
regularly	 emphasised	 by	 their	 comrades.	 Kevin	 Barry,	 for	 instance,	was	 described	 as	










idea	 of	 youth.	 Youthfulness	 and	 young	 men	 became	 idealised	 as	 representations	 of	
freshness,	enthusiasm	and	capability.	Youth	meant	vigour,	and	that	was	precisely	what	
the	movement	needed	 for	 its	 success.	Members	of	 the	militant	 republican	community	





















Aside	 from	the	actual	ages	of	 recruits,	youthfulness	was	 integral	 to	 the	 IRA’s	 sense	of	
themselves.	 As	 Gavin	 Foster	 has	 argued,	 the	 youthful	 identity	 of	 the	 republican	
movement	was	‘reinforced	by	its	rhetorical	idealisation	of	the	patriotism,	political	purity	
and	 moral	 virtue	 of	 “young	 Ireland”’.62	 This	 rhetoric	 saw	 its	 clearest	 realisations	 in	
representation	of	young,	strong	and	zealous	Volunteers	fighting	for	their	own	future.	In	
the	 first	 ever	 issue	 of	The	 Irish	 Volunteer	 published	 in	 February	 1914,	 Patrick	 Pearse	
























had	 been	 waiting,	 the	 movement	 for	 which	 her	 best	 minds	 had	 been	 unconsciously	
preparing’.66	O’Hegarty’s	words,	and	his	distinction	between	the	value	of	the	young	men	




























































Diarmaid	 Ferriter	 has	 posited	 this	 ‘gulf	 between	 the	 generations’	 as	 a	 ‘crucial	 part	 of	
growing	militancy’	whilst	Roy	Foster	argued	that	‘the	previous	generation	was	often	the	
perceived	enemy	every	bit	as	much	as	the	British	government’.74	Denis	McCullough	 in	





















‘it	 is	 to	 the	 young	we	must	 look,	 because	 they	 have	 life	 before	 them,	 full	 of	 promise,	
tempting	 to	 ambition...’.78	 The	Volunteers	were	 conceived	 of	 as	 a	 panacea	 that	would	
























soldier’,	 he	was	 ‘perfectly	 sincere,	 even	 though	 he	was	 a	 sitting	 TD,	 a	member	 of	 his	
constituency	Sinn	Féin	Executive,	and	a	Dáil	Court	judge’.82	Even	if	an	IRA	member	like	








for	nuance.	This	absolutist	 conception	of	 the	 struggle	manifested	 in	 the	 split	over	 the	
Anglo-Irish	 Treaty	 as	 the	 majority	 of	 active	 IRA	 guerrilla	 fighters	 opposed	 the	
settlement.85	An	uncompromising	outlook	was	part	of	their	self-conception	as	armed	men	

























to	 be	 powerful,	 and	 guns	 were	 a	 prerequisite	 to	 achieving	 true	 martial	 manliness.	
Weapons	had	long	been	celebrated	and	sought	after	by	Irish	republicans	as	a	symbol	and	
facilitator	of	masculine	and	nationalistic	power.	In	1910,	IRB	member	Bulmer	Hobson’s	
Irish	Freedom	newspaper	wrote	 that	 ‘arms	 turned	 [the	United	 Irishmen	of	1798]	 into	





great	 symbolic	 value.	 Joseph	 Plunkett	 stated	 explicitly	 in	 the	 first	 issue	 of	 The	 Irish	
Volunteer	in	1914	that	‘it	is	at	once	the	duty	and	the	dignity	of	Christian	manhood	to	bear	


















during	 the	Civil	War	who	 ‘identified	 totally	with	 the	armed	revolution’	and	retained	a	
sense	of	‘militant	elitism’.96	Their	identity	as	‘plain	fighting	men’	was	sustained	through	
their	use	of	guns	 in	defiance	of	 the	Free	State.97	 	 In	1922,	an	 ‘exhortation	 to	preserve	
morale’	in	the	anti-Treaty	IRA	asserted	that	‘the	fighting	men	of	Ireland	are	her	sole	and	
ultimate	hope.	Not	by	kind	words	is	a	tyrant	driven	out,	but	by	strenuous	blows’.98		
The	 Volunteers,	 from	 their	 inception	 through	 to	 their	 incarnation	 as	 the	 anti-
Treaty	IRA	and	beyond,	therefore	defined	themselves	by	their	means	almost	as	much	as	
their	 ends.	 For	 some,	 the	 sanctity	 of	 military	methods	mattered	 just	 as	much	 as	 the	
realisation	of	an	Irish	republic.	Sinn	Féin	politician	Liam	de	Roiste	had	observed	as	early	














only	proliferated	as	Europe	descended	 into	war.	Patrick	Pearse	asserted	 in	1915	 that	













shared	by	all	but	 for	some	republicans,	 the	way	 that	men	 fought,	 toiled	and	sacrificed	















by	 itself’.102	 For	 the	 IRA	 to	be	 truly	 successful	 and	 truly	 legitimate,	 courage	had	 to	be	
combined	 with	 discipline,	 respectability,	 hard	 work,	 collegiality,	 intelligence	 and	
obedience.	Discipline	in	particular	was	paramount,	simply	because	it	raised	‘a	man	above	
the	level	of	those	who	have	no	discipline,	just	as	law	and	order	in	a	community	raise	its	
inhabitants	 above	 the	 level	 of	 a	 nation	 of	 savages’.103	 The	 journal	 regularly	 chastised	
battalions	and	 individuals	 for	being	shirkers,	slackers,	selfish,	arrogant,	dilatory,	easy-
going	or	 intemperate.	 It	simultaneously	encouraged	every	Volunteer	 to	comply	with	a	
firm	 discipline	 including	 but	 not	 limited	 to	 ‘punctual	 attendance	 on	 parades,	 ready	
obedience	to	orders,	careful	study	of	his	duties,	proper	care	of	his	rifle	and	ammunition,	
and	keeping	himself	in	preparedness	for	a	prompt	answer	to	mobilisation	orders’.104	Not	
only	 should	 a	 Volunteer	 practise	 good	 discipline,	 he	 should	 do	 so	merrily,	 displaying	
‘prompt	and	cheerful	obedience	to	orders,	and	zeal,	skill	and	courage	in	carrying	them	
out’.105	 The	 regularity	 with	 which	 such	 exhortations	 were	 made	 may	 indicate	 ill-
discipline	 within	 their	 ranks,	 or	 simply	 how	 important	 soldierly	 discipline	 and	
comportment	were	deemed	to	be.	Either	way,	the	traits	disparaged	and	exhorted	in	An	
tÓglách	provide	an	insight	into	what	IRA	leaders	imagined	their	perfect	Volunteer	to	be.		























as	 ‘bands	 of	 armed	 bandittis	 and	 drunken	 hooligans’	 who	 raged	 in	 ‘blind	 fury’	 and	
engaged	 in	 ‘cowardly	 meanness’,	 ‘savage	 barbarity’	 and	 ‘treachery’	 whilst	 the	 IRA	























Independence	 is	 first	 and	 foremost	 a	 personal	 matter.	 The	 Sinn	 Féiner’s	 moral	
obligations	 are	 many	 and	 restrictive.	 His	 conduct	 must	 be	 above	 reproach,	 his	
personality	stainless.	He	must	learn	the	Irish	language,	write	on	Irish	paper,	abstain	
from	alcohol	and	tobacco...make	examples	of	your	 life,	your	virtues,	your	courage,	























































committed	 Volunteers.122	 Equally	 important	 though	 was	 the	 fact	 that	 intoxicated	
Volunteers,	even	when	off	duty	and	out	of	uniform,	would	detract	from	the	image	the	IRA	








short	 by	 execution	 after	 the	 Easter	 Rising,	 was,	 according	 to	 Éamon	 Dore,	 one	 of	
‘suppression	of	self’	for	he	dedicated	himself	to	the	republican	cause	‘as	truly	as	if	he	were	
a	 hermit	 monk’.124	 Fearghal	 McGarry	 has	 noted	 that	 ‘the	 most	 committed	 Gaels’,	 for	
whom	nationalism	was	a	way	of	life,	identified	Ireland’s	‘history	and	culture’	with	their	

























he	 preached	 was	 ‘a	 gospel	 of	 improvement	 which	 emphasised	 the	 importance	 of	
respectability,	temperance,	disciplined	service,	patriotism	and	virility:	values	which	he	
summarised	 as	 manliness’.128	 McGarry	 has	 in	 fact	 contended	 that	 during	 the	
revolutionary	period,	these	ideals	informed	Sinn	Féin’s	ideology	even	‘more	profoundly’	
than	republicanism	had	done.129	Charles	Townshend	has	made	a	similar	assertion	that	






















her	work	 on	 the	 life	 of	 Richard	Mulcahy,	Maryann	 Valiulis	 argued	 that,	 despite	 their	
distaste	 for	 Anglicisation,	 Irish	 nationalists	 had	 ‘blended	 elements	 of	 middle-class	
Victorian	 thought’	 into	 their	 collective	 respectable,	 puritanical	 and	 righteous	 self-
portrait.133	 This	 was	 certainly	 true	 for	 the	 likes	 of	 O’Duffy	 and	 Mulcahy	 who	 were	
amongst	 the	 most	 conservative	 cadres	 of	 the	 republican	movement	 who	 went	 on	 to	
dominate	the	Irish	Free	State,	but	it	should	be	noted	that	many	revolutionaries	had	been	
far	 from	 traditional	 and	 puritanical	 in	 their	 beliefs.134	 The	manly	 values	 promoted	 in	
republican	publications	may	have	strongly	resonated	with	contemporary	middle	class	
ideals	but,	especially	 in	 the	earlier	 revolutionary	years,	 there	was	a	notable	degree	of	






























































The	 dual	 self-image	 of	 respectability	 and	 credibility	 alongside	 bellicosity	 and	
bravery	was	informed	and	certainly	exacerbated	by	disparaging	British	stereotypes	that	
depicted	 Irishmen	 as	 savage	 and	unruly	 but	 simultaneously	 as	weak	 and	 feminine.139	
Each	strand	of	the	stereotype	ultimately	presupposed	the	colonised	Irish	as	unfit	for	and	
incapable	 of	 self-government.140	 Joseph	 Valente	 has	 theorised	 this	 ‘double	 bind’	 of	
gendered	 colonial	 stereotypes	 about	 Irishmen	 and	 how	 ‘feminising	 discourses	 of	
Celticism’	and	‘bestialising	discourses	of	simianisation’	came	together	to	portray	the	Irish	
as	 ‘racially	deficient	 in	manhood’.141	Whether	 they	 resisted	British	domination	or	not,	
their	masculinity	was	called	into	question:	
…the	British	elite	could	deny	the	Irish	their	collective	manhood	for	failing	to	meet	the	
fundamental	 standard	 of	 virile	 masculinity,	 that	 is,	 for	 being	 insufficiently	
courageous,	 powerful	 and	 unyielding	 in	 their	 resistance	 to	 colonial	 rule…[or]	 the	

























moment,	 the	 supposed	 effeminacy	 of	 the	 Irish	 was	 used	 as	 justification	 for	 British	
domination.143	Such	stereotypes	had	a	long	pedigree	and	were	still	commonplace	in	the	
revolutionary	 period	 as	 depictions	 of	 the	 IRA	 as	 both	 ‘cowardly	 and	 murderous’	






























internalised	 them.	 In	 their	 contentions	 about	 the	 need	 to	 improve	 the	 state	 of	 Irish	
masculinity,	 republican	 commentators	would	 often	 echo	British	 sentiments	 about	 the	
inadequate	 state	 of	 the	 nation’s	manhood.147	 Declan	Kiberd	 has	 noted	 the	 ‘surprising	
number	 of	 militant	 nationalists’	 who	 accepted	 the	 diagnosis	 of	 Irish	 femininity	 and	
perceived	a	need	for	young	Irishmen	to	reclaim	and	restore	their	lost	manhood.148	Aidan	
Beatty,	meanwhile,	has	 listed	numerous	examples	of	prominent	 Irish	nationalists	who	
‘implicitly	 accepted’	 anti-Irish	 stereotypes	 that	 posited	 their	 fellow	 countrymen	 as	
‘emasculated’,	‘childlike’,	‘unhealthy’,	or	possessing	a	‘slave	mind’.149	The	militarisation	of	
Irish	 society	 was	 a	 conduit	 through	 which	 its	 men	 could	 improve	 the	 state	 of	 their	
manhood	and	demonstrate	that	feminising	British	stereotypes	were	either	unfounded	or	
no	 longer	 applicable.	 These	 stereotypes	 had	 always,	 however,	 existed	 alongside	
conceptions	of	the	Irish	as	violent,	disorderly	and	even	bestial.	Therefore,	the	Volunteer	






an	 army	 that	 was	 visibly	 disciplined,	 credible	 and	 respectable.	 The	 ‘basic	 position’	
underpinning	his	decision-making	was	that	‘the	honour	of	the	army	must	be	upheld’.150	










Aspirations	 of	 credibility	 on	 a	 national	 scale	 naturally	 led	 to	 the	 adoption	 of	 the	
conventional	 practices	 of	modern	 national	 armies.	 The	most	 familiar	 was	 the	 British	





could,	 however,	 appear	 ‘pompous	 and	 pretentious’	 to	 the	 Volunteers	 who	 saw	
themselves	as	doing	 the	real	physical	work	 for	 Ireland	whilst	 the	 likes	of	Mulcahy	sat	
behind	a	desk.154	This	points	to	wider	tensions	between	the	IRA	Staff	in	Dublin	and	local	
Volunteer	 units,	 and	 to	 the	 fact	 that	 top-down	 initiatives	 did	 not	 necessarily	 have	 a	
significant	 influence	 on	 everyday	 practices.155	 Nonetheless,	 GHQ	 would	 continually	
attempt	 to	 exert	 control	 and	 maintain	 the	 professionalism	 and	 respectability	 that	
Mulcahy	 desired.	 A	 general	 order	 from	May	 1920	 stated	 that	 its	 purpose	was	 not	 to	





























the	witness	 statement	 of	 Seamus	Robinson	 recounting	 his	 role	 in	 the	 planning	 of	 the	
Soloheadbeg	ambush	in	January	1919	when,	in	what	has	frequently	but	not	universally	
been	 considered	 the	 first	 engagement	 of	 the	War	 of	 Independence,	 Irish	 Volunteers,	
without	 official	 sanction,	 seized	 gelignite	 explosives	 from	 travelling	 RIC	 officers	 and	
killed	two	of	them	in	the	process.	When	his	comrades	suggested	they	‘rush	out	with	a	yell’	
to	‘overawe	and	overwhelm’	the	RIC	men,	Robinson	told	them	that	such	behaviour	would	





fact	 that	 Robinson	 and	 Breen	 had	 such	 differing	 ideas	 about	 how	 Volunteers	 should	
behave	 is	 itself	 an	 indication	 of	 the	 difficulty	 that	 IRA	 leaders	 would	 have	 had	 in	
regulating	the	image	that	their	soldiers	projected.	They	may	have	been	able	to	present	














was	 shot.	 In	 justifying	 such	action,	he	wrote	 ‘all	 lives	must	be	 considered	 sacred,	 and	
indeed	we	would	all	wish	to	be	chivalrous	but	when	the	enemy	continues	such	an	outrage,	
let	it	be	barbarous	war	all	round’.160	The	IRA’s	descent	into	methods	that	were	far	from	
honourable	 was	 formulated	 as	 an	 unfortunate	 but	 necessary	 diversion	 from	 their	
virtuous	essence.161	Moreover,	Volunteers	used	‘the	language	of	due	process’	in	order	to	




















Notions	 of	 masculine	 courage,	 duty,	 commitment	 and	 selflessness	 converged	 in	 the	
idealisation	of	sacrifice	and	martyrdom	in	the	Irish	republican	imagination.	Self-sacrifice	
had	 a	 wide	 definition	 that	 covered	 ‘the	 love	 of	 one’s	 God,	 one’s	 country	 [and]	 one’s	
friends,	more	than	oneself’	and	was	considered	an	essential	component	of	an	individual’s	
moral	character,	‘part	of	[their]	blood	and	breath	through	every	moment	of	the	day’.163	




ultimate	 test	 of	 Irish	 manhood	 and,	 from	 their	 inception	 through	 to	 the	 Civil	 War,	
Volunteers	 were	 continually	 exposed	 to	 a	 discourse	 that	 preached	 the	 value	 and	
righteousness	 of	 sacrifice.164	 Such	 a	 discourse	 had	 long	 been	 prominent	 in	 Irish	
republican	circles	and	before	1916,	Patrick	Pearse	was	the	most	fervent	and	well-known	
advocate	 of	masculine	 sacrifice,	 stating	 that	 ‘bloodshed	 is	 a	 cleansing	 and	 sanctifying	























men	who	were	 expected	 to	 shed	 their	 blood	 for	 the	nation:	 a	 1915	 issue	of	The	 Irish	
Volunteer	proclaimed	that,	‘the	sacrifice	to	be	worthy	must	be	paid	by	our	best	of	blood’	
and	therefore	‘old	men	[would]	not	suffice…	It	is	those	who	have	everything	to	bind	them	
to	 life	 must	 be	 prepared	 to	 launch	 everything	 into	 the	 pit	 of	 death’.166	 Pearse	 had	
conceived	 of	 the	 Easter	 Rising	 as	 an	 opportunity	 to	 put	 this	 rhetoric	 into	 action,	
reawakening	 the	 national	 spirit	 and	 rejuvenating	 the	 nation’s	 masculinity	 through	
bloodshed	 and	 death.	 Having	 achieved	 his	 martyrdom	 through	 execution,	 Pearse’s	
rhetoric	gained	prominence	across	the	Irish	nationalist	milieu	and	ideals	of	sacrifice	were	








The	autograph	book	entries	 left	by	men	who	were	 interned	and	 imprisoners	after	 the	
Rising,	meanwhile,	 are	 a	 testament	 to	 the	 pervasiveness	 of	 such	 sacrificial	 principles.	
They	 frequently	 professed	 the	 righteousness	 of	 sacrifice,	 and	 their	 own	 readiness	 to	
follow	 in	 the	 footsteps	of	 their	martyred	 leaders.	Liam	de	Paor	wrote	 that	Pearse	had	
taught	his	countrymen	‘how	men	should	die’	whilst	statements	like	‘a	soldier’s	life	the	life	









die	 for	 thee’	and	added	that	 though	he	was	 ‘only	16	½	years	of	age’,	he	 ‘took	a	man’s	
part’.169	J.J.	Heuston,	another	internee,	wrote	in	a	letter	to	a	friend	on	the	outside	that	he	
had	no	regrets	 in	becoming	a	 ‘soldier	of	 Ireland’	 for	 ‘it	 is	better	 to	be	a	corpse	 than	a	
coward’.170	




During	 the	War	of	 Independence,	men	who	 lost	 their	 lives	 through	execution,	hunger	
strike	or	battle	were	venerated	in	the	pages	of	An	tÓglách.	A	1921	issue	stated	that		
Each	of	our	dead	heroes	is	in	himself	a	sublime	and	concentrated	expression	of	the	
unbroken	 national	 will.	 The	 humblest	 private	 soldier	 of	 them	 fully	 typified	 the	
nation’s	heroic	resistance	as	the	most	 intellectual	 leader	[sic].	Terence	MacSwiney	


























for	 the	 cause	 and	 condemnation	 of	 the	 British	 from	 around	 the	 world.174	 As	 well	 as	
attracting	 international	attention,	sacrificial	deaths	were	believed	to	have	the	effect	of	









World	War.177	As	a	part	of	Britain,	 Ireland	had	been	 ‘saturated’	with	propaganda	 that	
















vacuum,	 and	 these	 wider	 British	 and	 European	 developments	 undoubtedly	 shaped	
understandings	of	masculinity	amongst	the	Volunteers.		





devoted	 company	of	 those	who	died	 for	 Ireland’.179	 During	 the	Civil	War,	meanwhile,	




of	 honour	 in	 that,	 but	 their	words	were	 also	written	 for	 posterity.	 They	were	 shared	
widely	 and	 worked	 to	 further	 promote	 the	 romantic	 rhetoric	 of	 martyrdom	 in	 the	
republican	community.		
	 That	rhetoric,	and	the	memory	of	the	dead	men	more	broadly,	became	contested	
in	 the	 debates	 surrounding	 the	 Anglo-Irish	 Treaty	 and	 Civil	 War.	 The	 figures	 of	 the	













will	 be	 shed	 to	prevent	 that	 outrage	 [sic]’.182	On	 the	other	 side	of	 the	divide,	Richard	
Mulcahy	 stated	 that	 ‘any	good	 Irishman,	 if	 assured	 that	by	dying	he	would	 secure	 for	
Ireland	the	benefits	included	in	the	Treaty	would	have	died	without	hesitation’.183	The	
discourse	of	martyrdom	held	such	power	in	republican	circles	that	it	could	be	used	as	a	
validating	 and	 persuasive	 resource.	 Senia	 Paseta	 has	 argued	 that	 during	 the	 formal	





	 The	 language	 of	 martyrdom	 was	 also	 imbued	 with	 legitimacy	 because	 of	 its	
association	with	Catholicism.	 	There	was	a	notable	strand	of	anticlericalism	within	the	
republican	 movement	 and	 by	 no	 means	 all	 Irish	 Volunteers	 had	 had	 a	 Catholic	
upbringing.	The	language	of	martyrdom	combined	both	religious	and	secular	dimensions	
















































Easter	 Saturday,	 and	 there	were	many	who	 felt	 as	 they	knelt	 at	 the	 altar	 rails	 on	
Easter	morning	that	they	were	doing	no	more	than	fulfilling	their	Easter	duty	–	that	
they	 were	 renouncing	 the	 world	 and	 all	 the	 world	 held	 for	 them	 and	 making	
themselves	worthy	to	appear	before	the	Judgement	Seat	of	God.190	
Staging	the	uprising	during	Easter	had	been	a	symbolic	choice	and	O’Higgins’s	words	take	
account	 of	 that.191	 The	 entwinement	 of	 Catholicism	 and	 republicanism	 in	 Volunteer	
conceptions	 of	 duty,	 sacrifice	 and	 masculinity	 continued	 through	 the	 revolutionary	
period	to	the	Civil	War	when	Liam	Mellows	wrote	in	the	final	letter	to	his	mother	ahead	
of	his	execution	that	it	was	only	by	following	‘the	road	our	Saviour	followed	–	the	road	of	
sacrifice’,	 that	 the	 citizens	 of	 Ireland	 could	 ‘be	men’.192	 The	 relationship	 between	 the	
Catholic	faith	and	Irish	republicanism	did,	however,	become	far	more	complicated	during	
the	Civil	War.	 	Despite	the	long-held	importance	of	Catholicism	to	the	Irish	republican	
ideal,	 the	 institutional	 Church	 had	 always	 taken	 issue	 with	 the	 violent	 methods	 of	
republican	 separatism	 through	 the	 long	nineteenth	 century,	 choosing	 instead	 to	 align	
itself	with	 constitutional	 nationalism.193	 The	 relationship	 became	more	 ambiguous	 as	
















the	radicals	and	gave	support	 to	 the	 IRA	campaign’.195	When	 it	came	to	 the	Civil	War,	
however,	 Catholic	 bishops	 and	 priests	 were	 near	 unanimous	 in	 their	 belief	 in	 the	
legitimacy	of	the	Free	State	and	therefore	condemned	the	actions	of	the	anti-Treaty	IRA	
and	formally	pronounced	the	excommunication	of	its	members.196	This	did	not	stop	anti-
Treaty	 republicans	 invoking	 religious	 language	 when	 they	 faced	 their	 deaths,	 as	 the	
example	 from	 Mellows	 above	 demonstrates.	 Regardless	 of	 the	 Church’s	 position	 on	
republicanism	and	 its	methods,	 the	 language	and	symbols	of	Catholicism	remained	an	
important	element	of	the	republican	worldview	throughout	the	revolutionary	period.	
	 The	piety	of	 IRA	members	and	their	adherence	to	Catholic	dogma	undoubtedly	





nationalism	 and	 to	 the	 development	 of	 both	 British	 and	 Irish	 notions	 of	 difference	
between	the	two	islands.197	By	the	nineteenth	and	twentieth	centuries,	this	had	evolved	
into	 a	 conception	 amongst	 Irish	 separatists	 that	 their	 nation	 was	 ‘spiritually	 and	















purity,	respectability	and	morality	 in	contrast	 to	 the	corrupted	and	debauched	British	
forces.	 Notions	 of	 Catholic	 morality	 and	 restraint	 coincided	 with	 secular	 notions	 of	





The	values	and	 ideals	of	 Irish	republican	martial	masculinity	become	clear	 in	 the	role	
models	it	chose	to	look	up	to,	celebrate	and	emulate.	In	An	tÓglách	and	other	ephemera	




















the	 rhetoric	 of	 nationalism’,	 folded	 ‘its	 hagiology	 into	 the	 discourse	 of	 manliness’,	
‘reshaped	its	heroes	to	fit	the	modern	paradigm’	of	masculinity	and	then	‘disseminated	
representations	of	its	remodelled	saints	through	the	various	organs,	from	Papal	Bull	to	
parish	pulpit,	 at	 its	 command’.201	 The	 figure	of	 St.	 Columba	–	Colmcille	 in	 Irish	 –	was	
particularly	important	in	this	regard.	In	1898,	600	future	priests	gathered	at	St.	Patrick’s	
Seminary	 in	Maynooth	 to	 establish	 the	 ‘League	 of	 St.	 Columba’	 with	 the	 intention	 to	
present	Colmcille	as	the	model	for,	in	their	own	words,	‘the	actualisation	of	the	authentic	
Irishman’.202	 The	 Church	 and	 its	 symbols	 had,	 of	 course,	 a	 significant	 influence	 on	
republicanism,	and	Colmcille	became	part	of	the	iconography	used	to	peddle	ideals	of	an	
authentic	 Irish	manliness	 that	would	be	restored	 through	 insurrection.	Patrick	Pearse	
was	a	particular	champion	of	Colmcille,	propounding	him	as	an	‘exemplar	prototype’	of	
Celtic	manliness	 at	 St.	 Enda’s,	 his	 school	 for	 boys.203	 The	monastic	 ideal	 embodied	 in	
Colmcille	 was	 concurrent	 with	 both	 Catholic	 and	 republican	 ideals	 of	 spirituality,	





















for	 domination	 by	 a	 foreign	 enemy.	 Supporters	 presented	 their	 establishment	 as	 a	
reassertion	 and	 revivification	 of	 a	 natural	 but	 forgotten	 Irish	 manliness,	 which	 had	
apparently	been	ubiquitous	 in	Gaelic	 Ireland.208	Roger	Casement,	 the	diplomat	 turned	
Irish	 republican	who	was	 executed	 for	 attempting	 to	 garner	 German	 support	 for	 the	
























the	 Irish	 Volunteers	 became	 the	 IRA.	 In	 a	 1920	 poem,	 the	 hunger	 striking	 Terence	
MacSwiney’s	masculinity	was	aligned	with	‘the	manhood	of	old	of	our	forefathers	bold’.212	


























culture.216	 The	 idolisation	 of	 historic	 Gaelicism	 channelled	 into	 the	 idolisation	 of	 the	
traditional,	rural	Irish-speaking	regions	of	the	country,	and	the	men	who	resided	there	
were	hailed	as	‘the	living	repositories	of	a	recovered	Gaelic	manliness’.217	Contemporary	
Irishmen	 who	 laboured	 for	 a	 living	 in	 rural	 communities	 were	 deemed	 to	 possess	 a	






Gavin	 Foster	 has	 argued	 that	 O’Malley’s	 words	 were	 indicative	 of	 a	 redefinition	 of	
respectability	and	masculinity	amongst	republican	militants,	whereby	‘traditional	Irish	
rural	life,	farming,	physical	labour,	and	physical	prowess’	were	elevated	over	‘the	urban,	

























of	 the	 country,	 having	 deeper	 roots	 in	 old	 traditions’,	 whilst	 urban	 nationalism	 was	
‘shallow	 and	 rootless’.222	 In	 reality,	 the	 volunteers	 were	 ‘disproportionately	 skilled,	
trained	and	urban’.223	This	distinction	between	rhetoric	and	reality	demonstrates	 that	
there	was	a	notable	degree	of	 creative	 license	 in	 the	romanticised	 image	 that	 the	 IRA	






the	 greatest	 valorisation	 within	 the	 militant	 cadres	 of	 the	 revolutionary	 period.	
Martyrdom	had	long	been	integral	to	the	ideology	of	Irish	republicanism	so	when	sixteen	
of	the	Easter	Rising’s	leading	men	were	executed	in	1916,	it	was	not	seen	as	a	stand-alone	
event.	 Rather,	 they	 joined	 the	 sanctified	 pantheon	 of	 republican	 martyrs	 and	 were	
revered	 alongside	 those	who	 had	 died	 for	 the	 cause	 in	 previous	 centuries.	 The	 same	
process	took	place	throughout	the	rest	of	the	revolutionary	period	when	a	man	died	in	













who	 had	 fought,	 suffered	 and	 died	 for	 the	 cause,	 Tone	was	 held	 in	 particularly	 high	




his	 peers	 to	 ‘complete	 the	 work	 of	 Tone’.225	 The	 vision	 of	 Wolfe	 Tone	 held	 in	 the	




were	entirely	disregarded	 in	 the	 construction	of	Tone	as	a	prototype	of	modern	 Irish	
republican	 manliness.	 He	 patently	 did	 not	 fit	 with	 the	 ideals	 of	 Irish	 republicanism	
advocated	 by	 the	 likes	 of	 Patrick	 Pearse,	 but	 he	was	 valuable	 as	 a	 figure	 of	 bellicose	
leadership	 and	 self-sacrifice	 so	 those	 features	 of	 his	 legacy	were	 isolated	 in	 order	 to	
present	him	as	a	masculine	role	model	for	the	Volunteers.	
	Tone	 did	 indeed	 occupy	 an	 important	 position	 in	 the	 political	 and	 historical	
consciousness	of	many	Volunteers	and,	having	often	grown	up	in	the	environment	of	Irish	
cultural	 nationalism,	 recruits	 tended	 to	 be	 well-versed	 in	 the	 militant	 groups	 and	
protagonists	 that	had	preceded	their	own,	whether	 they	had	been	martyred	or	not.227	










again	 presented	 as	 possessing	 a	 superior	manliness	 to	 that	 found	 amongst	 twentieth	
century	Irishmen	prior	to	the	advent	of	the	Irish	Volunteers	and	the	blow	struck	at	Easter	
1916.	This	 rhetoric	 took	on	a	 rather	histrionic	 character	 in	 the	words	of	Reverend	D.	











This	 conception	 of	 the	 Irish	 Volunteers	 as	 both	 emulating	 their	 predecessors	 and	
completing	 the	 work	 they	 had	 left	 unfinished	 remained	 popular	 throughout	 the	
revolutionary	period	and	beyond.		Joseph	Lawless	referred,	in	a	retrospective	account,	to	
‘the	 great	 dead’	 watching	 ‘approvingly	 over’	 the	 inception	 of	 the	 Irish	 Volunteer	
movement	 that	 eventually	 ‘brought	 to	 a	 successful	 conclusion	 the	 centuries	 of	 war	








men	 exist	 together’.232	 This	 imagining	 of	 timeless	 brotherhood	 facilitated	 the	 tight	
entwinement	 of	 the	 revolutionaries’	 actions	 with	 those	 of	 their	 predecessors,	 as	 is	
evident	 in	Dan	Breen’s	account	of	 the	Soloheadbeg	ambush	 in	1919.	Breen	noted	that	
Soloheadbeg	was	‘the	location	of	a	battle	with	the	Danes	in	968’	and	positioned	himself	
and	 his	 comrades	 as	 ‘only	 the	 latest	 in	 a	 long	 line	 of	 “gallant”	 Irish	 men	 fighting	
unwelcome	 invaders	 in	 this	 part	 of	 the	 country’.233	 The	 ambush	 was	 condemned	 by	
mainstream	opinion,	but	Breen	was	consoled	by	the	thought	that	‘the	men	of	[17]98,	the	
Fenians	 of	 [18]67	 and	 the	 men	 of	 1916	 were	 condemned	 in	 their	 day’.234	 Indeed,	
historical	 precedent	 was	 highly	 valued	 and	 the	 Volunteers	 evoked	 the	 memory	 of	
generations	gone	by	to	derive	their	legitimacy.	
Historic	 role	models	 could	be	used	 to	 inspire	 and	 legitimise	 violence,	 but	 they	
primarily	 functioned	as	a	 conduit	 through	which	 ideals	of	martial	manliness	 could	be	
inculcated	amongst	Volunteers.	 Images	of	past	heroic	 Irishmen	were	used	to	motivate	
and	inspire,	and	to	herald	the	value	of	courage,	sacrifice	and	duty	to	the	nation.235	The	






























Some	 of	 these	 characteristics,	 like	 youth,	 were	 out	 of	 an	 individual’s	 control	 but	 the	
majority	were	 traits	 to	 be	 achieved	 like	 courage,	 discipline,	 honour	 and	 commitment.	
These	were	relatively	flexible	categories	and	could	be	accomplished	and	played	out	in	a	
variety	 of	ways	 for	 the	 various	 situations	 in	which	men	 found	 themselves	 during	 the	
turbulent	years	 from	1916	to	1923.	They	converged	 in	 the	ultimate	 test	of	republican	
manliness:	self-sacrifice.			








nature	 of	 Ireland	 and	 its	 people,	 and	 why	 that	 nature	 made	 them	 unfit	 for	 self-
government.	 The	 frustrations	 stemming	 from	 these	 stereotypes	 produced	 in	 the	
republican	movement	a	desire	not	only	to	rid	Ireland	of	British	influence,	but	to	prove	
that	 Ireland	 was	 better	 than	 Britain.	 The	 Irish	 Volunteers	 were	 envisaged	 as	 the	
organisation	 that	 could	 do	 both.	 This	 duality	 of	 purpose	 produced	 a	 conception	 of	
republican	martial	masculinity	 that	 valued	 discipline,	 respectability	 and	 obedience	 as	
much	as	it	valued	gallantry,	virility	and	stoicism.	The	ideal	Irish	Volunteer	presented	in	
republican	discourse	would	be	as	gracious	as	he	was	valorous;	he	would	have	a	sound	
sense	 of	morality	 and	 self-control	 but	would	 not	 shy	 away	 from	 violence	 against	 the	
oppressor	when	it	became	necessary.	These	were	the	basic	rules	of	martial	masculinity	
























of	 masculinity	 John	 Tosh	 has	 argued,	 ‘public	 affirmation	 was,	 and	 still	 is,	 absolutely	
central	to	masculine	status’.2		Republican	militants,	under	the	guidance	and	regulation	of	
manly	ideals,	fashioned	their	public	appearances	and	actions	in	a	way	that	affirmed	their	























barracks”’.5	 	 These	 reformulated	 environments	 provided	 the	 stage	 on	 which	 martial	
masculinity	was	 both	 earned	 and	performed.	 The	Easter	Rising	 in	 1916	was	 the	 first	






















foundational	 dramaturgical	 theory,	 performances	 of	 self	 can	 be	 cynical,	 sincere	 or	
somewhere	in	between:	an	individual	may	be	highly	conscious	of	his	behaviour	and	the	
response	he	intends	to	elicit,	or	he	may	be	relatively	unconscious	of	audience	response	
and	 consider	 himself	 to	 be	 expressing	 his	 authentic	 self.7	 In	 both	 the	 conscious	 and	
unconscious	 decisions,	 his	 behaviour	 is	 informed	 by	 internalised	 cultural	 norms	 and	
ideals.	Whether	 or	 not	 the	 act	 that	 he	 commits	 has	 a	 specific	 underlying	 intention,	 it	
remains	a	presentation,	or	performance,	of	selfhood	and	identity.	As	such,	‘performance’	
not	 only	 refers	 to	 planned,	 contrived	 behaviour	 but	 to	 any	 behavioural,	 gestural	 or	
sartorial	 choices	 which	 convey	 individual	 or	 collective	 identity.	 This	 definition	 is	
deployed	 alongside	 a	 recognition	 that	 those	 identities	 are	 themselves	 shaped	 and	
constrained	by	gendered	cultural	forces.				
	Amongst	 Irish	Volunteers,	 the	 idealised	traits	of	manliness	were	produced	and	
displayed	 in	 myriad	 ways	 from	 subtle	 acts	 of	 gesture	 through	 to	 large-scale	 and	
intentionally	propagandistic	 collective	 rituals	 like	public	 funerals.	 The	 concern	of	 this	















product	 of	 internalised	 notions	 of	 how	 a	 Volunteer	 should	 conduct	 himself.	 Acts	 of	
propaganda	 in	 which	 a	 consciously	 masculine	 image	 was	 constructed	 for	 a	 given	
audience,	as	well	as	individual	actions	where	we	can	detect	the	pressure	to	display	manly	
courage	and	stoicism,	feature	in	this	chapter.	Whether	a	performance	of	manliness	was	
planned	 or	 spontaneous,	 conscious	 or	 unconscious,	 the	 product	 of	 bravado	 or	






book	 of	 Samuel	 in	 which	 ‘Joab	 leads	 the	 army	 of	 Israel	 to	 repel	 the	 forces	 of	 the	
Ammonites	 and	 exhorts	 them	 to	 “play	 the	 men”’.9	 Over	 a	 century	 later,	 the	 Irish	





















consistent	 assessment	 and	 scrutiny	 from	 other	 men.10	 Both	 contemporary	 and	
retrospective	 sources	 from	 the	 Irish	
revolutionary	 period	 show	 that	 members	 of	
the	Irish	Volunteers	and	IRA	were	often	highly	
aware	 of	 their	 fellow	 soldiers’	 appearances.	
Elaine	Sisson	has	argued	that	the	discourses	of	
‘male	 heroism’	 and	 ‘sporting	 camaraderie’	
found	in	Irish	nationalism	produced	a	culture	
where	 it	 was	 typical	 for	 men	 to	 praise	 and	
admire	 each	 other’s	 bodies	 and	 physical	





















bulk	 overshadowing	 the	 slight	 and	 smaller	 figures	 of	 his	 companions,	 the	 high-























Pearse’s	 size	 is	 here	 aligned	 with	 dominance,	 and	 the	 description	 also	 points	 to	 a	













‘big	 and	 human’.17	 Both	 Pearse	 and	 Collins	 were	 leaders	 and	 figureheads	 of	 the	




ideal	 and	 slotted	 neatly	 into	 the	 heroic	 narrative	 of	 republicanism.	 During	 the	









amongst	 their	 followers	 and	 it	 was	 presumed	 that	 they	 would	 have	 a	 warrior-like	














to	 lie,	 fortified	 his	 association	 with	 ‘the	 typical	 Celtic	 physique’.21	 Seán	 Prendergast	
indeed	asserted	that	his	‘death,	perhaps	more	than	his	life,	was	a	complete	vindication	of	
a	true	son	of	Gael’.22	Ashe	was	also	a	product	and	proponent	of	the	Gaelic	Renaissance	










male	 body	 ready	 for	 military	
engagement.23	 Patrick	 McDevitt	 has	
illuminated	 the	 role	 of	 the	 Gaelic	
Athletic	 Association	 (GAA)	 in	 this	
regard,	 and	 its	 intention	 to	 produce	
‘beautiful,	 healthy	 and	 vigorous	 Irish	
male	[bodies]’	through	Gaelic	sports.24	
Indeed,	Sinn	Féin	had	praised	the	GAA	
for	 its	 cultivation	 of	 disciplined	
muscular	men	who	could	demonstrate	



























the	 Revolution’.27	 P.S.	 O’Hegarty	 similarly	 described	 Arthur	 Griffith	 as	 a	 ‘small	 man,	
modest	in	appearance’	but	one	who	represented	‘power,	intellect	and	determination’.28	
Disabled	 men	 could	 also	 be	




polio	 and	 walked	 with	 a	
stick.29	 Mortimer	 O’Connell	
described	 in	 his	 witness	
statement	how	MacDiarmada	
was	 able	 to	 ‘overcome’	 his	
‘terrible	 disability’	 with	 his	
‘amazing	 courage	 and	
fortitude’,	 whilst	 Seán	















Collins.31	 As	 a	martyr	 of	 the	Rising,	MacDiarmada	 occupied	 a	 particularly	 high	 heroic	
status	and	 the	 fact	 that	he	did	not	meet	a	muscular,	physically	powerful	 ideal	did	not	
detract	 from	 that.32	 Rather,	 his	 disability	 was	 presented	 as	 an	 obstacle	 he	 overcame	
because	of	his	morally	virtuous	manliness.		Such	examples	suggest	a	tacit	acceptance	of	
the	 stereotypical	 affinity	 of	 physical	 appearance	 and	manliness,	 but	 also	 a	 belief	 that	
masculine	stature	could	be	achieved	by	performing	certain	feats	and	traits	despite	one’s	
appearance,	size,	disablement	or	age.	
These	 differences	 in	 physicality	 amongst	 Volunteers	 were	 smoothed	 over	
somewhat	by	the	organisation’s	attempts	at	sartorial	uniformity.	From	the	creation	of	the	
Irish	Volunteers	onwards,	male	bodies	were	adorned	with	military	clothing	and	props	in	
order	 to	 foster	 the	 image	of	 a	united,	 legitimate	and	honourable	army.	Particularly	 in	




for	 example,	 Volunteers	 trained	 in	 public	 with	 props	 like	 ‘staves,	 pitchforks,	 shovel	
















The	 Volunteer	 uniform	 was	 the	 cornerstone	 of	 that	 appearance.	 The	







1915	 that	 men	 dye	 their	 existing	 clothes	 green.37	 The	 expense	 of	 the	 uniform	 at	 25	
shillings	 meant	 that	 many	 recruits	 had	 to	 resort	 to	 such	 initiatives	 and	 a	 significant	
proportion	 of	 the	 1916	 rebels	 therefore	 had	 a	 rather	 ‘haphazard,	 homemade	


















Despite	 the	 messy	 aesthetic	 reality,	 propaganda	 images	 of	 the	 Rising	 ‘almost	
invariably	 depict	 the	 rebels	 in	 [official]	 uniform’.40	 Volunteer	 leaders	 were	 acutely	
conscious	of	 the	visual	significance	of	a	military	uniform	and	 its	 role	 in	presenting	an	
image	of	power,	uniformity	and	legitimacy	as	well	as	in	instilling	a	sense	of	fellowship,	
belonging	and	discipline.	The	military	uniform	was	the	foremost	component	of	the	‘visual	
lexicon’	 of	 their	 martial	 masculinity.41	 First	 the	 Irish	 Volunteer	 and	 then	 An	 tÓglách	
preached	the	importance	of	a	proper	military	appearance	and	listed	‘attention	to	dress’	





sense	 of	 unity	 through	 the	 ‘illusion	 of	 sameness’.44	 Simultaneously,	 the	 specific	
composition	of	the	uniform	could	display	national	distinctiveness.		Jane	Tynan	has	argued	
that	 the	uniform	of	 the	 Irish	Volunteers	used	 ‘signifiers	of	 Irishness’,	 like	 the	 ‘FF’	 cap	
















represent	 the	historical	connection	between	the	Volunteers	and	 the	rebels	of	 the	past	
which,	as	the	last	chapter	demonstrated,	had	become	integral	to	republican	culture	and	
self-image.	Todd	Andrews	described	Eoin	MacNeill	in	the	Volunteer	uniform	in	1916	as	
the	 ‘reincarnation	 of	 the	 glamourous	 army	 of	 1779’.46	 Such	 was	 the	 legitimising	 and	
glamorising	 function	 of	 military	 uniforms	 that	 a	 commandant	 of	 another	 nationalist	
militia	of	the	period,	the	short-lived	Hibernian	Rifles,	believed	that	his	own	organisation’s	




the	 positive	 attributes	 associated	 with	 militarism	 in	 the	 early	 twentieth	 century,	




important	 than	 the	 aesthetics	 of	 credibility	 and,	 in	 order	 to	 evade	 recognition,	 active	













depicts	 a	 group	 of	 Volunteers	 wearing	 such	 outfits	 in	 a	 posed	 photograph,	 and	 the	
assortment	 of	 headgear	 –	 not	 just	 ‘soft	 cloth	 caps’	 –	 on	 display	 indicates	 the	 relative	
flexibility	of	the	sanctioned	IRA	appearance.	The	nature	and	meaning	of	Volunteer	attire	
















	 A	 belief	 in	 the	 sanctity	 of	 uniform	and	 appearance	was	not	 only	 held	 amongst	




caused	 ‘something	 of	 a	 sensation’.51	 Once	 both	 official	 and	 makeshift	 uniforms	 had	
become	more	commonplace,	they	were	highly	valued	amongst	those	who	wore	them.	At	






















The	 formality	 of	 the	 uniform	 conveyed	 respectability	 and	 honour	 regardless	 of	 the	





instruction,	 dressing	 for	 drills	 as	 if	 he	were	 ‘going	 to	 a	 party	 or	 to	meet	 [his]	 girl’.58	
Meeting	girls	and	drilling	were	both	occasions	that	required	an	attractive,	respectable	
and	 manly	 appearance	 and	 so	 became	 conflated	 in	 the	 Volunteer	 imagination	 as	
moments,	 in	 Tannam’s	 words,	 ‘for	 swank’.59	 Moreover,	 the	 quotes	 from	 The	 Irish	
Volunteer	 and	 O’Malley	 demonstrate	 that	when	 it	 came	 to	 drilling	 and	marching,	 the	

























that	 were	 emaciated	 through	 hunger	 strike,	 wounded	 through	 battle	 or	 simply	
dishevelled	through	hard	work	were	also	taken	as	emblems	of	manliness.	The	man	who	
endured	 and	 suffered	 for	 the	 cause,	 and	 whose	 body	 displayed	 that	 suffering,	 could	
represent	republican	martial	masculinity	 just	as	much	as	 the	muscular	warrior	 figure.	
Irish	republicanism	was	marked	by	an	idealisation	of	sacrifice	and	it	was	the	young	men	
















wounded	 could	be	depicted	 as	 ‘handsome,	war-hardened	heroes’	 or	 as	 ‘cheery	 chaps’	
noted	for	their	good	humour	in	the	face	of	adversity.62	Both	of	these	archetypes	existed	
and	 overlapped	 in	 depictions	 of	 wounded	 Irish	 republican	 soldiers.	 Those	 who	 had	
suffered	 for	 the	 cause	 were	 celebrated	 for	 their	 courage	 as	 well	 as	 for	 maintaining	





other	 leader,	which	 held	 the	men	 together’	 in	 the	 last	 days	 in	 the	GPO,	 and	 also	 that	
Connolly	was	‘joking	and	laughing’	on	those	days	despite	his	wounds.64	Joseph	Plunkett,	
meanwhile,	 was	 terminally	 ill,	 and	 visibly	 so,	 during	 the	 Rising:	 William	 Brennan-





accounts	 tell	 of	 the	 active	 and	 reassuring	 role	 that	 Plunkett	 took	 despite	 his	 health,	




















with	 left	 hand.	 Ready	 for	 another	 fight	 whenever	 I	 am	 wanted’.68	 His	 words	 are	
performative,	 succinctly	 declaring	 the	 extent	 to	 which	 he	 had	 suffered	 for	 the	 cause	
alongside	 his	 enduring	 commitment	 and	 readiness	 to	 further	 sacrifice	 himself	 for	 its	
fulfilment	in	order	to	display	his	manly	credentials	to	the	reader.	





































is	 a	 direct	 contrast	 with	 the	 desired	 appearance,	 discussed	 earlier,	 of	 neatness	 and	
attractiveness	 amongst	Volunteer	during	 training	 in	 the	 years	 and	months	before	 the	
Easter	 Rising.	 Once	 the	 organisation	 was	 engaged	 in	 active	 warfare,	 a	 rank	 and	 file	









Correspondingly,	 the	 ‘grubby	 beards’,	 ‘tattered	 clothing’	 and	 the	 weary	 and	
sometimes	wounded	bodies	of	those	imprisoned	after	the	Easter	Rising	were	taken	as	
indications	of	the	manly	work	they	had	done	for	Ireland	during	the	rebellion.74	Robert	







an	 unkempt	 appearance	 would	 arouse	 suspicion	 of	 inauthenticity	 but	 after	 military	
engagement	 the	opposite	became	true	so	Mooney’s	clean	boots	were	scrutinised.	This	
testifies	 to	 the	 different	 meanings	 that	 could	 be	 written	 onto	 men’s	 appearances	 in	
different	contexts.	The	signifiers	of	manliness	and	of	status	within	the	group	changed	as	





















It	 was	 the	 hunger	 striking	 body	 that	 perhaps	 appeared	 in	 starkest	 contrast	 to	 the	
idealised	strong,	muscular	soldierly	body.77	It	was	weak,	dependent	and	inactive.	Yet,	the	
emaciated	 figure	 of	 the	 hunger	 striker	 has	 become	 a	 symbol	 of	 Irish	 republican	



























by	a	 threatening	male	state	apparatus’,	 Irish	republicans	circumvented	this	 ‘feminised	
language	of	passivity’	by	using	a	‘masculinised	discourse	of	endurance’.80	Much	later	in	
the	twentieth	century,	the	republican	hunger	strikes	of	the	Northern	Irish	Troubles	were	
similarly	 conceived	 in	masculine	 terms,	 and	 some	of	 the	extensive	 scholarship	on	 the	
strikes	has	focused	on	their	gendered	and	bodily	aspects.81	Megan	O’Branski,	for	example,	
has	argued	that	the	1981	prison	hunger	strikers	successfully	weaponised	their	bodies	in	
order	 to	 reclaim	 and	 assert	 their	masculinity	 in	 the	 face	 of	 degrading	 and	 feminising	
abuse	at	the	hands	of	prison	officers.82	 Indeed,	hunger	striking	allows	an	individual	to	








the	 revolutionary	 period	was	 Terence	MacSwiney,	 who	 died	 after	 79	 days	 of	 hunger	
strike	in	Brixton	prison	in	1920.	MacSwiney	was	described	during	and	after	his	hunger	












‘unflinching	 perseverance’.83	 The	 nature	 of	 his	 death	 and	 the	 manner	 in	 which	 he	
confronted	it	were	presented	as	no	less	soldierly	than	that	of	his	comrades	who	died	with	





everything	had	gone	but	 the	 fundamentals.	 It	was	a	 face,	 in	 fact,	 in	which	the	real	
Terry,	the	fundamental	Terry,	first	appeared.	And	what	was	left	now	was	essentially	





























suffered,	 and	 suffered	 with	
fortitude,	 for	 the	 love	 of	 the	
republican	 cause	 consecrated	
their	 status	 as	 ‘warriors’	 and	
models	 of	 sacrificial	 heroism.	
Extreme	bodily	endurance	acted	
as	 a	 highly	 visible	 performance	
of	 republican	 masculinity	 and	
the	devastated	body	of	a	hunger	
striker,	 though	 it	 was	
diametrically	 opposed	 to	 the	
typical	 ideal	 of	 soldierly	
appearance,	became	a	powerful	
symbol	of	martial	manliness.	As	
O’Hegarty’s	 words	 attest,	 MacSwiney’s	 emaciated	 appearance	 in	 death	 generated	 a	
particularly	emotive	response	but	the	act	of	observing	the	face	and	body	of	the	deceased	
was	 an	 important	 and	 poignant	 act	 of	 commemoration	 at	 all	 republican	 funerals	
regardless	of	how	the	man	had	died.87	Their	martyr	status	was	consecrated	as	the	public	
and	Volunteers	alike	filed	past	the	bier,	and	the	corporeal	figure	that	had	suffered	and	













propagandists	were	 keen	 to	 stress	 their	 piety	 by	 sharing	 descriptions	 of	 the	 Catholic	
rituals	 that	 surrounded	 their	 demise.	 For	 example,	 the	 religious	 ritual	 involving	 four	
priests	and	four	nuns	that	occurred	around	the	death	of	Michael	Fitzgerald	at	Cork	Jail	in	
1920	was	described	in	detail	 in	the	press,	whilst	Terence	MacSwiney’s	 final	moments,	
recorded	 in	 many	 newspapers,	 ‘constituted	 an	 unmistakable	 version	 of	 the	 good	
Christian	death’.88	By	projecting	an	image	of	the	hunger	strikers	as	‘men	of	deep	faith’	and	
constructing	 their	 strikes	 as	 a	 ‘quasi-religious	 act’,	 propagandists	 could	 affirm	 the	
righteousness	 of	 the	 striker’s	 martyrdom	 and	 simultaneously	 deflect	 any	 religious	
criticism	of	their	suicide.89	





was	a	well-known	and	accomplished	 fighter	but	he	 also	 faced	 torture	 at	 the	hands	of	
Auxiliaries	in	the	War	of	Independence	and	severe	wounding	in	the	Civil	War	which	left	
‘a	legacy	of	constant	physical	pain’.90		Fighting	and	suffering	were	both	taken	as	acts	of	




















Roosevelt’s	 words	 are	 in	 keeping	 with	 republican	 doctrine	 which	 advocated	 that	
endurance	and	toil	were	noble,	honourable	and	valuable.	According	to	Ernie	O’Malley,	
one	 did	 not	 judge	 a	 Volunteer	 on	 his	 background	 and	 ‘position’	 but	 by	 his	 ‘ability’,	
‘selflessness’,	 ‘grit’,	 ‘determination’,	 ‘capacity	 for	 suffering’,	 ‘courage’	 and	 ‘readiness	 to	
work’.92	These	were	all	traits	that	had	to	be	enacted	and	displayed	in	order	for	a	man	to	
show	his	worth.	The	 inclusion	of	 ‘capacity	 for	 suffering’	 in	O’Malley’s	 list	 of	 desirable	
traits	 indicates	 that	 suffering	was	 conceived	 as	 something	 one	 did,	 not	 something	 of	
which	one	was	a	passive	victim.	Some	men	would	not	cope	with	the	suffering	that	came	







	…the	Republic	has	a	 right	 to	demand	 the	services	of	 the	young	men	of	 Ireland	 in	
defence	of	their	lawfully	constituted	Government.	Young	men	who,	through	apathy,	
timidity	 or	 from	 selfish	motives	 remain	 outside	 the	 ranks	 should	 be	 shamed	 into	
‘doing	their	bit’.	At	a	time	when	young	men	are	facing	prison	and	death,	and	many	
have	 shed	 their	 blood	 fighting	 for	 the	 Republic,	 the	 other	 men	 who	 cheer	 their	
exploits	 but	 keep	 themselves	 safely	 out	 of	 the	 firing	 line	 should	 be	made	 to	 feel	
themselves	the	selfish	‘slackers’	they	are.93	
As	 this	 quote	 attests,	 incarceration	 was	 an	 important	 and	 visible	 means	 by	 which	
Volunteers	endured	and	suffered	for	the	cause.	The	fact	they	had	been	arrested	in	the	
first	place	combined	with	the	hardship	endured	in	the	prison	or	internment	camp	was	





country’	and	achieved	 ‘name	recognition,	 ideological	authenticity,	and	 instant	political	
credibility’	as	a	result.95	The	entire	revolutionary	period	provided	a	stage	for	Volunteer	
performances	of	martial	manliness,	but	 the	prison	was	 indeed	one	of	 the	clearest	and	







revolutionary	 endeavours	 and	 maintained	 good	 spirits	 during	 his	 incarceration	 was	
deemed,	by	nature,	to	be	a	true	Irishman.		
Patriotic	prisoners	had	 long	been	venerated	within	advanced	nationalist	culture,	
and	 jailed	Volunteers	were	 readily	aligned	with	esteemed	republican	prisoners	of	 the	
past	 from	 Theobald	Wolfe	 Tone	 to	 John	Mitchel	 to	 Jeremiah	 O’Donovan	 Rossa.96	 The	
Defence	 of	 the	 Realm	 Act	 in	 1914	 and	 the	 Restoration	 of	 Order	 in	 Ireland	 Act	 1920	
enabled	 the	 authorities	 to	 arrest	 and	 intern	 without	 trial	 but	 even	 using	 ordinary	
peacetime	 laws,	 Volunteers	 could	 be	 imprisoned	 for	 ‘minor	 transgressions’	 and	 still	
become	 ‘local	 heroes’.97	 Unsurprisingly,	 imprisonment	 became	 an	 almost	 attractive	
prospect	for	those	hoping	to	cement	their	status	within	the	organisation:	it	was	a	clear	




I	had	joined	-	even	poor,	 insignificant,	selfish	me!	-	 the	 long	line	of	those	who	had	
worked	and	suffered	for	Ireland;	and	from	the	warm	handclasp	of	every	rough,	manly	




He	 was,	 moreover,	 ‘grateful’	 to	 the	 police	 officer	 that	 handcuffed	 him	 as	 he	 was	








‘feeling’	 of	 being	 handcuffed	 which	 in	 turn	 would	 enable	 him	 to	 ‘thrill’	 his	 future	
grandchildren	with	the	story.99		As	a	political	rather	than	a	military	man,	it	was	perhaps	
less	of	a	 taboo	 for	Walsh	 to	admit	 the	personal	gratification	that	his	arrest	generated.	
Volunteers,	 on	 the	 other	 hand,	 were	 reminded	 that	 any	 ‘self-satisfaction’	 was	 a	
‘dangerous	frame	of	mind’	and	were	expected	to	think	only	in	terms	of	how	they	could	
best	 help	 the	 cause.100	 Dan	 Breen	 was	 indeed	 disdainful	 of	 those	 who	 ‘allowed’	
themselves	 to	 get	 arrested	 for	 their	 republican	 exploits	 because	 imprisonment	 was	




hard	work	 or	 risk-taking.	 As	 the	 continual	 references	made	 to	 real,	 true	 and	 genuine	
Irishman	in	republican	discourses	across	the	revolutionary	period	indicate,	authenticity	
mattered.	Those	who	were	perceived	to	have	 joined	the	Volunteers	to	enjoy	 ‘reflected	




it	took	valuable	soldiers	out	of	play,	but	 it	was	also	propagandistically	beneficial	 for	 it	






















accorded	 status	 to	 a	 Volunteer,	 but	 to	 achieve	 true	 acclaim	 they	 had	 to	 perform	 the	
sanctioned	ideals	of	resolution	and	affability	during	their	imprisonment.108		
The	display	of	stoicism	whilst	suffering	also	worked	to	demonstrate	personal	and	
















across	 individual	 heroic	 war	 stories	 and	 in	 military	 fiction.	 Such	 performances	 are,	
however,	just	as	much	about	maintaining	status	and	approval	amongst	one’s	own	army	
as	they	are	about	showing	resistance	and	power	to	the	enemy.	To	remain	calm,	genial	and	
tough	during	hardship	was	 a	 requisite	 for	 the	martial	manly	 role.	 Seán	Prendergast’s	





their	 own	 wellbeing…One	 thing	 was	 never	 absent,	 their	 deep	 sense	 of	
humour…During	 all	 that	 time	 our	 men	 behaved	 wonderfully	 cool,	 collected	 and	
determined,	showing	neither	sign	of	hysteria	or	fuss,	all	under	perfect	control.111	
Though	 he	 is	 referring	 to	 a	 specific	 moment	 in	 the	 Civil	 War,	 the	 behaviours	 and	
characteristics	 that	 Prendergast	 describes	 were	 eulogised	 across	 the	 revolutionary	
period.	Volunteers	became	well-versed	in	the	approved	and	applauded	comportment	of	













Dignity,	 honour	 and	 pride	 are	 tightly	 enmeshed	 in	 conceptions	 and	 experiences	 of	
manliness,	 because	manliness	 is	 about	 status.	 These	 facets	 of	 the	masculine	 role	 and	
identity	 are	 heightened	 in	 the	military	 sphere,	 and	 particularly	 in	 armies	 fighting	 for	
independence	and	 their	 rights	 ‘as	men’.	 Performances	of	manliness	 amongst	 the	 Irish	
Volunteers	were,	therefore,	enacted	in	part	to	maintain	pride.	On	an	individual	level,	a	
performance	 that	 combined	 discipline,	 courage	 and	 stoicism	 maintained	 a	 soldier’s	
standing	 amongst	 his	 peers	 and	 superiors	 as	 well	 as	 generating	 a	 personal	 sense	 of	
gratification.	 On	 a	 collective	 level,	 such	 performances	 maintained	 the	 integrity	 and	
honour	of	the	IRA	and	the	republican	project	at	large.	The	republican	cause	had	always	
been	infused	with	notions	of	masculine	pride:	the	experience	of	subordination	to	a	larger	
power	 severely	 dented	 men’s	 pride,	 so	 the	 independence	 struggle	 was	 regularly	
construed	as	a	reclamation	of	masculine	status	and	honour.	The	definition	of	pride	being	
used	 here	 relates	 to	 self-worth	 and	 self-esteem	 and	 their	 preservation	 through	 peer	
approval	of	performed	manliness.	It	is	about	the	maintenance	of	an	individual’s	sense	of	
their	masculine	self	rather	than	pride	in	specific	achievements.	When	the	anti-Treaty	IRA	







ensuring	 that	 one	 felt	 ‘like	 a	man’	 and	 kept	manly	 pride	 intact	 surely	 influenced	 the	
decision-making	of	many	Volunteers.		
The	collective	and	the	personal	aspects	of	pride	and	honour	came	to	the	fore	in	




pro-Treatyites	 of	 dishonour	 in	 breaking	 that	 oath.	 In	 a	 more	 abstract	 sense,	 to	
compromise	and	backpedal	from	the	professed	goal	of	the	republican	cause	constituted	



















intact.116	 Seán	Etchingham	 similarly	 described	himself	 as	 ‘republican	 in	 conviction’	 in	














identity.	 His	 hyperbolic	 assertion	 that	 he	 would	 rather	 be	 shot	 than	 receive	 such	














settlement.	 Instead,	 he	 sent	 a	 group	 of	 plenipotentiaries	 to	 the	 negotiations	 and	
instructed	them	to	refer	back	to	Dublin	before	making	any	decisions.	In	the	early	hours	
of	6	December	1921,	the	delegates	signed	the	Anglo-Irish	Treaty	without	consulting	the	
President.	 This	 became	 a	 major	 point	 of	 contention	 and	 arguably	 influenced	 his	
opposition	to	the	Treaty.	De	Valera’s	biographer,	Ronan	Fanning,	has	contended	that	he	




was	 one	 of	 absolutist	 republicanism.	 Fanning	 has	 gone	 so	 far	 as	 to	 argue	 that	 the	
dimensions	 of,	 or	 perhaps	 even	 the	 fact	 of,	 the	 Civil	 War	 were	 down	 to	 one	 man’s	
unwillingness	 to	 ‘swallow	 his	 pride’	 and	 accept	 a	 settlement	 that	 he	 had	 not	 been	
involved	in	or	consulted	on.121	It	is	not	hard	to	see	the	role	of	the	republican	manly	ideal	



















Treaty	 men	 were	 pawns	 of	 the	 British	 with	 no	 conviction	 or	 courage.	 He	 was	 also	




to	safety,	but	Collins	 insisted	on	getting	out	of	 the	car	 to	 face	 the	gunmen.	During	 the	
ensuing	shoot-out,	Collins	received	a	shot	to	the	head	and	was	killed.	Most	analyses	of	the	
events	conceive	of	Collins’s	decision	 to	get	out	of	 the	car	as	 recklessness:	Anne	Dolan	
described	 the	 ambush	 as	 an	 engagement	 that	 ‘the	 most	 naïve	 soldier	 would	 have	
















does,	 however,	 note	 the	 theatricality	 of	 the	 event	 and	 Collins’s	 performance	 of	
courageous	soldiering	that	was	likely	intended	to	prove	his	detractors	wrong.	Whether	
or	not	Collins	 fully	realised	 the	danger	of	what	he	was	doing,	his	pride	and	desire	 for	
honour	 appear	 to	 have	 eclipsed	 his	 pragmatism	 and	 the	 advice	 of	more	 experienced	




Collins	as	the	 ‘epitome	of	 that	 individual	who	must	win’.125	Batt	O’Connor,	meanwhile,	
wrote	of	Collins	that	 ‘if	 it	were	suggested	to	him	that	he	should	not	do	a	certain	thing	
because	 of	 its	 dangerous	 nature,	 he	 would	 unhesitatingly	 start	 to	 carry	 it	 out’.126	














































duty,	 sacrifice,	 courage,	 commitment	 –	 converged	 in	 the	 deaths	 of	 those	 fighting	 or	
suffering	 for	 the	cause.	To	die	 for	 Ireland	was	presented	as	a	wholly	positive	 thing	 in	
republican	discourse	and	many,	but	by	no	means	all,	Volunteers	appear	to	have	echoed	
that	 discourse	 in	 their	 own	 beliefs.132	 	 The	 following	 lines	 of	 a	 Thomas	 Babington	

























tropes	of	 sacrifice,	 and	 therefore	knew	how	best	 to	die	 and	how	best	 to	 carry	on	 the	
tradition	of	martyrdom.		For	the	remainder	of	the	revolutionary	period	beyond	the	1916	
Rising,	 the	 sixteen	 martyrs	 of	 the	 rebellion	 provided	 a	 highly	 visible,	 uniform	 and	
theatrical	model	of	the	correct	way	to	die	‘like	men’.	Indeed,	another	poem	written	in	an	
autograph	 book	 from	Frongoch	 internment	 camp	proclaimed	 that	 Patrick	 Pearse	 had	
‘taught	 your	boys	how	 Irish	boys	 should	 live’	 and	 ‘taught	 your	 countrymen	how	men	
should	die’.134		
	 Executions	 in	 particular	 became	 ritualised,	 as	 men	 moved	 through	 the	 same	




















see	 old	 friends	 and	 neighbours.137	 Such	 descriptions	 went	 far	 beyond	 the	 stated	
recipients	and	served	to	consecrate	the	writer’s	own	hero	status	and	develop	the	heroic	
image	of	the	movement	at	large.	Speeches	from	the	dock,	where	they	occurred,	fulfilled	a	








expected	 from	republican	men	 facing	death.	The	brave	and	relaxed	demeanour	of	 the	
1916	 leaders	 as	 they	 faced	 execution	 was	 reported	 in	 many	 accounts.140	 Thomas	
MacDonagh,	for	instance,	apparently	‘came	down	the	stairs	whistling’	on	the	way	to	the	
firing	 squad.141	 Another	 aspect	 of	 their	 performance	 in	 death	 was	 to	 display	 a	


















primary	 effect	 of	 such	 correspondence	 was	 to	 give	 the	 impression	 of	 gentlemanly	
decency	and	as	such	to	limit	the	extent	to	which	the	British	could	depict	the	Rising	leaders	
as	 barbarous	 rebels,	 whilst	 simultaneously	 reinforcing	 the	 barbarity	 of	 Britain’s	 own	
actions	in	executing	such	respectable	men.	These	performances	existed	through	to	the	
Civil	War	and	produced	 the	 same	 impression	of	 courage,	 calmness	 and	decorum.	The	




and	 shake	 the	 hand	 of	 every	member	 of	 the	 Provisional	 Government	who	 signed	 his	
father’s	execution	order.145	 In	maintaining	his	gentlemanly	behaviour	until	the	end,	he	
refuted	Free	State	claims	about	his	‘ghoulishness’.146		
	 By	upholding	 the	 tenets	of	 republican	martial	masculinity,	 both	 its	 respectable	
side	and	its	courageous	side,	these	men	could	be	counted	alongside	the	republicans	who	
preceded	them	as	having	died	‘like	men’.	According	to	George	Gavan	Duffy,	for	instance,	
Roger	 Casement	 went	 to	 his	 death	 ‘like	 the	man	 he	 was’,	 dying	 ‘quite	 fearlessly	 and	
proudly’.147	 The	 discourse	 of	 republicanism	 in	 the	 revolutionary	 period	 consistently	











men’.148	 Those	 facing	 execution	 could	 simply	 assert	 their	 performance	 of	 masculine	
stoicism	by	stating	that	they	were	going	to	death	‘like	men’.	Éamonn	Ceannt	wrote	to	his	
wife	in	1916,	‘I	shall	die	like	a	man	for	Ireland’s	sake’.149	Con	Colbert,	meanwhile,	simply	
stated	 that	 he	 would	 ‘die	 well’.150	 Being	 a	 man	 and	 being	 a	 soldier	 had	 become	
synonymous	in	the	IRA,	and	Daniel	Enright	wrote	to	his	family	in	1923,	‘The	sentence	of	
death	has	just	been	passed	upon	me,	and	I	am	taking	it	like	a	soldier	should’.151		



























































expressed	 long	 before	 as	 well	 as	 during	 his	 extended	 demise,	 it	 was	 a	 thoroughly	

































Fenians	orchestrated	an	enormous	 funeral	 in	Dublin	 to	honour	him.	With	a	mile-long	
procession	and	100,000	onlookers,	 the	 funeral	was	a	 large-scale	display	with	a	 large-
scale	impact.	It	was	both	a	significant	propaganda	success	and	‘helped	to	reinvigorate	a	
rebel	 ethos	 among	 Irishmen’.163	 Carefully	 coordinated	 public	 funerals	 became	
commonplace	 thereafter.	The	potential	propaganda	value	of	a	 republican	man’s	death	
was	 expressed	 frankly.	 For	 example,	when	anti-Treaty	 Sinn	Féin	TD	Laurence	Ginnell	
died	 in	 the	 USA	 in	 1923,	 the	 prominent	 Irish-American	 republican	 Joseph	McGarrity	
wrote,	‘We	propose	to	have	a	public	funeral,	and	in	death	as	in	life,	he	may	help	the	cause.	
We	will	send	the	body	home	if	it	can	be	arranged’.164	
Unlike	 other	moments	 of	 collective	 Volunteer	 display	 such	 as	 the	 drilling	 and	















Catholicism	 provided	 the	 Volunteers	 with	 a	 greater	 claim	 to	 legitimacy	 amongst	 the	
wider	public.	The	first	major	republican	funeral	that	took	place	after	the	inception	of	the	
Irish	Volunteers	was	that	of	Fenian	Jeremiah	O’Donovan	Rossa	in	1915.	Though	he	had	
been	 a	 rebel	 in	 the	 past,	 O’Donovan	 Rossa	 had	 in	 fact	 become	 something	 of	 an	
‘embarrassment’	 in	 his	 later	 years	 after	 endorsing	 Home	 Rule.166	 Nonetheless,	 the	
opportunity	for	a	collective	propagandistic	performance	by	Volunteers	was	‘adequately	
exploited’	 by	 the	 IRB,	 who	 set	 up	 a	 committee	 for	 its	 organisation.167	 The	 funeral	
procession	involved	10,000	Volunteers	and	attracted	200,000	spectators.168	It	provided	
an	 opportunity	 for	 Volunteers	 to	 establish	 themselves	 as	 a	military	 body	 by	 carrying	
rifles,	displaying	military	efficiency	and	ultimately	 ‘perform[ing]	the	inheritance	of	the	




the	 funeral,	 and	certainly	what	gave	 it	 its	 legacy,	was	 the	graveside	oration	of	Patrick	













famous	 line,	 ‘Ireland	 unfree	 shall	 never	 be	 at	 peace’	 –	 had	 a	 profound	 impact	 on	 the	
Volunteers	 who	 heard	 them.171	 The	 oration	 was	 also	 shared	 widely	 beyond	 the	
republican	 milieu.	 According	 to	 Batt	 O’Connor,	 the	 ‘spirit	 aroused’	 by	 the	 funeral	
propelled	 new	 recruits	 into	 the	 Volunteers	 and	 ‘greatly	 hampered’	 the	 British	 Army	
recruitment	drive.172	It	was,	in	essence,	a	‘sensational	spectacle’	carefully	choreographed	
and	performed	by	willing	Volunteers	 to	generate	a	positive	and	robust	 image	of	 their	
ranks.173	The	combination	of	a	mass	of	disciplined,	armed	Volunteers	with	the	rousing	
words	of	Patrick	Pearse	worked	to	both	galvanise	and	display	the	organisation’s	strong	
and	manly	 character.	 As	with	 other	 important	 republican	moments,	 it	 was,	 however,	
thoroughly	 constructed	 after	 the	 event	 to	 meet	 the	 romantic	 and	 wholly	 positive	
narrative	 of	 the	 Irish	 march	 to	 freedom.	 For	 example,	 whilst	 the	 vast	 majority	 of	
depictions	attest	to	the	impressive	discipline	and	uniformity	of	the	Volunteers	during	the	
funeral	procession	‘from	start	to	finish’,	Ernie	O’Malley,	who	was	not	a	Volunteer	at	the	
time,	 gave	 a	 very	 different	 account.174	 Recounting	 his	 observations	 as	 a	 spectator,	
O’Malley	 described	 the	 ‘ungainly’	 parade	 characterised	 by,	 amongst	 other	 things,	















glorious	 regardless	 of	 the	 realities.	 Descriptions	 of	 a	 performance	 that	 met	 the	
requirements	 of	 Irish	 republican	 martial	 manliness	 helped	 to	 relay	 the	 desired	
republican	image	just	as	much	as	contemporary	actions	could.		
	 The	men	executed	after	the	Easter	Rising	were	buried	in	unmarked	graves	and	























was	 not	 merely	 a	 demonstration	 of	 deep	 sorrow,	 or	 a	 mere	 protest	 against	 the	
attitude	of	an	unsympathetic	administration:	it	was	a	national	pageant,	a	parade	of	
true	nationalism,	which,	thank	God,	has	been	revived	in	the	Irish	soul	by	thinking,	





















Brigade.183	 Moreover,	 by	 emulating	 the	 rituals	 of	 British	 military	 funerals,	 Volunteer	
funerals	like	Ashe’s	worked	to	demonstrate	the	military	legitimacy	of	the	organisation.	
By	following	a	prescribed	sequence	of	events	that	signalled	‘proper’	military	procedure,	
they	 affirmed	 that	 ‘the	 fallen	 Volunteer	 had	 been	 a	 proper	 soldier	 defending	 a	 legal	
government’.184		
Aidan	Beatty	has	argued	that	republican	men	‘perform[ed]	a	gendered	Irishness	
in	public	so	as	 to	demonstrate	 Irish	men’s	ownership	of	 the	public	space’.185	Funerals	
were	 the	 most	 opportune	 moment	 for	 the	 Volunteers	 to	 express	 that	 ownership	 by	
joining	 together,	 expressing	 their	 fervour	 and	 displaying	 their	 might.	 They	 were	 an	
emotive	spectacle	 that	put	 ideals	of	sacrificial	republican	manliness	on	a	pedestal	and	
were	 therefore	 a	 valuable	 propaganda	 opportunity.	 The	 emotion	 of	 the	 event	 drew	
people	 in	 and	 bound	 them	 together,	whilst	 existing	Volunteers	were	 provided	with	 a	
space	in	which	to	feel	their	collective	power	as	‘part	of	something’.186	Funerals	combined	


















individual	 and	 collective	 practices	 and	 appearances.	 Performances	 of	manliness	were	
sometimes	 for	 the	 enemy,	 sometimes	 for	 peers,	 sometimes	 for	 both	 or	 neither;	
sometimes	they	were	collective	performances	intended	for	collective	benefit,	and	other	









reading	 audience.188	 They	 offered	 a	 means	 to	 present	 an	 idealised	 manliness	 by	
emphasising	and	perhaps	embellishing	certain	events	whilst	obscuring	and	minimising	















that	 performance.	 Their	 actions,	 decision-making	 and	 appearances	 were	 shaped	 and	
constrained	 by	 notions	 of	 what	 a	 Volunteer	 and	 true	 Irishman	 should	be.	 Ideals	 and	
images	of	manliness	were	not	confined	to	discourses	and	rhetoric	but	played	out	on	the	
stage	of	 revolution	 through	 the	actions	of	Volunteers.	Masculine	 identities	 are	always	
established	through	behaviours	and	appearances,	and	the	act	of	‘doing’	masculinity	was	
magnified	 in	 the	 military,	 revolutionary	 atmosphere	 of	 1916	 to	 1923.	 The	 micro,	
mundane	processes	of	everyday	life	as	a	Volunteer	did	form	an	integral	part	of	gendered	
performance	but	are,	for	obvious	reasons,	not	borne	out	clearly	in	historical	sources.	This	
chapter	 has,	 therefore,	 considered	 moments	 where	 masculinity	 and	 manliness	 were	
‘done’	 explicitly	 and	 overtly	 through	 aesthetic	 appearances,	 endurance	 and	 sacrifice,	
obstinacy	formulated	as	pride	and	honour,	stoicism	in	the	face	of	death	and	the	public	



















militant	 republicanism’s	 anti-emotional	 rhetoric,	 the	 ensuing	 regulation	 of	 emotional	
expression,	and	Volunteer’s	suppression,	management	and	concealment	of	their	feelings	
in	order	to	maintain	a	performance	of	stoic	masculinity.		
The	men	 of	 the	 Irish	 Volunteers	were	 bound	 by	 a	 strict	 emotional	 regime.	 The	
concept	 of	 an	 ‘emotional	 regime’	 was	 defined	 by	 William	 Reddy	 as	 ‘the	 complex	 of	
practices	 that	 establish	 a	 set	 of	 emotional	 norms	 and	 that	 sanction	 those	who	 break	
them’.2	 It	 is	 the	 governance	 of	 individual	 and	 collective	 interpretations,	 practices	 and	
expressions	of	emotion.	Reddy	coined	the	term	‘emotives’	to	refer	to	the	latter.	Emotives	














a	 regime	 shaped	 by	 ideals	 of	 manly	 control,	 restraint	 and	 fortitude.	 It	 did	 not	 stop	









the	 social	 codes	 of	masculinity,	 but	 the	 concern	 of	 this	 chapter	 is	 the	 regulation	 and	
management	of	emotions.			
The	 specific	 emotional	 regime	 of	 the	 Irish	 Volunteers	 sat	 within	 the	 wider	
emotional	norms	and	standards,	or	‘emotionology’,	of	Ireland	and	Irish	republicanism	in	


















stemmed	 from	 a	 broader	 European	 trend	 that	 took	 hold	 particularly	 in	 the	 latter	
nineteenth	century,	but	that	was	rooted	in	eighteenth	century	Enlightenment	philosophy	
and	 is	 encapsulated	 in	 the	words	of	 Immanuel	Kant	who	stated	 that	being	 ‘subject	 to	
affects	and	passions	 is	probably	always	an	 illness	of	 the	mind,	because	both	affect	and	
passion	shut	out	the	sovereignty	of	reason’.10		According	to	Barbara	Rosenwein,	emotions	
were	 considered	 unquestionably	 ‘irrational’	 until	 the	 1960s.11	 Moreover,	 reason	 and	
rationality	 have	 traditionally	 been	 regarded	 as	 ‘male’	 domains.12	 The	 contention	 that	
emotions	 have	 therefore	 been	 historically	 associated	with	 femininity	 is,	 however,	 too	
simplistic.	 There	 has	 never	 been	 a	 straightforward	 discursive	 binary	 aligning	 all	





















transgressive.	Expressions	of	 fear	 and	 sadness,	meanwhile,	 have	often	been	 taboo	 for	
men,	and	soldiering	men	in	particular.	In	the	words	of	sociologist	Victor	Seidler,	men	in	
Western	culture	are	‘encouraged	to	disavow	their	own	“feminine”	qualities,	learning	to	
fear	 their	 emotions	 of	 tenderness	 and	 vulnerability’.13	 	 From	 a	 historical	 perspective,	
Vanda	Wilcox	has	argued	that	by	the	early	twentieth	century	in	Western	Europe,	notions	
of	 masculinity	 ‘based	 on	 courage,	 determination	 [and]	 virility’	 worked	 to	 undermine	
emotional	expression	that	appeared	‘weak	or	effeminate’.14	The	control	and	management	




two	 world	 wars	 for	 instance,	 fear	 was	 understood	 to	 be	 ‘responsible	 for	 inhibiting	
aggression,	disrupting	the	disciplined	‘social	unit’,	and	overriding	positive	emotions	such	
as	 loyalty	 to	 comrades’.15	 Other	 emotions	 deemed	 ‘positive’	 and	 useful	 in	 wartime	
included	anger	and	pride.	Yet	when	it	came	to	sadness	and	fear,	the	gap	between	a	man’s	
emotional	experience	and	the	emotions	that	he	‘ought’	to	express	was	at	its	widest	during	



















existing	mentality	of	 reservation	and	 toughness	 to	produce	a	 strict	 emotional	 regime.	
Whilst	 their	 upbringing	may	 not	 have	 been	 so	 acutely	 shaped	 by	 ideals	 of	 emotional	
regulation	 as	 their	 English	 counterparts,	 many	 of	 the	 Irishmen	 who	 fought	 in	 the	
revolutionary	 period	 had	 come	 of	 age	 in	 the	 long	 nineteenth	 century,	 and	 they	were	






























by	 the	desire	 to	push	back	against	 feminising	and	 infantilising	British	stereotypes.	An	
essential	part	of	that	stereotype	was	the	depiction	of	Irishmen	as	sentimental	and	over-








Volunteers.	 Within	 that	 regime,	 the	 overt	 expression	 of	 particular	 emotions	 became	
taboo.	The	contradictions	between	the	intense	emotional	experiences	of	the	revolution	


































bodily	 strength,	 not	 to	 be	 a	 coward…’.24	 O’Malley	 described	 an	 organisation	 that		




it	 was	 ‘the	 solemn	 duty	 of	 every	 Irish	 Volunteer	 to	 keep	 himself	 at	 the	 top	 of	 his	
endeavour,	to	maintain	the	highest	possible	standard	of	zeal	and	energy	in	his	Volunteer	
work’.25	 These	 frequent	 pronouncements	 of	 the	 immense	 responsibility	 carried	 by	












his	 diary	 entry	 from	14	 July	1848,	 the	 convicted	Young	 Irelander	 John	Mitchel	wrote,	
‘Sometimes	 to	suffer	manfully	 is	 the	best	 thing	 [a]	man	can	do’.27	Terence	MacSwiney	
famously	stated	many	years	later	that	it	was	not	the	nation	that	could	inflict	the	most	but	
the	nation	that	could	‘endure	the	most’	that	would	triumph,	and	generally	propounded	









Ashe	 in	 1917,	 nationalist	 barrister	 T.M.	 Healy	 presented	 Ashe	 as	 a	 model	 of	 manly	
endurance	for	his	ability	‘to	endure	discomfort,	suffering,	sleeplessness,	pain	and	sorrow,	















































the	 enemy’s	 discipline	 goes	 to	 pieces,	 the	more	we	must	 draw	 tight	 the	 reins	 of	




indication	 of	 the	 strength	 of	 one’s	 will.	 Volunteers	 were	 expected	 to	 supplant	 any	










Boland’s	emotional	expression	 is	depicted	as	negative,	but	all	 are	contrasted	with	 the	













in	 particular	 in	 pro-Treaty	 depictions	 of	 anti-Treatyites.	 Tom	 Garvin	 has	 shown	 how	
those	 who	 opposed	 the	 Treaty	 were	 accused	 of	 ‘hysteria	 and	 irresponsibility’,	 and	





























a	result	of	an	emotional	wave,	men	who	had	consecrated	 their	 lives	 to	 Ireland	 from	a	
sense	 of	 duty’.43	 This	was	 intended	 to	 contrast	with	what	 he	 perceived	 as	 the	 overly	
emotional	persuasions	of	the	anti-Treaty	IRA.	In	their	writings,	the	leaders	of	the	Easter	
Rising	 in	 fact	 appear	more	 emotional	 than	 their	War	 of	 Independence	 and	 Civil	War	
counterparts	and	were	starkly	different	in	their	emotional	rhetoric	to	the	buttoned-up	
political	 elite	 of	 the	 Free	 State	 to	which	O’Hegarty	 belonged.44	 	Most	 notably,	 Patrick	
Pearse	 had	 conceived	 of	 his	 nationalism	 in	 emotional	 terms	 and	 derided	 those	 who	
‘conceived	of	nationality	as	a	material	thing’	rather	than	a	‘spiritual	thing’:		
They	have	thought	of	nationality	as	a	thing	to	be	negotiated	about	as	men	negotiate	
about	 a	 tariff	 or	 about	 a	 trade	 route,	 rather	 than	 as	 an	 immediate	 jewel	 to	 be	
preserved	 at	 all	 peril,	 a	 thing	 so	 sacred	 that	 it	 may	 not	 be	 brought	 into	 the	
marketplaces	at	all.45	
	In	 Pearse’s	 formulation,	 political	 conviction	 could	 not	 be	 divorced	 from	 emotional	
attachment	to	one’s	nationality	and	his	description	of	those	who	‘negotiated’	nationality	
was	 in	 fact	 redolent	 of	 pro-Treaty	 men	 like	 O’Hegarty’s	 insistence	 that	 ‘reason’	 and	











































the	 same	 position,	 but	 concealing	 fears	was	 about	maintaining	morale	 and	 collective	
composure	 as	 well	 as	 about	 performing	 manliness.	 For	 Dalton,	 who	 had	 joined	 the	
Volunteers	in	1917	aged	fourteen,	his	attempts	to	conceal	nerves	and	excitement	were	
also	 about	 literally	 proving	 himself	 as	 a	 man	 to	 those	 who	 were	 older	 and	 more	




despair’	 in	his	heart.51	As	a	man	 in	a	position	of	 leadership,	who	provided	a	model	of	
behaviour	 and	 temperament	 for	 other	 men,	 Collins	 may	 have	 felt	 a	 particular	
responsibility	to	maintain	a	steadfast	veneer	despite	his	suffering.	Not	all	men	were,	then,	
faced	with	 the	 same	 level	 of	 pressure	 on	 their	 emotional	 expression.	 The	 stakes	 of	 a	
masculine	performance	were	higher	for	those	with	authority	and	influence	to	uphold,	as	





1920,	 An	 tÓglách	 exhorted,	 ‘It	 is	 not	 for	 Volunteers	 to	 make	 speeches	 or	 indulge	 in	












Volunteers	 were	 encouraged	 to	 emulate	 the	 ‘relentless	 determination’	 and	 ‘self-
sacrificing	devotion’	of	 the	dead	men.53	With	emotional	verbalisations	 inhibited,	 some	
Volunteers	 found	alternative	means	 to	 express	or	 channel	 their	 emotions.	The	poetry	
frequently	found	in	prison	autograph	books	was	one	conduit	through	which	they	could	
express	emotion	in	a	way	that	would	be	deemed	unorthodox	amongst	comrades.	In	an	
autograph	 book	 entry	 from	 Gormanstown	 internment	 camp	 during	 the	 Civil	War,	 an	







Poems	 like	 this	were	 not	 only	 about	 concealing	 emotions,	 but	 also	 the	 profundity	 of	

























































more	 difficult.	 Liam	Deasy,	who	was	 a	member	 of	 the	 anti-Treaty	 IRA,	 recounted	 the	
moment	he	and	his	comrades	heard	the	news	that	Michael	Collins	had	been	killed.	They	
had	been	in	a	meeting	which	was	immediately	adjourned	before	the	men	left	with	‘heavy	

























and	 harsh	 tone,	 again	 perhaps	 to	 conceal	 his	 sadness.	 O’Donnell	 himself	 observed	
Barrett’s	reaction	as	a	sign	of	apparent	inner	turmoil,	thus	acknowledging	the	unusual	
ambivalence	 of	 the	 death	 of	 a	 former	 comrade	 turned	 enemy.	 There	was	 pressure	 to	





in	 the	 homosocial	 environment	 of	 the	 prison.	 It	 is	 understandable	 then,	 that	 Barrett	
would	attempt	–	unsuccessfully,	as	O’Donnell	noticed	–	to	conceal	his	sorrow	or	channel	
it	 into	 anger	 in	 order	 to	 ensure	 his	 commitment	 to	 republicanism	 and	 his	 manly	
forbearance	remained	certain	in	the	eyes	of	his	comrades.	
Peer	 approval	 was	 indeed	 central	 to	 the	 maintenance	 of	 emotional	 restraint.	
Broader	 cultural	 and	organisational	 pressures	may	have	 taught	Volunteers	 to	 restrict	
their	emotional	expression,	but	individuals	also	had	a	stake	in	upholding	that	image	of	



















men	ought	 to	be	 showing.	 Even	 though	O’Malley’s	 tears	were	 a	product	 of	 his	will	 to	
continue	 fighting,	 they	 remained	 an	 affront	 to	 the	 appearance	 of	 stoic	manliness	 and	
therefore	had	to	be	concealed	in	public.	
	The	 notion	 that	 expressing	 emotion	 was	 ‘unnecessary’	 is	 reaffirmed	 in	 the	








of	 their	 sacred	 duty	 and	 their	 need	 to	 be	 courageous	 and	wholly	 unyielding	 in	 their	




























Moylan’s	perspective	was	 that	 these	men	were	dead,	 that	was	 just	what	happened	 in	
military	conflict	and	their	comrades	may	have	felt	sad	but	there	was	no	time	or	use	in	
expressing	or	indulging	in	that	sadness	so	they	should	continue	their	work	as	before.		His	
acknowledgement	 that	 the	 Volunteers	 did	 experience	 genuine	 and	 lasting	 sorrow	 is	



















soldier’s	 role.	Martial	manliness	required	 the	management	of	emotional	expression	 in	





















and	 in	 the	 belief	 that	 only	 by	 that	 method	 would	 representative	 government	 or	
































soldierly	 appearance.	 This	 passage	 is	 notable	 in	 the	 distinction	 it	 creates	 between	
‘human’	and	 ‘soldier’.	 	The	 inference	 is	 that	being	a	soldier	 is,	by	nature,	 to	have	your	
identity	and	feelings	subsumed	into	this	unremittingly	courageous,	tough	performance.	
As	such,	although	O’Kelly	does	not	appear	to	see	anything	wrong	in	de	Valera’s	emotions,	





















BMH	often	conducted	 interviews	 to	gather	witness	statements),	 their	own	vocabulary	
and	writing	skill	and	the	intended	audience.	Nonetheless,	 the	silences	remain	a	telling	
indication	 of	 the	 pressures	 upon	 Irish	 republican	 men,	 and	 soldiers	 in	 particular,	 to	




to	 express	 it;	 feeling	 and	 not	 being	 able	 to	 feel’.79	 From	what	 we	 know	 of	 gendered	
emotional	 norms	 in	 this	 period,	 it	 is	 unsurprising	 that	women	would	present	 a	more	
emotion-laden	 narrative	 than	 men.	 The	 fact	 that	 ‘not	 being	 allowed	 to	 express	 it’	 is	
included	here	suggests	that	it	was	not	just	men	who	faced	emotional	regulation	in	this	
period,	but	women	were	more	likely	to	discuss	that	regulation	in	their	writing.	As	well	as	
the	 masculine	 emotional	 regime,	 this	 points	 to	 differences	 in	 socialisation:	 given	
contemporary	gender	roles,	the	women	were	perhaps	likely	to	have	developed	more	of	
an	 emotional	 lexicon	 and	 found	 it	 easier	 to	 express	 their	 feelings	 than	 their	 IRA	
counterparts.		













referred	 to	 men	 being	 ‘emotionally	 purged’	 by	 their	 involvement	 in	 the	 ‘national	
struggle’.82	 Ernie	 O’Malley,	 meanwhile,	 noted	 in	 his	 Civil	War	 autobiography	 how	 he	
became	more	‘used	to	the	idea	of	death’	during	his	time	in	the	IRA:	‘I	was	more	passive	
about	it	now’.83	In	his	memoir	of	the	War	of	Independence,	O’Malley	had	described	how	
his	 comrades	 ‘talked	 of	 bloody	 happenings	 with	 zest	 and	 laughed	 about	 gruesome	
doings’.84	He	did	not	believe	this		behaviour	to	be	callous,	however.	‘Bloody	happenings’	
had	 become	 part	 of	 their	 ordinary	 lives,	 and	 friends	 laughed	 about	 ordinary	 things.	
Moreover,	humour	and	light-heartedness	could	function	as	a	mechanism	for	coping	with	
the	horrors	 they	 faced.	On	 the	other	hand,	Tom	Barry	wrote	 that	he	and	his	men	had	
become	‘hard,	cold	and	ruthless’	by	early	1921.85	Their	minds	were	‘darkened’	and	their	
outlooks	‘made	bleak	by	the	decisions	that	had	to	be	taken’.86	Barry’s	language	here	is	
















This	 kind	 of	 fatalism	 and	 dulling	 of	 emotional	 responses	 is	 common	 across	
modern	warfare.87	It	appears	in	part	as	an	unconscious	response	to	overexposure,	and	in	





transformed	 by	 the	 war	 and	 as	 a	 result,	 ‘Dublin	 laughed	 at	 the	 noise	 of	 its	 own	
bombardment,	and	made	no	moan	about	its	dead’.89	This	reads	as	an	assertion	of	defiance	





violent	 time	 and	 there	 is	 no	 single	 way	 that	 those	 circumstances	 could	 shape	 an	
individual’s	emotional	life:	some	may	have	felt	their	emotions	numbed,	others	sharpened.	















writings	 produced	 by	 IRA	prisoners	 in	Mountjoy	 Jail	 in	November	 1922,	 stated	 in	 its	
foreword	 that	 ‘it	 is	 the	 duty	 of	 all	 Republican	prisoners	 to	 keep	up	morale’	 and	 later	
quoted	a	line	written	by	the	highly	sentimental	American	poet	Ella	Wheeler	Wilcox,	‘…the	
man	worthwhile	is	the	man	who	will	smile	when	everything	goes	dead	wrong’.92	Though	
they	are	 themselves	written	 in	an	emotive	way,	 these	examples	once	again	point	 to	a	
culture	 in	 which	 expressing	 negative	 emotion	 was	 actively	 condemned.	 Tears	 in	
particular	 were	 taboo.	 Men	 not	 being	 ‘supposed’	 to	 cry	 has,	 of	 course,	 a	 broader	
resonance.93	 Thomas	 Dixon	 has	 argued	 that	 ‘the	 notion	 that	 weeping	 is	 weak	 and	























and	 because	 tears	 can	 have	multiple	 meanings,	 there	 have	 always	 been	 periods	 and	
contexts	 in	which	male	weeping	is	condoned.95	There	were	some	moments	during	the	
Irish	 revolutionary	 period	 when	 men’s	 tears	 became	 permissible	 (and	 these	 will	 be	
considered	 in	 the	 next	 chapter),	 but	 in	 the	 vast	majority	 of	 circumstances	 they	were	
reprehended.		
Across	 the	 revolutionary	 period,	 the	 discourse	 peddled	 by	 republican	 soldiers	







The	 poem	 states	 emphatically	 that	 crying	 and	 being	 a	man	 are	mutually	 exclusive.	 It	







over	 his	 outward	 emotional	 state.	 Those	who	 grieved	 for	 the	 executed	 Easter	 Rising	
leaders	were	also	compelled	to	control	 their	emotions	and	a	popular	poem	frequently	









anti-emotional	 bravado	 for	 the	 reminder	of	 the	 republican	 struggle.	 In	1920,	Terence	
MacSwiney	wrote	to	his	fellow	hunger	striking	comrades	in	Cork	Jail	when	one	of	their	
men	died,	‘no	tears	but	joy	for	our	comrade	who	was	ready	to	meet	his	God	and	die	for	
his	 country’.99	 This	 rhetoric	 lasted	 into	 retrospective	 accounts	 too,	 and	 in	 1952	 Seán	
Prendergast	wrote	in	tribute	to	Patrick	Pearse,	‘We	mourn	you	but	not	with	useless	tears	
or	 any	 outward	 sign	 of	 bereavement’.100	 By	 referring	 to	 the	 tears	 as	 ‘useless’,	
Prendergast’s	words	reinforce	the	idea	that	tears	were	an	unnecessary	distraction	and	
therefore	 to	 be	 avoided.	 The	 distinction	 between	 the	 internal,	 hidden	 and	 therefore	
permissible	emotional	state	of	mourning,	and	the	‘outward	signs’	of	emotion	to	be	evaded	
is	clear.		
	 The	 contention	 that	 weeping	 was	 inappropriate	 for	 Volunteers	 is	 made	 most	
explicit	in	contemporary	and	retrospective	accounts	that	describe	moments	when	tears	
were	actively	held	back.	A	particularly	telling	example	of	this	comes	in	the	words	of	Dan	






















cry’.102	 Both	men	 recall	 a	 strong	 emotional	 feeling,	 or	 desire	 to	 express	 emotion,	 but	
managed	to	keep	them	concealed.103		
Some	men	sought	to	maintain	emotional	control	even	when	alone.	Writing	in	1918,	
Darrell	 Figgis	 recalled	 the	 following	 moment	 when	 he	 was	 first	 locked	 in	 a	 cell	 in	
Castlebar	prison:	
When	 the	 door	 clanged	 against	 me	 and	 the	 key	 grated	 in	 the	 lock,	 an	 almost	
overpowering	desire	came	on	me	to	shout	aloud	and	batter	on	the	doors	with	my	
fists.	That	was	 succeeded	by	a	 feeling	of	utter	helplessness.	Tears	had	need	 to	be	
controlled.104	




























a	 notable	 gap	 between	 these	 men’s	 outward	 appearances	 and	 the	 reality	 of	 their	
emotional	 states.	 The	 men	 that	 Figgis’s	 corporal	 witnessed	 saved	 their	 emotional	
















Easter	 Rising	 and	 the	 surrender	 on	 30	 April	 1916	 had	 been	 an	 extremely	 emotional	
moment	for	the	men	involved.	According	to	the	account	of	Joe	Good,	when	Tom	Clarke	
spoke	to	a	Cumann	na	mBan	girl	with	a	message	for	his	wife	–	‘If	you	see	my	wife,	tell	her	










































by	 his	 mother,	 encroaches	 on,	 and	 risks	 undermining,	 his	 public	 performance.	 It	 is	
notable	that	in	each	of	these	cases,	it	is	the	presence	of	a	woman	that	the	men	fear	will	
make	 them	 emotional.	 This	 suggests	 that	 individuals	 themselves	 subscribed	 to	 the	






femininity.117	 It	 is,	of	 course,	 also	understandable	 that	encounters	with	any	 loved	one	
would	provoke	an	emotional	resurgence:	these	men	aimed	to	maintain	a	heroic	soldierly	





so	 had	 to	 be	 avoided	 to	 maintain	 military	 and	 social	 standing.	 This	 desire	 to	 avoid	
appearances	 of	 femininity	 is	made	 explicit	 in	 a	 1920	 letter	 from	President	 Éamon	de	
Valera	to	Seán	Nunan,	his	friend	and	colleague	who	had	been	in	his	service	during	his	trip	





crowd	 upon	 me	 are	 such	 that	 what	 I	 am	 tempted	 to	 write	 you	 could	 count	 as	
womanish.118	





















drop	 his	 covering	 and	 show	 his	 anxiety,	 fear	 or	 dread.	 Boys	 and	men	 laughed	 about	
executions	and	ragged	one	another’s	concealed	fears’.119	By	referring	to	a	‘covering’	that	
could	 ‘drop’	 to	 reveal	emotional	 turmoil,	O’Malley	acknowledges	 that	his	peers	would	
actively	conceal	their	fears	in	the	maintenance	of	an	appropriate	Volunteer	performance.	
The	 appearance	 of	 courage	 and	 fortitude	 was	 indeed	 integral	 to	 the	 production	 of	
soldiering	masculinity,	and	fear	had	long	been	reviled	as	oppositional	to	the	spirit	of	Irish	
republicanism.	 As	 Catriona	 Kennedy	 has	 illustrated,	 the	 United	 Irishmen	 of	 the	 1798	
rebellion	 considered	 their	 ideals	 to	 be	 entirely	 ‘rational’	 and	 Wolfe	 Tone	 and	 his	
associates	 therefore	dismissed	those	who	opposed	them	as	exhibiting	 ‘womanish’	and	
‘childish	fears’.120	Their	republican	counterparts	over	a	century	later	displayed	similar	








for	 example	 wrote	 that	 he	 was	 ‘a	 man	 who	 did	 not	 know	 the	 meaning	 of	 fear,	 who	














circulated	 journal	 of	 the	 IRA	 amplified	 any	 existing	 and	more	 subtle	 pressures	 upon	


























The	 fact	 that	Lynch	 includes	 this	 final	sentence	demonstrates	 that	men	acknowledged	
that	displays	of	bravery	could	be	false	bravado,	but	he	deemed	Dalton’s	conduct	to	reflect	
his	 genuine	 emotional	 state.	 This	was	 so	 significant	 that	 he	would	 apparently	 ‘never	































































14	April	1920,	he	wrote	 that	he	was	not	afraid	of	death	 if	 it	came	the	 following	day	–	
‘death	 tomorrow	 is	always	acceptable	 if	 it	 is	not	certain’	–	but	considering	 immediate	
















































spirit’	 and	 ‘not	 to	 find	 honourable	 ways	 of	 avoiding	 war,	 but	 to	 find	 favourable	
opportunities	 for	 fighting’.142	 Kennedy’s	 scepticism	 and	 questioning	 of	 IRA	 methods	
could	 have	 led	 to	 his	 commitment	 and	 his	 republicanism	 being	 interrogated.	 In	 this	
retrospective	account,	he	 is	reflective	and	seemingly	honest	about	his	emotions	 in	the	
period	and	the	pressures	upon	him	to	conceal	them.	Of	course,	only	a	small	number	of	
Volunteers	wrote	memoirs,	 and	an	even	smaller	proportion	departed	 from	 the	heroic	
narrative	and	engaged	with	their	feelings	in	these	memoirs.143	From	what	we	know	of	the	




Across	 the	 historiography	 of	 twentieth	 century	 warfare,	 it	 is	 common	 to	 assert	 that	












regime	 and	 processes	 of	 emotion	 management	 in	 a	 military	 arena	 are	 in	 fact	 more	
nuanced	than	a	simple	negative	correlation	between	emotional	expression	and	military	
success.	Certain	emotional	expressions	may	have	been	deemed	a	threat	to	victory,	but	
they	were	 also	 a	 threat	 to	 the	 successful	 exhibition	 of	 a	 vision	 of	 unwavering,	 heroic	
manliness.	Expressions	of	fear	and	sadness	in	particular	ultimately	contravene	notions	of	





emotions	 were	 regulated,	 and	 in	 turn	 men	 often	 chose	 to	 manage	 and	 conceal	 their	
feelings.	As	 a	 revolutionary,	 republican,	 anti-colonial	 struggle	marked	by	military	 and	







bound	 by	 a	 conception	 of	 manhood,	 and	 military	 manhood	 in	 particular,	 that	 was	









were	concealed,	but	 it	could	not	entirely	control	 the	conduct	of	 the	thousands	of	 Irish	
Volunteers	who	engaged	in	revolutionary	action.	The	next	chapter	will,	therefore,	explore	
moments	when	emotions	were	revealed	despite	masculine	social	codes	and	consider	the	











Nationalism	is	an	 inherently	emotional	phenomenon,	 for	 it	 is	based	on	an	 individual’s	
emotional	 connection	 to	 the	 nation	 in	 abstract	 and	 to	 the	 nation’s	 populace	 as	 an	
imagined	 community.2	 In	 anti-colonial	 nationalisms	 in	 particular,	 that	 emotional	
connection	manifests	 as	 anger	 towards	 the	nation’s	 subordination	 and	passion	 for	 its	
freedom	and	prosperity.	The	Irish	revolutionaries	of	the	early	twentieth	century	were,	
therefore,	engaged	in	inherently	emotional	acts.	Moreover,	for	the	young	men	of	the	Irish	


























emotional	 regime	was,	 by	 nature,	 limited.3	 A	 Volunteer’s	 actions	were	 not	 absolutely	
ruled	by	the	fortitudinous	manly	ideal,	but	shaped	and	influenced	by	it.	Moreover,	certain	
moderate	emotional	expressions	had	always	been	permissible.	The	emotional	regime	did	
not,	 and	 indeed	 could	 not,	 impose	 a	 total	 censure	 of	 all	 emotional	 expressions	 in	 all	
circumstances.	The	overarching	rhetoric	may	have	been	one	of	restraint	but	in	reality,	
judgements	about	the	acceptability	or	unacceptability	of	an	emotional	expression	rested	



















	This	 chapter	will	 consider	 the	 emotional	 experience	 of	 Volunteering	 as	 it	was	
expressed	and	described	at	the	time	and	in	retrospect.	It	will	take	account	of	emotional	
expressions	that	deviated	from	the	emotional	regime,	emotional	expressions	that	could	




emotions	observed	 in	others,	and	the	 impact	 they	were	 intended	to	have.	 It	considers	
these	 things	 in	 light	 of	 a	 culture	 of	 emotional	 restraint	 where	 the	 only	 consistently	
permissible	emotional	expressions	were	unostentatious,	composed	and	the	product	of	
enthusiasm	for	the	cause,	good	humour	in	the	face	of	hardship,	anger	at	injustice,	pride	

























as	 beginner’s	 anxiety.	 However,	 the	 pervasiveness	 of	 ideals	 of	 courage	 and	 resilience	
would	suggest	that	beyond	their	first	experiences	of	combat,	such	behaviours	would	be	
castigated	and	likely	occasion	dismissal.6		



























individuals	 to	 ponder	 or	 scrutinise	 the	 dimensions	 of	 their	 own	 courage	 and	 fear.	






























regime	 could	 at	 least	 stop	 them	 expressing	 those	 fears	 to	 their	 comrades.	 Both	

















fearlessness.	Whilst	 some	maintained	 the	bravado	of	unwavering	 soldierly	 courage	 in	
their	retrospective	accounts	and	memoirs,	others	openly	described	their	fright	in	various	







between	 his	 internal	 emotional	 state	 and	 the	 performance	 he	 was	 duty-bound	 to	






















turmoil	 but	 he	made	 the	decision	 to	 leave	 it	 out	 of	 his	memoir.	 This	 is	 in	 contrast	 to	
Gallagher’s	concealment	of	fear	in	front	of	his	comrades	(discussed	in	the	last	chapter)	
but	subsequent	decision	to	publish	his	emotionally	revealing	diary	in	1928	when	ideals	
of	 IRA	 heroism	 and	 associated	 emotional	 restraint	 still	 held	 strong.	 Together,	 these	
examples	demonstrate	the	ambiguity	that	could	surround	the	contemporary	expression	
and	retrospective	description	of	a	Volunteer’s	emotional	experience.		
	 Ernie	 O’Malley’s	 two	memoirs	 are,	 by	 comparison	 with	 those	 of	 other	 former	
Volunteers,	 notably	 frank	 in	 their	 admission	 of	 intense	 fear	 during	 IRA	 service.	 He	
appeared	to	be	at	peace	with	the	fact	he	experienced	fear,	writing	that	‘I	knew	fear,	and	
nameless	terror	would	dog	me,	hovering	and	threatening;	cold	spinal	fear	that	went	down	




















rituals	 and	 beliefs	 which	 provided	 avenues	 for	 the	 management	 and	 expression	 of	
mourning.22	But	 in	 the	revolutionary	context,	where	young	men	regularly	died	 for	 the	
cause,	sacrifice	was	considered	sacred	and	Irish	Volunteers	were	bound	by	a	restrictive	
emotional	 regime,	 the	 expression	 of	 personal	 grief	 became	 more	 complicated.	 This	





For	 their	remaining	comrades	 in	Mountjoy,	 the	news	of	 the	executions	was	extremely	
upsetting.	 Ernie	 O’Malley	 felt	 as	 if	 he	 had	 ‘again	 been	 wounded’:	 ‘the	 same	 swift	
disappearance	of	my	innards,	an	icy	chill	where	they	had	been,	and	a	trembling	in	my	
legs’.23	This	description	 illustrates	 the	 intensity	of	his	 reaction,	but	 it	 is	 formulated	 in	
physical	terms	and	in	military	terms	as	analogous	to	when	he	was	wounded	in	battle.	This	
was,	 perhaps,	 the	 easiest	 way	 for	 a	 soldier	 well-versed	 in	 the	 ideals	 of	 stoic	 martial	
manliness	to	express	his	hurt.	It	is	a	notably	masculine	way	of	illustrating	emotion,	that	











physical	 connotations.	 Liam	Deasy	was	 ‘shattered’	 by	 the	 news,	which	 led	 him	 into	 a	
period	 of	 ‘the	 greatest	 depression’.25	 Robert	 Brennan	 similarly	 described	 Seán	
Etchingham	being	a	‘broken	man’,	‘smashed’	in	particular	by	the	death	of	Liam	Mellows	
to	whom	he	had	been	‘devoted’.26	These	descriptions	demonstrate	how	much	these	men	
cared	 for	 their	 comrades	 but	 it	 is	 notable	 that	 they	 are	 euphemistic	 about	 their	
contemporary	 responses	 and	 do	 not	 mention	 tears.	 With	 the	 exception	 of	 Peadar	
O’Donnell’s	diary,	the	examples	were	all	written	in	retrospect	and	can	be	read	as	attempts	
to	convey	the	intensity	of	feeling	when	comrades	were	executed	without	describing	the	
physical	 or	 verbal	 manifestations	 of	 their	 pain,	 which	 would	 constitute	 a	 significant	
departure	from	the	narrative	of	restrained	manly	comportment:	we	are	told	about	their	
feelings,	but	not	how	those	feelings	were	revealed	in	the	moment.		
	 It	 is	often	argued	 in	contemporary	studies	of	masculinity	and	emotion	 that	 the	
only	emotion	consistently	designated	as	masculine	and	therefore	acceptable	for	men	to	
express	 in	 public	 is	 anger.27	 Various	 emotions	may	 therefore	 be	 channelled	 into	 and	




face	quite	 the	same	pressures	of	men	 later	 in	 the	 twentieth	century	but	 there	was,	of	
course,	a	clear	demarcation	in	the	expectations	placed	on	men	and	women,	and	anger	
was	 the	 most	 permissible	 and	 anticipated	 male	 emotion.	 A	 Volunteer’s	 grief	 could,	





















































	 The	 loss	 of	 a	 friend	 across	 the	 Treaty	 divide	 required	 the	 especially	 difficult	
negotiation	of	military	and	political	allegiance	with	personal	loss.	In	the	messiness	of	a	
conflict	of	‘brother	against	brother’,	the	way	that	a	man	should	respond	to	such	an	event	






divergent	 responses	of	 IRA	members	 to	 the	death	of	Michael	Collins.	The	appropriate	
response	to	the	loss	of	a	man	who	was	the	leader	of	the	enemy	forces,	but	also	the	man	






‘slunk	away	to	his	 table	silently,	 lit	a	cigarette	and	wrote	a	 leading	article	 in	praise	of	
Collins’.34	 Tom	 Barry	 described	 the	 remarkable	 response	 of	 republican	 prisoners	 in	
Mountjoy	jail	when	they	heard	the	news:	
There	was	a	heavy	silence	throughout	the	jail,	and	ten	minutes	later	from	the	
corridor	 outside	 the	 top	 tier	 of	 cells	 I	 looked	 down	 on	 the	 extraordinary	















with	 a	 complex	 situation	 where	 there	 was	 likely	 to	 be	 a	 divergence	 in	 individuals’	






War	 of	 Independence,	 norms	 of	 soldierly	 comportment,	 emotional	 expression	 and	
brotherly	 camaraderie	had	clearly	 influenced	Volunteer	behaviour	and	responses,	but	
everything	was	 destabilised	 by	 a	 Civil	War	 that	 no	 Volunteer	 could	 have	 anticipated	
before	December	1921.		
The	 entrenched	 discourses	 of	 sacrifice	 did,	 however,	 complicate	 and	 shape	





led	 to	descriptions	of	a	duality	of	 feeling.	 In	 the	 language	used	by	Volunteers	at	 least,	



















successful	military	 operation,	 a	 Volunteer	 could	 play	 into	 some	 of	 the	most	 essential	
tenets	of	Irish	republican	manliness:	meaningful	brotherhood,	the	virtue	and	profitability	

















a	 crack	 in	 the	manly,	 stoic	 veneer.	 The	 image	of	 a	weeping	 soldier	deviated	 from	 the	
resolute	 heroic	 ideal	 that	 Volunteers	were	 expected	 to	 live	 up	 to.	 Therefore,	 when	 a	
soldier’s	 tears	 were	 described	 or	 admitted	 to	 in	 contemporary	 and	 retrospective	
accounts	they	were	often	carefully	framed	in	order	to	ensure	the	crying	man’s	masculine	





preserve	masculine	 status	 in	written	 accounts	 of	 a	man	 crying.	Mitchel’s	 journal	was	
written	during	the	years	he	spent	on	prison	hulks	after	his	conviction	and	deportation	for	
treason	 in	 1848	 and,	 once	 published,	 became	 a	 staple	 read	 for	 Irish	 nationalists	






















clarifies	 that	 this	moment	 of	 emotional	 release	 only	 lasted	half	 an	hour,	 and	 then	 ‘all	
weakness	[was]	past’:	‘I	am	ready	for	my	fourteen	years’	ordeal,	and	for	whatsoever	the	
same	may	 bring	me	 –	 toil,	 sickness,	 ignominy,	 death’.43	 This	 quick	 restoration	 of	 his	
defiant,	masculine	self	is	suggestive	of	a	wider	understanding	of	men’s	emotions.	They	
are	let	out	profusely	in	a	moment	of	extremity	before	being	conquered	by	the	masculine	
will,	 reeled	 back	 in	 and	 the	 stoic	 performance	 restored;	 they	 are	 an	 unfortunate	 but	
unavoidable	short	interlude	in	an	otherwise	unflappable	performance.	These	patterns	in	
















In	 describing	 their	 tears,	 he	 clarifies	 that	 his	 comrades	 are	 ‘strong’	 and	 ‘brave’,	 and	
simultaneously	 uses	 the	 fact	 that	 such	 masculine	 men	 had	 been	 reduced	 to	 tears	 to	
explicate	precisely	how	sad	this	moment	was;	they	had	not	cried	at	all	the	horrors	they	
had	faced	in	the	preceding	years,	but	they	were	‘crushed’	by	Collins’s	death.	There	are	a	
number	 of	 similar	 examples.	 In	 his	 account	 of	 being	 told	 that	 Collins	 had	 died,	 Batt	
O’Connor	wrote,	‘I	have	the	picture	forever	in	my	mind	of	those	two	fearless	men	standing	
beside	my	 bed,	 their	 eyes	 streaming	with	 tears’.45	 	 Simply	 the	 insertion	 of	 the	 word	









Ó	 Fathaigh	 similarly	 wrote	 that	 ‘strong	 men	 sobbed	 aloud,	 and	 women	 wailed	
piteously’.48	The	display	of	emotion	was	an	important	aspect	of	the	wider	rituals	of	the	












‘frail	women’	who	 ‘wailed	piteously’,	meanwhile,	 represented	 the	 traditional	 ‘keening’	
practice	 that	 had	 long	 been	 a	 feature	 of	 Irish	mourning	 processes.50	 In	 these	witness	
statements,	 the	 description	 of	 powerful	 young	men	 weeping	 alongside	 older	 women	
functions	as	a	device	that	fits	within	the	normative	republican	narrative:	the	men’s	tears	
fall	 alongside	 those	of	women	who	symbolise	Gaelic	 tradition,	 in	a	 space	 far	 from	the	







the	 table,	 weeping	 for	 his	 comrade	 and	 friend’.51	 Here,	 Lynch	 is	 very	 explicitly	
establishing	Keogh’s	manliness	before	writing	that	he	wept.	This	 is	another	 indication	
that	men	were	concerned	with	maintaining	the	masculine	appearances	of	their	comrades,	
















language	of	 this	nature	 and	 indeed	 the	 crying	of	 ‘tough	men’	 became	a	 commonplace	
cliché	across	retrospective	accounts,	used	to	symbolise	the	emotional	significance	of	an	
event	without	going	into	detail	or	undermining	masculine	stoicism.		
	 In	 each	 of	 the	 above	 examples	 the	 inference	 is	 that	 the	 men’s	 tears	 were	 an	
aberration	from	their	usual	and	quintessential	manly	stoicism	which	would	shortly	be	
restored,	but	in	some	cases	the	fleeting	and	divergent	nature	of	the	incident	was	made	
explicit.53	 According	 to	 Sceilg,	 when	 Éamonn	 Ceannt	 found	 Cathal	 Brugha	 seriously	
injured	during	the	Easter	Rising,	he	‘embraced	him	[and]	pressed	him	to	his	heart	in	[the]	
passion	 of	 affection	 and	 tenderness’.	 Then,	 ‘the	 fond	 eyes	 of	 the	 commandant	 were	
flooded	with	tears.	But,	in	a	moment,	the	soldier-spirit	asserted	itself,	and	he	was	himself	
again’.54	In	the	same	vein	as	in	John	Mitchel’s	Jail	Journal,	the	tears	are	presented	as	an	
outburst	 only	 and	 not	 indicative	 of	 his	 manly	 character.	 Sceilg	 implies	 that	 when	

















as	 a	 child…Or,	 perhaps,	 began	 to	 find	 something	 again	 that	 I	 had	 never	 known	 I’d	
previously	possessed	or	yearned	for’.55	The	internees	had	got	their	first	visitors	that	day,	
and	Good	found	that	his	‘eyes	were	wet’.56	Similarly,	when	Louis	J.	Walsh	was	imprisoned	
in	Derry	 Jail	on	Christmas	Day	1920,	he	 found	himself	 reminiscing	about	Christmases	
spent	at	home:	‘Though	I	thought	that	the	fountain	of	tears	had	long	since	dried	up	within	
me,	I	found	that	a	few	stray	drops	had	risen	to	my	eyelids’.57	Again,	by	iterating	that	it	had	
been	 so	 long	 since	 they	 cried,	 the	 men	 affirm	 their	 usual	 masculine	 stoicism	 whilst	
simultaneously	emphasising	the	enormity	of	their	experiences.	
This	 recurrent	 pattern	 of	 men	 presenting	 tears	 alongside	 affirmations	 of	
manliness	was	a	strategy	employed	to	maintain	the	appearance	of	masculinity	that	the	
IRA	 had	 cultivated	 for	 itself,	 whilst	 also	 presenting	 a	 sentimental	 narrative	 of	



















duty	 bound	 to	 protect	 the	 masculine	 stature	 of	 his	 former	 comrades	 and	 instead	




	 In	 all	 these	 cases,	 tears	 were	 shed	 in	 private,	 off-duty,	 in	 the	 aftermath	 of	 an	
engagement	or	during	ritualised	moments	of	collective	emotion.	To	weep	‘on	the	job’	was	
different:	 it	 was	 during	 their	 active	 service,	 appearing	 in	 public,	 representing	 the	






who	would	buy	 it’.59	After	being	 seen	near	 the	British	barracks,	 she	was	 suspected	of	
being	an	informer	and	then	condemned	to	death	by	a	secret	court	martial.	The	majority	
of	those	in	the	community	and	in	the	IRA	believed	she	was	not	guilty,	including	‘a	lot’	of	


























time	 comrades	 in	 arms	 brought	 out	 and	 shot	 to	 death	 by	 a	 firing	 squad’.65	 Indeed,	 a	
soldier’s	emotions	could	stem	from	what	they	did	as	much	as	what	was	done	to	them.	In	
each	 of	 these	 instances,	 the	 men’s	 tears	 betray	 that	 they	 were	 not	 resolute	 and	 not	























the	 death	 of	 Michael	 Collins	 in	 1922,	 General	 Emmet	 Dalton	who	 had	witnessed	 the	
















agonising	 experiences	 where	 the	 usual	 rules	 of	 masculine	 emotional	 restraint	 were	
temporarily	negated.		
Whether	 or	 not	 a	 man’s	 tears	 were	 considered	 a	 permissible	 anomaly	 in	








‘…[Thomas]	McDonagh	 [sic]	 broke	 down	 and	 sobbed	 bitterly	 as	 did	many	 of	 the	
officers	 and	 men…There	 were	 loud	 cries	 of	 dissent	 among	 the	 men	 against	 the	
surrender.	 Many	 were	 crying	 fiercely	 and	 shouting,	 “Fight	 it	 out!”…I	 was	 with	
Commandant	 Hunter	 after	 the	 parade	 broke	 up.	 He	 also	 wept	 bitterly	 with	
disappointment	at	the	end	of	the	struggle’.69	
De	 Brun’s	 description	 differs	 notably	 from	 the	 descriptions	 quoted	 earlier	 of	 men	
weeping	due	to	the	death	of	a	comrade.	Grief	is	typically	a	far	more	familiar	cause	of	tears	
than	 military	 surrender	 but	 in	 the	 revolutionary	 atmosphere	 where	 ideals	 of	 heroic	
masculine	stoicism	held	sway,	the	latter	was	a	more	acceptable	reason	to	cry	than	the	
former.	There	was	no	need	for	Price	or	de	Brun	to	state	that	these	were	courageous	men	

















O’Neill	 provides	 a	 clear	 reason	 for	 the	 Volunteers’	 sadness,	 which	 again	 is	 one	 that	
complies	with	 the	 ideal	of	 the	Volunteer	striving	by	any	means	 to	play	his	part	 in	 the	








he	 argued,	 pleaded,	 raged	with	 all	 the	 force	 at	 his	 command.	 It	was	 a	 sad	 heart-
rending	sight	to	see	him,	tears	in	his	eyes	and	showing	signs	of	extreme	distress	and	






Prendergast	 does	 not	 present	 Flood’s	 emotional	 outburst	 as	 unwarranted	 or	 deviant.	
Rather,	he	expresses	sympathy	and	understanding	for	his	situation.	It	appears	that	when	
it	came	to	such	matters,	the	usual	rules	of	emotional	control	and	restraint	did	not	apply.	
If	 such	 a	 theatrical	 emotional	 reaction	 had	 been	 the	 product	 of	 tendencies	 deemed	







The	 emotional	 regime	 of	 the	 Irish	 Volunteers	may	 have	 primarily	 fostered	 emotional	
restraint	and	control,	but	certain	emotional	expressions	could,	in	the	right	circumstances,	
contribute	 to	 the	 construction	 of	 manliness.	 Specifically,	 happiness	 and	 contentment	
could	 be	 deployed	 as	 a	 valuable	 resource	 in	 the	 enactment	 of	 sacrificial	 stoicism.	 To	
profess	and	display	joy	in	the	face	of	death	or	suffering	was	a	declaration	of	righteous	
martyrdom	and	of	manly	character.	The	last	letters	of	Volunteers	facing	execution	from	
1916	 onwards	 are,	 accordingly,	 littered	 with	 pronouncements	 of	 happiness	 and	














time	 of	 the	 Civil	 War	 then,	 republicans	 facing	 execution	 were	 well-versed	 in	 the	
appropriate	tropes	of	a	republican	last	letter	ahead	of	execution.	Reginald	Dunne	wrote	

























and	 family	 members	 on	 the	 outside	 could	 similarly	 possess	 this	 dual	 function	 of	








Tomas	 Malone	 from	 a	 number	 of	 prisons	 and	 internment	 camps	 in	 1916	 provide	
examples	 that	 are	 indicative	 of	 a	 wider	 trend,	 and	 they	 were	 marked	 by	 continual	
reassurances	that	he	and	his	comrades	were	‘very	well’	and	‘happy’.78	A	letter	written	by	
Mort	O’Connell	whilst	 interned	at	 Frongoch	 in	 the	 same	year	 to	his	 friend	and	 fellow	
republican	 James	 Ryan	 summarised	 that	 ‘it	 would	 take	 the	 devil	 himself	 to	make	 us	
downhearted’.79	During	the	Civil	War,	meanwhile,	Liam	Mellows	wrote	to	his	mother	that	
he	 was	 ‘first	 class	 in	 every	 way	 &	 want[ing]	 for	 nothing’.80	 An	 interesting	 archival	

















and	 treatment	 that	 they	 received.82	 The	 key	 difference	 between	 last	 letters	 before	
execution	and	reassuring	 letters	home	 lies	 in	 intention:	 the	 latter	may	also	have	been	




letters	be	 simply	 read	as	 sincere	 attempts	 to	 convey	 interior	 feeling.	Rather,	 they	are	
emotives	 designed	 to	 project	 a	 pre-defined	 narrative	 and	 to	 produce	 a	 particular	
emotional	 response	 from	 the	 reader.	They	were	 also	perhaps,	 in	Reddy’s	 terms,	 ‘self-
altering’:	by	expressing	their	happiness	in	the	face	of	death	or	hardship,	they	worked	to	














significant	 distinction	 in	 a	 prisoner’s	 emotional	 experience	 and	 the	 emotions	 they	
expressed	in	letters	home.	Gogan	wrote	in	his	diary	that	he	was	feeling	‘very	lonely	and	
the	 grim	 surroundings	 of	 prison	were	well	 nigh	 crushing	 the	 spirit	within’	 him.84	 Yet	




would	 feel	 compelled	 to	maintain	 the	 façade	 of	 contentment	 despite	 his	 suffering.	 In	




was	 when	 the	 number	 of	 letters	 that	 prisoners	 were	 permitted	 to	 receive	 from	 the	
outside	was	reduced	and	he	was	unable	to	hear	from	his	wife:	‘I	could	not	rest	or	sleep,	
and	was	always	in	a	sullen,	gloomy	mood’.87	Some	men	faced	solitary	confinement,	which	
was	 especially	 traumatic:	 Robert	 Holland	 for	 example	 wished	 he	 would	 ‘go	 mad’	 to	
‘replace	the	hunger	and	loneliness	and	darkness’	and	was	‘sorry	[he]	had	not	been	killed	










I’m	 in	 that	 sort	of	mood	again	 today	–	don’t	know	why’.89	 	Others	who	wrote	of	 their	
depression	 in	 prison	 framed	 it	 in	 sacrificial	 terms,	 concluding	 that	 their	 sadness	was	
worth	it	as	they	were	suffering	for	the	good	of	Mother	Ireland.	In	a	1921	account	of	his	








one	was	expected	to	 join	 in	 the	collective	performance	of	 fortitude	and	good	humour.	








Happiness	 in	 the	 face	 of	 hardship	 may	 have	 often	 been	 expressed	 as	 a	 means	 to	 a	
propagandistic	 end	 but	 being	 a	 Volunteer	 could	 also	 bring	 about	 genuinely	 joyful	
experiences.	Revolutionary	pursuits	undoubtedly	involved	strife	and	suffering,	but	they	









they	were	 deemed	 to	 be	 in	 their	 natural	 and	 rightful	 position	 as	 nationalist	 soldiers.	
Enjoyment	of	soldiering	was,	therefore,	very	much	compatible	with	notions	of	republican	
manliness.	 After	 the	 Easter	 Rising	 in	 particular,	 Volunteering	 could	 seem	 rather	
glamorous.	 It	 was	 a	 thrill	 and	 an	 honour	 to	 occupy	 the	 hallowed	 and	 noble	 freedom	




be	 ‘ONE	 OF	 THE	 MEMORABLE	 THINGS	 IN	 THE	 HISTORY	 OF	 THE	 WORLD’.92	 To	 be	
counted	 among	 men	 deemed	 indelibly	 heroic	 was	 an	 attractive	 prospect	 and,	 once	
achieved,	a	source	of	great	satisfaction.	Charles	Townshend	has	noted	that	the	glamour	

















experienced	 in	 civilian	 or	 political	 life.	 Volunteering	 certainly	 had	 its	 lows	 and	
mundanities	but	those	on	active	service	could	also	have	experiences	that	emulated	those	
of	 the	 warriors	 and	 heroes	 of	 adventure	 stories,	 myth	 and	 Ireland’s	 eulogised	 rebel	
history.	During	the	Anglo-Irish	Treaty	debates,	Mary	MacSwiney	proclaimed	that	women	
suffered	the	most	from	the	hardships	of	war,	because	men	could	‘go	out	in	the	excitement	
of	 the	 fight	 and	 it	brings	 its	own	honour	and	 its	own	glory’.95	 She	 suggested	 that	 any	
hardship	men	faced	 in	war	was	 in	part	alleviated	by	the	thrill	and	exultation	of	active	
engagement.	This	vision	 is	 indeed	often	borne	out	 in	memoirs	which	elaborate	on	the	
excitement	 and	 exhilaration	 involved	 in	 Volunteering.	 Charlie	 Dalton	 for	 example	
recalled	‘nearly	suffocating	with	excitement’	during	an	operation	to	steal	an	armoured	
car	 in	 order	 to	 break	 his	 comrade	 out	 of	 prison.96	 At	 a	 later	moment,	 his	 heart	 was	
‘thumping	with	excitement’	after	shooting	at	some	soldiers.97	Todd	Andrews,	meanwhile,	
was	 left	 in	 a	 ‘state	 bordering	 on	 ecstasy’	 following	 an	 ambush	 during	 the	 War	 of	
Independence,	for	he	had	achieved	his	‘burning	ambition	to	fire	a	shot	for	Ireland’	and	




















‘without	 concluding	 that	 these	 men	 took	 pleasure	 from	 the	 one	 thing	 that	 they	 had	
become	very	good	at’:	killing.102	Vinny	Byrne	had	said,	‘It	was	the	joy	of	my	life	when	I	
was	handed	a	.45	revolver	and	six	rounds’.103	Ernie	O’Malley,	meanwhile,	recalled	how	J.J.	
O’Connell	 ‘savoured	 the	 detailed	 circumstances	 of	 the	 plugging	 of	 a	 detective	 or	 the	
bloody	mess	of	a	successful	ambush’.104	The	fact	that	this	apparent	enjoyment	of	terror	
was	 not	 uncommon	 is	 indicative	 of	 a	 culture	 and	 discourse	 that	 glorified	 guns	 and	
propounded	the	sanctifying	nature	of	bloodshed.105	For	Todd	Andrews,	that	culture	led	
him	to	wish	violence	upon	himself,	in	order	perhaps	to	get	the	‘full	experience’	of	being	a	

























IRA	 leaders.	 It	 was	 in	 their	 interest	 for	 their	 men	 to	 derive	 some	 gratification	 from	
soldiering	and	therefore	to	maintain	their	good	spirits,	but	the	expression	of	happiness	







the	 rules	 governing	 their	 comportment	 and	 actions	 became	 somewhat	 nebulous.	 IRA	
GHQ	 and	 the	writers	 of	An	 tÓglách	 nonetheless	 continued	 their	 attempts	 to	 regulate	
Volunteer	 conduct	 even	 off-duty,	 and	 sought	 to	 maintain	 the	 respectable	 image	 the	
organisation	 had	 produced	 for	 itself.	 The	 publication	 maintained	 that,	 despite	 the	
cessation	 in	 fighting,	 Volunteers	 had	 no	 less	 ‘discipline,	 zeal,	 energy,	 morale	 and	
effectiveness’	 than	 before.108	 It	 simultaneously,	 however,	 warned	 against	 ‘a	 spirit	 of	
happy-go-lucky	optimism	and	a	craving	of	dissipation’,	firmly	discouraged	consumption	















face	 of	 death	 and	 hardship	 was	 celebrated,	 his	 expressions	 of	 happiness	 at	 other	
moments	 were	 more	 ambiguous	 and	 could	 potentially	 detract	 from	 the	 composed,	
respectable	manly	performance.	There	was	a	balance	 to	be	 struck	between	measured	
positivity	 and	 chipper	 frivolity	 or	 insouciance:	 to	 be	 too	 jolly,	 relaxed	 and	 exuberant	
could	look	like	a	lack	of	dedication,	vigilance	or	zeal.	During	the	bombardment	of	the	Four	
Courts	 in	 1922,	 one	 of	 Ernie	O’Malley’s	 comrades,	 Chummy	Hogan,	 remarked	 ‘This	 is	
great	gas’.	O’Malley	wrote	in	his	memoir	in	response,	‘I	did	not	feel	too	cheerful.	Where	
did	these	men	inherit	their	gay	insouciance,	as	if	war	was	an	everyday	trivial	matter?’.110	
Similarly,	 Thomas	Ryan	derided	 those	who,	 unlike	 ‘serious-minded	men’	 like	 himself,	
were	 ‘inclined	 to	 treat	matters	 lightly	 and	 casually,	 not	 giving	 serious	 thought	 to	 the	
possible	developments	of	the	future’.111	This	was	in	keeping	with	the	exhortations	of	duty	









a	 thing	of	 the	past.112	Volunteers	were	not,	 therefore,	 to	enjoy	 themselves	 too	much	–	
joviality	could	lead	to	frivolity	which	was	considered	dangerous	and	also	departed	from	
the	 IRA’s	 desired	 decorous	 appearance	 of	 credibility.	 Joviality	 may	 have	 been	 more	
acceptable	in	the	earlier	years	of	optimism	and	adventure	but	as	the	conflict	dragged	and	
developed	 into	 civil	 war,	 merriment	 could	 look	 like	 apathy.	 Nonetheless,	 there	 were	
certainly	those	who,	in	the	words	of	Tom	Garvin,	‘took	themselves	very	seriously	indeed’	
throughout	 the	 period,	 and	 perhaps	 throughout	 their	 lives	 as	 devout	 republicans.113	
Their	 personalities	 were,	 he	 argues,	 sometimes	 reminiscent	 of	 Catholic	 seminarians:	
‘capable	 of	 great	 self-sacrifice,	 obsessed	 with	 moral	 principle,	 often	 humourless	 and	
lacking	 in	 emotional	 outlets’.114	 Expressions	 of	 happiness	 may	 have	 denoted	 stoic	
manliness	when	professed	in	times	of	suffering,	but	they	still	had	to	be	contained	in	order	
to	 fit	 with	 the	 adjacent	 republican	 manly	 ideal	 of	 sobriety	 and	 seriousness.	 The	
permissibility	of	any	emotion	that	a	Volunteer	expressed	was	contingent	on	extent	and	
context.	 Despite	 the	 prominent	 discourse	 of	 emotional	 restraint,	 in	 reality	 emotional	

















experience	 that	 could	 generate	 more	 emotionally	 taxing	 moments,	 as	 well	 as	 more	
emotionally	 fulfilling	 moments,	 than	 an	 individual	 was	 ever	 likely	 to	 encounter	 in	
everyday	 life.	 The	 culture	 of	 militant	 republicanism	 was,	 however,	 marked	 by	 an	
unattainable	 ideal	 that	 saw	 Volunteers	 as	 stoic,	 unwavering	 warrior-heroes	 with	
complete	 control	 over	 their	 emotions.	 The	organisation’s	 emotional	 regime	may	have	
been	strict	but	it	did	have	a	degree	of	malleability	and	could	be	adapted	to	the	turmoil	of	




military	 regulation,	 there	 was	 a	 significant	 discrepancy	 between	 the	 lauded	 martial	
manly	 ideal	 found	 across	 republican	 rhetoric	 and	 the	 messy	 realities	 of	 a	 soldier’s	
experiences.	That	discrepancy,	and	more	broadly	the	complexity	of	how	emotions	were	
presented	 and	 expressed,	 is	 revealed	 through	 a	 careful	 consideration	 of	 primarily	
retrospective	 but	 also	 contemporaneous	 Volunteer	 accounts.	 The	 idealisation	 of	
emotional	 control	 and	 restraint	did	not	 simply	 lead	Volunteers	 to	 omit	 emotion	 from	
their	 diaries,	 letters	 and	 memoirs.	 Carefully	 curated	 emotional	 expressions	 could	 be	
deployed	 in	 service	 of	 a	manly	 performance	 or	 elided	 in	 the	maintenance	 of	 a	manly	
performance;	a	man’s	feelings	could	be	expressed	unreservedly	at	the	time	or	discussed	













memoirs	 simply	 allow	 a	 kind	 of	 self-reflection	 and	 indulgence	 that	men’s	 day-to-day	






study	 of	 emotions.115	 This	 points	 to	 the	 fact	 that	 for	 these	 military	 men,	 lack	 of	
contemporary	 emotional	 expression	 should	not	 be	 taken	 as	 an	 indication	 of	 a	 lack	 of	
emotional	experience.	Writing	in	retrospect,	O’Malley	was	able	to	discuss	his	emotions	
and	interiority	in	a	way	that	he	could	or	would	not	have	with	his	comrades	in	arms.		
The	 study	 of	 emotions	 is	 so	 complex	 because	 emotions	 are	 always	 there,	
constructing	the	meaning	that	individuals	gives	to	situations	and	shaping	their	mental,	
verbal	 and	 behavioural	 responses	 to	 those	 situations.	 In	 the	 words	 of	 Rob	 Boddice,	













Reading	 men’s	 writing	 about	 emotions	 alongside	 the	 discourses	 of	 manliness	 that	
permeated	the	period	reveals	that	they	were	thoroughly	intertwined.	Ideals	of	manliness	
shaped	 the	 emotional	 regime,	 which	 in	 turn	 shaped	 men’s	 conceptions,	 experiences,	
expressions	and	portrayals	of	emotion.	It	may	be	overlooked	in	traditional	political	and	




have	 dominated	 the	 behaviour	 of	 many	 political	 actors’	 in	 revolutionary	 Ireland.118	
Emotion	 undoubtedly	 dominated	 the	 behaviours	 of	 military	 actors	 too.	 Despite	 the	











and	 the	 fear	 that	 pervaded	 these	 years.	 They	 may	 have	 been	 mediated,	 channelled,	










In	 the	period	 from	 the	Easter	Rising	of	1916	 to	 the	end	of	 the	Civil	War	 in	1923,	 the	
relationships	 between	 Irish	 Volunteers	 were	 both	 intensified	 and	 destabilised.	 The	
turbulence	 and	 extremity	 of	 the	 revolution	 saw	 notions	 of	 brotherhood	 and	 bonds	
between	comrades	sharpened	at	 times	and	 tested	or	 sundered	at	others.	Throughout,	
there	 remained	 a	 pressure	 upon	 soldiers	 to	 engage	 with	 and	 display	 camaraderie,	
altruism	 and	 a	 united	 manly	 fortitude.	 This	 chapter	 will	 firstly	 explore	 notions	 of	
republican	 brotherhood	 and	 its	 related	 culture	 of	 collectivity,	 the	 gratifying	 and	
heartening	 effects	 of	 bonds	 between	 comrades,	 and	 the	 pressures	 to	 conform	 to	 the	
brotherly	ideal.	It	will	then	go	on	to	consider	the	breakdown	of	that	ideal	which	occurred	
with	the	Anglo-Irish	Treaty	and	ensuing	Civil	War.		
































‘associational	 culture’	 whereby	 men	 and	 women	 with	 a	 broadly	 nationalist	 outlook	





people	 from	nationalist	 families	whilst	encouraging	engagement	with	Gaelic	 language,	










The	 exceptional	 and	 intensified	 nature	 of	 the	 revolutionary	 experience	
strengthened	 these	 existing	 networks	 and	 friendships,	 and	 also	 facilitated	 the	 rapid	
creation	of	new	ones.	As	one	former	Volunteer	put	it,	 ‘the	comradeship	of	people	who	
never	 knew	 each	 other	 before	 couldn’t	 be	 understood	 now’.7	 The	 revolutionary	
experience	 was	 indeed	 often	 depicted	 as	 unique	 and	 therefore	 unintelligible	 to	





Laurence	Nugent	 for	 instance	 recalled	 the	 ‘indescribable’	 impact	of	 their	 formation	 in	
1913	 as	 ‘a	 feeling	 of	 comradeship	 which	 never	 previously	 existed	 sprung	 up’.10	 He	
presents	 an	 image	 of	 joyous	 togetherness,	 where	 ‘men	 who	 had	 only	 a	 nodding	





of	 combat,	 the	 risk	 of	 arrest,	 injury	 or	 death,	 the	 hardship	 of	 imprisonment	 and	
internment,	 and	 the	 exhaustion	 of	 being	 on	 the	 run.	 In	 these	 trying	 circumstances,	















and	 contemporary	 sources	 but	 accounts	 of	 prison	 and	 internment	 experiences	 will	
feature	 especially	 prominently,	 in	 part	 because	 of	 their	 abundance	 but	 also	 because	
notions	 of	 comradeship	 and	 brotherhood	 were	 magnified	 in	 these	 confined	 all-male	
environments	where	men	relied	on	each	other	for	support	in	the	face	of	hardship.	The	






The	 Irish	Volunteers	were	conceived	as	a	noble	 Irish	brotherhood,	bound	 together	by	
their	 love	 of	 the	 nation	 and	working	 in	 unison	 to	 achieve	 its	 independence.	 On	 their	










with	all	his	 comrades,	 and…always	be	animated	with	a	 love	and	zeal	 for	his	unit,	 and	





The	 development	 of	 a	 close-knit	 brotherhood	was	 presented	 as	 not	 only	 a	 useful	
foundation	 for,	 or	 beneficial	 product	 of,	 militant	 republicanism	 but	 also	 a	 valuable	
objective	in	and	of	itself.	The	very	first	edition	of	The	Irish	Volunteer	proclaimed	that	the	
formation	of	 the	Volunteers	had	provided	 ‘the	most	opportune	means	of	bringing	 the	
manhood	of	 Ireland	together	 to	 teach	them	brotherly	 love’	and	was	working	 ‘towards	


























–	 than	 for	 the	 friend	 standing	 beside	 them’.18	 This	 notion	 was	 echoed	 amongst	 the	
leadership	 of	 the	 Irish	 Volunteers,	 and	 in	 1922	 the	 organisation’s	 former	 Inspector	
General	Colonel	Maurice	Moore	looked	back	upon	the	years	since	their	foundation	and	
concluded		that	the	‘ideal	of	companionship,	kept	in	mind	by	our	soldiers	during	the	eight	
years	 of	 struggle	 and	 suffering,	 brought	 success	 to	 our	 arms’.19	 Comradeship	 and	
friendship	 were	 also	 presented	 as	motivating	 forces	 in	 retrospective	 accounts	 of	 the	
revolution.	Dan	Breen’s	 1924	memoir	 includes	 an	 account	 of	 the	 capture	 of	 his	 close	
comrade	Seán	Hogan	by	British	forces	in	1919	which	clearly	depicts	comradeship	as	a	
driving	 force	 for	 military	 enterprise.20	 On	 hearing	 of	 the	 capture,	 Breen’s	 Tipperary	
battalion	resolved	to	‘rescue	Hogan	or	die	in	the	attempt’.21	When	cycling	to	the	railway	
station	where	they	hoped	to	rescue	him,	the	men	were	plagued	by	fatigue,	to	the	extent	
that	 they	 ‘could	have	 slept	on	 the	 roadside’,	 yet	 their	 ‘sense	of	 loyalty	kept	up	 [their]	



















physical	 feats,	 friendship	was	more	 broadly	 depicted	 as	 helping	men	 to	 sustain	 their	
enthusiasm	for	the	fight.	Liam	Deasy,	for	example,	explained	that	the	‘spirit	of	friendship	
and	comradeship’	extended	to	him	by	Richard	Mulcahy	and	Cathal	Brugha	in	1919	was	a	
source	 of	 ‘great	 encouragement’.24	 Whilst	 bonds	 of	 friendship	 certainly	 did	 help	
Volunteers	 to	 maintain	 their	 spirits	 and	 commitment	 to	 keep	 up	 the	 struggle,	 these	
examples	are	also	clear	literary	choices	that	play	into	the	narrative	of	brotherhood	and	
adventure	that	is	common	across	republican	memoirs	and	which	former	Volunteers	may	
















individuals	 but	 a	 co-ordinated	 and	 centralised	 instrument	 of	 policy’	 and	 ‘Volunteers	
everywhere	must	 stand	 together	 as	 one	man’.25	An	 tÓglách,	meanwhile,	 reminded	 its	
readers	that	they	were	‘all	links	in	a	big	chain’	or	‘all	portions	of	the	national	machinery’	
and	 should	 act	 in	 harmony	 with	 their	 comrades	 and	 in	 the	 best	 interests	 of	 the	
organisation	and	the	nation.26	To	successfully	perform	the	idealised	Volunteer	role	was,	
therefore,	 to	 shun	 self-regard	 in	 favour	 of	 practising	 and	 preaching	 collectivity,	
companionability	and	brotherly	devotion.	To	do	so	signified	an	individual’s	courage	and	
commitment	to	the	cause.		
	 A	 sense	 of	 collectivity	 may	 have	 been	 actively	 encouraged	 by	 the	 Volunteer	
leadership,	but	it	was	also	simply	a	product	of	the	revolutionary	environment	where	men	
















We	were	 drawn	 together	 in	 the	 Four	 Courts.	 There	was	 an	 air	 of	 gaiety,	 a	
greater	 sense	 of	 comradeship.	We	 learned	 to	 know	 each	 other	 better…We	
discovered	 little	personal	 things;	we	talked	of	home	and	of	our	 friends.	We	





















most	 clearly	 imitated.	 As	well	 as	 providing	 emotional	 reassurance	 and	 sharing	 living	
space,	prisoners	would,	for	example,	cut	each	other’s	hair,	wash	each	other’s	clothes	and	
share	their	 food	and	possessions.29	 In	 these	homosocial	spaces,	men	were	required	to	










































of	 the	 friendly	 unanimity	 they	 proclaimed	 to	 share,	 and	 of	 how	 individualism	 was	









To	 engage	 whole-heartedly	 with	 that	 republican	 brotherhood,	 and	 to	 place	 it	
ahead	of	one’s	personal	interests,	was	part	of	the	performance	of	Volunteer	manliness:	to	
have	 been	 selfish	 or	 self-centred	would	 have	 contravened	 the	 IRA	 ideals	 of	morality,	
sacrifice	 and	 unity.	 Stories	 of	 men	 who	 were	 deemed	 to	 have	 put	 their	 comrades’	





O’Malley	 and	 Frank	 Teeling.35	 According	 to	 a	 celebratory	 commemorative	 document,	
despite	their	attempts	to	persuade	him	and	the	fact	that	he	knew	he	would	otherwise	be	
executed,	Moran	refused	to	go	in	case	of	jeopardising	the	chances	of	the	others.36	In	death	
then,	 Moran	 was	 praised	 for	 his	 sacrifice	 for	 the	 Republic,	 and	 for	 the	 lives	 of	 his	
comrades.	 This	 version	 of	 events	 is,	 at	 least,	 the	 popular	 narrative	 –	 there	 is	 in	 fact	
evidence	to	suggest	that	Moran	firmly	believed	he	would	not	be	executed	as	witnesses	


















for	 them	 that	 I	 worried	 continually	 in	 case	 I	 failed	 them	 through	 negligence	 or	





























In	 the	case	of	MacSwiney’s	hunger	strike	 in	particular,	 there	was	a	significant	 level	of	
stage	management	at	play	as	leading	republicans	sought	to	use	both	his	treatment	and	
his	 courage	 as	 propaganda	 tools.	 Statements	 like	 Father	 Dominic’s	 contributed	 to	 a	
carefully	constructed	image	which	emphasised	the	righteousness	of	MacSwiney	as	well	
as	the	unshakeable	intensity	of	republican	men’s	commitment	to	each	other.	The	diaries	
of	 ordinary	 men,	 who	 would	 have	 been	 far	 less	 conscious	 of	 potential	 audience	
interpretation,	 provide	 a	 more	 convincing	 account	 of	 the	 compassion	 that	 existed	
between	striking	prisoners.	Whilst	William	Gogan	was	in	Mountjoy	Jail	in	1920,	a	mass	
hunger	 strike	 involving	 over	 100	 prisoners	 took	 place	 until	 they	 achieved	 political	


















day	 that	 the	 ‘trick’	 had	 been	 attempted	 in	what	was	 at	 the	 time	 a	 private	 diary,	 and	
therefore	provides	a	rare	insight	into	the	mentality	of	united	brotherhood	as	it	existed	
during	the	War	of	Independence.	He	gives	the	impression	that	the	masculine	republican	



















































of	 the	War	 of	 Independence	 and	 Civil	War	 could	 be	 a	 binding	 force	 that	 drew	 them	
together	and	made	them	reliant	on	one	another.	Sharing	in	particular	experiences	of	peril	
or	distress	with	another	man	could	provide	a	formative	moment	for	a	close	friendship.49	
This	 notion	 was	 expressed	 in	 The	 Irish	 Volunteer	 during	 discussions	 of	 the	 ‘Bearna	
Baoghail’	 or,	 in	 English,	 the	 ‘danger	 gap’.50	 One	 issue	 stated	 that	 ‘every	 clean,	 true	
Irishman	must	feel	that	his	proper	place	in	this	moment	is	with	the	men	in	the	danger	
gap’	 and	 that	 ‘the	 young	manhood	of	 Ireland	 is	 pressing	with	wonted	 valour	 into	 the	
Bearna	Bhaoghail.	In	the	danger	gap,	men	are	drawn	together’.	51	Indeed,	Ernie	O’Malley	
considered	that	although	it	was	a	‘strange	time	to	make	a	man	gentle’,	‘men	are	very	kind	
to	 each	 other	 in	 danger’.52	 	 	 The	 likelihood	 that	 they	might	 die	 ‘in	 the	 danger	 gap’	 –	
whether	fighting,	through	hunger	strike	or	being	executed	–	was	a	particularly	significant	
source	of	camaraderie.	Seamus	Babington	pondered	in	retrospect	that	one	reason	for	the	
‘extraordinary’	 friendship	 amongst	 IRA	men,	 the	 ‘intensity’	 of	which	 ‘no	words’	 could	
describe,	was	‘the	continual	risk	of	immediate	death’.53	Previous	chapters	have	discussed	
the	pressures	upon	men	to	appear	stoic	and	control	emotions	in	difficult	circumstances,	
and	 close	 relationships	 with	 other	 Volunteers	 facing	 the	 same	 experiences	 arguably	














shared	 helped	 them	 in	 their	 quest’.54	 Brotherhood	 may	 have	 been	 integral	 to	 the	








































and	quotes	 that	evoke	 republican	sacrificial	 and	stoic	 ideals,	 they	often	 include	direct	
expressions	of	affection	and	comments	 that	affirm	the	brotherhood	of	Volunteers.	For	



















perhaps,	an	 indication	that	 the	breakdown	of	brotherhood	with	 the	Treaty	divide	and	





Indeed,	whilst	Todd	Andrews	was	 imprisoned	at	Mountjoy	 Jail	 in	1920,	he	met	a	man	
named	 Clancy	whom	he	 had	 never	met	 before	 and	would	 never	meet	 again	 but	who	
apparently	 had	 an	 ‘overwhelmingly	 mesmeric	 effect’	 on	 him	 and	 left	 an	 ‘indelible	
impression’	that	remained	vivid	over	20	years	later.59		
The	impression	given	in	autograph	books	is	often	more	tender	than	the	narrative	

















act	as	an	arena	in	which	 ‘the	expression	of	 love	for	one’s	 fellow	man’	was	 ‘not	merely	
tolerated	 but	 encouraged’.61	 When	 soldiers	 were	 placed	 in	 the	 confined	 and	 often	
distressing	environment	of	the	prison,	expressions	of	love,	support	and	affection	became	
even	 more	 permissible	 and	 commonplace.	 In	 a	 letter	 to	 his	 wife	 on	 the	 eve	 of	 his	
execution	after	the	Easter	Rising,	Michael	Mallin	wrote	that	his	friend	William	Partridge	
was	‘more	than	a	brother’	to	him	and	‘kept	him	close	in	his	arms’	so	that	he	might	have	
‘comfort	 and	warmth’.62	 Ernie	O’Malley	 similarly	 recalled	 in	his	War	of	 Independence	
memoir	that	he	once	held	the	hand	of	a	scared	young	man	stood	next	to	him	in	a	prison	
identification	parade	to	comfort	him	and	stop	his	shivering.63	In	the	absence	of	families	
and	partners,	 imprisoned	men	 could	provide	 solace	 for	 one	 another	 in	 difficult	 times	
through	physical	touch.		
In	less	trying	situations,	meanwhile,	such	as	in	the	relative	freedom	of	Frongoch	
internment	 camp,	playful	 physical	 encounters	were	 common	amongst	 the	Volunteers.		
Joe	Good,	for	instance,	recalled	that	during	their	internment	he	and	Michael	Collins	would	
‘relieve	the	monotony	by	rough	horseplay’.64	Collins	was	known	in	particular	for	his	love	
of	wrestling	with	 friends.	 Seán	MacEoin	 recalled	 a	wrestling	match	 between	him	 and	
Collins	which	he	felt	had	immediately	cemented	their	friendship:	‘Now	from	that	moment	











horseplay’.66	When	he	had	 first	 arrived	 there	he	had	a	hand	 injury	 incurred	 from	 the	
Easter	Rising	and	regretted	that	he	was	therefore	unable	to	fully	take	part	in	the	‘venting’	
of	 ‘animal	 spirits’	 in	 horseplay	 and	 games.67	 The	 expression	 and	 enactment	 of	
comradeship	through	such	communal	activities	was	an	important		aspect	of	life	for	many	
imprisoned	men,	so	it	is	not	difficult	to	imagine	the	ill-feeling	that	may	have	arisen	as	a	










nationalist	 community’s	unwillingness	 to	 accept	 that	Roger	Casement’s	posthumously	
uncovered	 ‘Black	 Diaries’,	 which	 documented	 his	 homosexual	 encounters,	 were	
genuine.70	The	average	republican	wanted	their	heroes	to	fit	with	an	idealised	conception	




















read	 into	 instances	 of	 male-to-male	 bodily	 interaction.	 But	 applying	 contemporary	
assumptions	about	the	meaning	of	men’s	physical	engagement	with	one	another	to	the	




























24	 April	 1916,	 there	was	 such	 an	 ‘atmosphere	 of	 good-humoured	 joking’	 and	 such	 a	
‘sense	of	comradeship’	that	it	made	‘the	food	taste	even	better	to	our	keen	appetites	than	
it	 was’.75	 In	 periods	 of	 hardship,	 meanwhile,	 good	 humour	 helped	 to	 alleviate	 men’s	
suffering.	 During	 his	 41	 day	 hunger	 strike	 in	 1923,	 Peadar	 O’Donnell	 and	 his	 fellow	
strikers	would	apparently	‘joke’	together	and	‘laughed	at	[their]	hunger’.76	As	has	been	
established	in	earlier	chapters,	light-heartedness	in	the	face	of	severe	conditions	and	in	
high	 risk	 situations	 signified	 stoicism	 and	 was	 a	 cornerstone	 in	 the	 performance	 of	
republican	martial	manliness.	Proponents	of	republicanism	could	project	the	impression	
that	men	 suffering	 together,	 but	 resolute,	 united	 and	 cheerful	 nonetheless,	was	noble	






















of	 camaraderie	 and	 togetherness,	 could	 provide	 Volunteers	 with	 a	 sense	 of	 personal	
gratification	and	fulfilment.	For	Todd	Andrews,	the	‘feeling	that	comes	from	belonging	to	
an	 exclusive	 club’	 was	 ‘universally	 satisfying’.80	 Eoin	 O’Duffy,	 meanwhile,	 found	 in	
Volunteering	 a	 ‘sense	 of	 belonging’	 which	 he	 had	 ‘strived	 for	 since	 childhood’	 and	
described	the	camaraderie	he	experienced	as	‘nothing	more	than	forgetfulness	of	self	and	
love	of	unit’.81	 Even	 those	who	were	not	 typically	predisposed	 to	 geniality	 and	gaiety	
could	 find	 the	wider	 sense	 of	 togetherness	 to	 be	 enriching.	MaryAnn	Valiulis	 has,	 for	
example,	argued	that	Richard	Mulcahy	never	lost	his	‘sense	of	reserve’	or	engaged	in	the	
‘pranks’	 and	 ‘free	 and	 easy	 camaraderie’	 which	 characterised	 Michael	 Collins’s	
relationships.82	Yet,	 ‘his	acceptance	 in	 the	Volunteers	and	 then	 the	 IRA	eased	his	 self-
consciousness	and	gave	him	a	feeling	of	relaxed	camaraderie	and	an	important	sense	of	
belonging’	and	he	therefore	‘long	remembered	this	esprit	de	corps’.83	Mulcahy’s	forte	was	


















collective.	 Accounts	 of	 camaraderie	 published	 retrospectively	 are	 indicative	 of	 that	








their	meeting,	 Breen	 felt	 that	 he	 had	 known	 Treacy	 all	 his	 life;	 their	 ‘kindred	 spirits	
clicked	from	the	beginning’.85	The	two	of	them	formed	half	of	a	close-knit	group	with	Seán	
Hogan	and	Seamus	Robinson.	According	to	Breen,	the	four	of	them	‘felt	like	a	group	of	
schoolboys	 on	 holiday’	 and,	when	 they	were	 together,	 ‘all	 the	 dark	 clouds	 seemed	 to	
scatter’.86	This	of	course	plays	into	the	popular	trope	that	close	bonds	and	good	humour	
with	 fighting	 comrades	 could	 mask	 the	 tribulations	 of	 war.	 After	 the	 Soloheadbeg	








reunion	 was	 unbounded.	 Although	 it	 was	 only	 a	 few	 weeks	 since	 we	 had	 parted	 at	
Soloheadbeg,	 we	 felt	 like	 brothers	 who	 were	 meeting	 after	 years	 of	 separation.	 We	
continued	 our	 night’s	 march,	 linked	 arm-in-arm’.87	 Here,	 Breen	 emphasises	 the	
exceptional	nature	of	guerrilla	war	where	everything	was	intensified	and	also	suggests	




	 The	 narrative	 given	 in	 Tom	 Barry’s	 Guerrilla	 Days	 in	 Ireland	 is	 not	 quite	 as	
romanticised	 as	 Breen’s	 memoir,	 but	 still	 it	 is	 typical	 of	 popular	 IRA	memoirs	 for	 it	
emphasises	 the	 ‘splendid	 unity’	 of	 the	West	 Cork	 IRA,	who	were	 apparently	 a	 ‘happy	
family	bound	together	by	close	ties’	and	provided	‘an	example	of	good	comradeship	that	
could	 not	 be	 surpassed’.88	 The	 selective	 and	 constructed	 nature	 of	 his	 account	 is,	
however,	especially	clear	because	Peter	Hart	found	that	Barry,	who	had	been	a	sergeant	
in	the	British	Army	until	early	1919,	was	in	fact	something	of	an	outsider	in	West	Cork.	














were	 actively	 fostered	 and	 actively	 shared	 to	 a	wider	 audience,	 but	 they	were	 also	 a	
genuine	feature	of	the	Volunteer	experience.	The	discursive	validation	of	male	friendship,	
long	held	ideals	of	republican	brotherhood,	the	close	proximity	and	amount	of	time	men	












arms.	 That	 pressure	 became	 especially	 acute	 in	 prisons	 and	 internment	 camps	 as	
hundreds	of	republican	men	came	together	and	were	expected	to	perform	stoicism,	good	




of	 prison	 relations	 in	 favour	 of	 peddling	 the	 impression	 of	 an	 idyllic,	 unwavering	
harmony	 amongst	 the	men.	William	 Brennan-Whitmore’s	With	 the	 Irish	 in	 Frongoch,	
which	was	originally	published	in	1917	shortly	after	his	release,	typifies	this	approach.	
	 263	
He	 described	 the	 situation	 of	 ‘hundreds	 of	 full-blooded	 men	 as	 different	 in	 their	









priorities	 and	 temperaments	 experienced	 imprisonment	 and	 internment	 during	 the	
revolutionary	period.	It	therefore	follows	that	many	of	them	experienced	or	witnessed	
conflict,	disparity	and	disengagement.	As	Seán	Prendergast	wrote	tentatively	of	his	time	
at	 Frongoch,	 it	 ‘would	 not	 be	 right…to	 convey	 the	 impression	 that	 everything	 in	 the	
garden	 was	 lovely’.93	 William	 Murphy	 has	 indeed	 concluded	 that	 the	 experience	 of	
imprisonment	was	 ‘enjoyable	 for	some,	but	unbearably	claustrophobic	 for	others’	and	
‘neither	uniformity	or	unity	should	be	assumed’.94	A	number	of	accounts	indeed	testify	to	
the	 existence	 of	 individuals	 within	 prison	 populations	 who	 did	 not	 engage	 with	 the	
















referred	 to	 as	 ‘dumb	 dumb’.98	 These	 individuals,	 however	 anomalous	 they	may	 have	
been,	detracted	from	the	ideal	of	an	entirely	jolly,	united	and	committed	body	of	men	that	
republican	 propagandists	 wished	 to	 portray.	 Between	 such	 ‘outsiders’	 who	 did	 not	
engage	with	the	camaraderie	and	those	like	Brennan-Whitmore	who	did	truly	and	fully	
get	 behind	 the	 brotherly	 ideal,	 there	 surely	 existed	 a	 third	 category	 of	men	who	 had	
rather	ambiguous	feelings	towards	it	all	but	felt	compelled	to	appear	enthusiastic.	Ernest	
Blythe,	 for	 example,	 lamented	 that	 in	 Reading	 Jail	 in	 1916	 he	 had	 to	 endure	 the	
‘punishment’	that	 ‘every	bloke	is	writing	rhyme,	and	I	must	praise	it	every	time’.99	His	

















the	 games.101	 In	 an	 acknowledgement	of	 the	pettiness	of	 it	 all,	 he	 concluded	with	 the	
sentence,	‘so	we	go,	making	little	things	into	grievances	for	ourselves	and	worrying	over	
nothing’.102	 Earlier	 in	 the	 letter	 he	 had	 commented	 on	 how	 ‘touchy	 and	 irritable’	 the	
inmates	 had	become	 ‘when	 forced	 to	 live	with	people	 in	 a	 community	 like	 this’.103	 In	
Frongoch,	 according	 to	 Seán	 Prendergast,	 the	 main	 source	 of	 these	 ‘minor	 clashes,	
differences	of	opinion,	arguments,	and	growls’	was	the	question	of	rank	and	status.104	In	
some	 institutions,	 formal	military	hierarchies	were	 established	 through	elections	 that	
replicated	those	on	the	outside.	In	others,	informal	hierarchies	came	to	the	fore.	During	










men	 assuming	 control’.107	 Thomas	 Peppard	 also	 seemed	 resentful	 of	 the	 division	 of	











these	 hierarchies	 during	 internment	 and	 the	 tensions	 they	 created	 undermines	 the	
impression	 given	 in	 many	 contemporary	 republican	 publications	 that	 the	 men	 at	
Frongoch	constituted	an	egalitarian	brotherhood	enduring	 together	 through	 the	same	
experiences.109		
Even	 for	 those	 who	 engaged	 in,	 enjoyed	 and	 propounded	 the	 values	 of	
comradeship	and	friendship	in	prison	the	most,	they	were	never	a	panacea.	It	helped	to	
ease	their	experience,	but	it	did	not	change	the	fact	that	they	were	still	separated	from	
their	 loved	 ones	 and	 devoid	 of	 their	 freedom.	 In	 his	 1921	 memoir,	 Louis	 J.	 Walsh	
professed	 the	 ‘fine	 spirit	 of	 comradeship’	 that	 existed	 among	very	different	men	who	
came	 together	 as	 one	 and	 praised	 the	 ‘courage	 and	 cheerfulness’	 of	 the	 prisoners	 as	
‘amazing’.110	Yet,	four	pages	later	he	conceded	that	‘still	gaol	is	gaol…It	dulls	your	brain,	
deadens	your	senses,	and	humiliates	you,	whilst	the	loneliness	and	helplessness	of	your	
position	 are	 galling’.111	 Joseph	 Lawless	 similarly	 argued	 that	 whilst	 the	 ‘staunch	
comradeship	 of	 our	 fellows	 did,	 indeed,	 infuse	 a	 great	 feeling	 of	 comfort’	 and	 this	




	 Regardless	 of	 the	 extent	 of	 conflict,	 despondency	 and	 disengagement	 from	 the	











disagreement	was	 consciously	 hidden:	 a	 principle	 they	 ‘never	 let	 down’	was	 that	 ‘no	
outsider	saw	cleavages’	among	them.114	The	reassuring	letters	that	men	wrote	home	from	
prison,	 discussed	 in	 the	 last	 chapter,	were	 one	means	 to	 achieve	 this.	 They	 could	 be	
developed	into	embellished	propaganda	in	the	form	of	articles	and	speeches	attesting	to	





but	 not	 all	 were	 content	 with	 the	 propaganda	 emanating	 from	 their	 experiences.116	
Michael	Hopkinson	has	noted	 that	one	prisoner	complained	during	 the	Civil	War	 that	
journals	like	Éire	and	Sinn	Féin	were	printing	exaggerated	‘sob	stuff	that	even	we	do	not	
read’.117	This	distinction	between	the	reality	of	their	experiences	and	the	romanticised	
image	 presented	 to	 the	 outside	 world	 is	 indicative	 of	 the	 elaborate	 republican	
propaganda	machine	which	sought	to	show	the	British	that	republican	men	were	united,	
resolute	and	could	not	be	defeated,	and	to	show	the	general	Irish,	and	sometimes	wider	
world,	 audience	 that	 they	 were	 noble,	 respectable	 and	 worthy	 of	 support	 in	 their	
suffering	at	the	hands	of	a	tyrannical	oppressor.		













environment	where	dissent	 from	 the	 community	 and	popular	opinion	was	difficult	 to	
express.	 The	 ‘communal	 pressure’	 of	 the	 prison	 was	 inescapable.118	 Volunteers	 were	
continually	reminded	that	they	belonged	to	a	noble	body	of	heroes,	doing	their	duty	for	
the	nation	after	years	of	having	their	masculinity	suppressed	by	a	dominating	enemy.119	
Part	 of	 that	 duty	 was	 to	 maintain	 the	 appearance	 of	 unanimity	 and	 collective	
perseverance	sustained	by	fraternal	bonds	and	devotion	to	the	nation.		
One	 incident	 that	occurred	at	Frongoch	 in	1916	demonstrates	particularly	well	



















unanimous	 show	 of	 solidarity.121	 Brennan-Whitmore	 recalled	 the	 first	 day	 of	 their	
protest,	when	the	internees	banded	together	in	protest	to	sing	‘The	Soldier’s	Song’.122	By	
coincidence,	six	mothers	and	fathers	had	travelled	from	Ireland	to	Wales	that	day	to	visit	
their	 interned	 sons.	 Despite	 this,	 every	 one	 of	 the	 men	 apparently	 remained	 in	 this	
‘singing	army	of	heroes’	and	continued	to	refuse	to	identify	themselves	‘even	for	the	joy	
of	being	clasped	again	in	the	embrace	of	father	and	mother’.123	Brennan-Whitmore	took	
this	 as	 an	 indication	 of	 just	 how	 committed	 these	men	were	 to	 the	 cause	 and	 to	 one	





















cell	 and	 given	 restricted	 food	 rations	 as	 punishment	 for	 laughing	 and	 talking	 in	 the	
workshop	despite	being	warned	 to	 stop.124	 In	protest	at	his	 treatment,	 the	 rest	of	 the	
prisoners	at	Lewes	refused	to	do	any	work	because,	as	Eoin	MacNeill	stated,	 ‘one	man	
being	 punished	 meant	 all	 being	 punished’.125	 A	 prison	 governor	 who	 observed	 the	
incident	informed	the	Prison	Commission	in	London	that	the	men’s	Sinn	Féin	oath	bound	
them	 to	 ‘act	 as	 one	 man’.126	 The	 actions	 of	 the	 prisoners	 was	 indeed	 a	 perfect	





strikes.127	 Todd	 Andrews	 asserted	 that	 ‘it	 is	 an	 error	 to	 think	 that	 hunger	 strikers	
participated	voluntarily’	as	the	‘moral	pressure	deriving	from	the	wish	and	the	need	to	















































the	 beginning	 of	 a	 breakdown	 in	 unity	 and	 a	 destabilisation	 in	 the	 position	 of	
brotherhood	as	a	central	tenet	of	the	republican	imagination.	The	sense	of	fraternity	had	
been	felt	more	acutely	for	the	military	men,	whose	everyday	lives	had	been	so	closely	
















it	 is	 unlikely	 that	 the	 Treaty	 would	 have	 been	 implemented	 if	 so	 many	 IRA	 men,	
particularly	those	in	GHQ,	were	not	personally	influenced	by	Collins,	with	many	stating	
that	 ‘what	 was	 good	 enough	 for	 Collins’	 was	 good	 enough	 for	 them,	 rather	 than	
considering	 the	Treaty’s	 finer	points.137	Mary	MacSwiney	concluded	 that	Collins	alone	
was	responsible	for	the	split,	because	so	many	young	men	were	happy	to	follow	whatever	
decision	he	made.138	 Indeed,	 the	 transcript	 of	 the	Dáil	 debates	on	21	December	1921	
shows	that	MacSwiney’s	question	‘If	Mick	Collins	went	to	hell	in	the	morning,	would	you	
follow	him	there?’	was	responded	to	with	‘cries	of	“Yes”’	as	well	as	“No”.139	Ernie	O’Malley	





















This	 is	 not	 to	 suggest	 that	 the	majority	 of	men	were	 simply	 following	 others	 in	 their	
responses	to	the	Treaty,	but	it	does	point	to	the	power	of	the	bonds	between	IRA	men	









	 At	 the	 outset	 of	 the	 Dáil	 debates	 over	 the	 Treaty,	 which	 exposed	 the	
irreconcilability	 of	 the	 two	 sides,	 the	 ‘fixed	 determination’	 of	 the	 IRA	 was	 that	 ‘the	
comradeship	 of	 the	 years	 of	 the	 Black	 and	 Tan	 campaign	must	 be	 unbroken’.146	 The	
realisation	that	that	position	was	increasingly	untenable	caused	much	anguish,	in	large	













events	 of	 the	 revolutionary	 period	 were	 also	 broken	 by	 the	 Treaty,	 so	 for	 many	 the	
trauma	stemmed	not	only	from	the	sundering	of	bonds	with	comrades	in	arms,	but	the	
sundering	 of	 bonds	 with	 childhood	 friends	 and	 relations.	 That	 trauma	 was	 often,	
however,	only	revealed	long	after	the	event	when	the	wounds	had	begun	to	heal.	There	
is	 little	 to	 indicate	 that	 Volunteers	 readily	 expressed	 the	 emotional	 toll	 taken	 by	 the	
Treaty	split	at	the	time,	but	retrospective	accounts	tell	a	different	story.	Liam	Deasy,	for	
example,	described	 the	1921	Dáil	debates	over	 the	Treaty	 as	 ‘unforgettable	 and	most	
distressing’	 as	 he	 had	 to	 listen	 to	 the	 ‘bitter	 recriminations’	 of	men	 ‘who	 a	 few	 short	
months	before	were	fighting	as	comrades	side	by	side’.148	‘Gone	was	the	old	chivalry	and	







	 Emotional	 expressions	 about	 the	 breakdown	 of	 unity	 were	 made	 during	 the	
debates	themselves,	but	tended	to	come	from	the	political	rather	than	the	military	men	
and	read	more	as	rhetorical	devices	 than	sincere	articulations	of	 inner	 feeling.	On	the	
anti-Treaty	 side,	 Sceilg	 proclaimed	 that	 he	 had	 found	 himself	 ‘cursing	 the	 hour’	 he	









his	 anti-Treaty	 position	 meanwhile,	 he	 maintained	 his	 ‘love	 and	 respect’	 for	 Arthur	
Griffith,	who	he	was	‘very	sorry’	to	be	opposed	to.153	On	the	other	side,	Kevin	O’Higgins	
began	his	statement	in	support	of	the	settlement	by	stating	that	it	had	been	‘the	purest	
pleasure’	 and	 ‘proudest	privilege’	 of	 his	 life	 to	 ‘work	 in	 comradeship’	with	 the	 ‘great-
hearted’	men	who	he	was	now	in	disagreement	with.154	He	added,	‘I	do	not	anticipate	that	
I	 shall	 ever	experience	a	keener	pang	 than	 I	 felt	when	 I	 realised	 their	 judgement	and	




Valera	 had	 ‘exactly	 the	 same	 position’	 in	 his	 ‘heart	 now	 as	 he	 always	 had’.157	 Public	
statements	like	these	were	made	far	less	frequently	as	the	prospect	of	Civil	War	loomed	
























comrades.	 To	myself,	 personally,	 the	 idea	 of	 fighting	 the	men	who	 fought	with	me	 is	
particularly	abhorrent	and	I	was	willing	to	explore	every	avenue	to	peace’.161	Local	and	






















could	 lead	 to	 Civil	 War,	 even	 as	 it	 became	 increasingly	 probable.	 Seán	 Prendergast	
counted	himself	among	the	group	who	‘did	not	think	it	would	come	to	such	a	point	when	




onto	 the	 depleting	 union	 is	 an	 indication	 of	 the	 depth	 of	 their	 attachments	 and	 how	




















of	 the	 conflict.	 In	 the	 words	 of	 Volunteer	 Moss	 Twomey,	 in	 spite	 of	 the	 developing	
antagonism,	‘no	very	acute	bitterness	existed	between	those	who	had	been	comrades’.167	
Jim	O’Donnell	 concurred	 that	 there	was	 ‘no	 real	bitterness	between	 the	 forces	as	one	
would	expect	–	only	a	feeling	of	unbelief	that	such	a	thing	would	or	could	happen’.168	It	













that	 ‘his	 heart	was	not	 in	 it’.172	 The	men’s	 heart	 not	 being	 in	 it	was	perhaps	 the	best	
















friendly	 and	 acknowledged	 that	 neither	 party	 wished	 to	 be	 in	 that	 situation.	 They	
navigated	through	the	difficult	social	interaction	by	carefully	balancing	their	competing	
personal	and	political	allegiances.		
There	was,	however,	 a	danger	 that	 leniency	with	a	 former	 comrade	could	 step	











shooting	 him	 because	 he	 recognised	 Good	 as	 a	 man	 who	 had	 fought	 in	 the	 Easter	








loyalties	 to	 meet	 the	 new	 circumstances	 and	 these	 loyalties	 could	 in	 turn	 shape	 the	
military	decisions	they	made.	The	Free	State	authorities	feared	the	consequences	of	any	
amicable	 relations	 between	 the	 two	 armies.	An	October	 1922	 copy	of	 the	 anti-Treaty	
newspaper	The	Fenian	printed	an	intercepted	order	from	General	Eoin	O’Duffy	that	read,	
‘It	has	been	observed	that	certain	members	of	the	National	Army	are	on	rather	friendly	































time	 and	 later	 found	 out	 that	 this	 was	 because	 both	 the	 Governor	 and	 the	 Deputy	
Governor	 of	 the	 prison	 had	 refused	 to	 receive	 him.	 Both	were	 old	 friends	 of	 his.	 The	
Commandant	who	did	eventually	receive	him,	Commandant	Eddie	Morkan,	was	also	an	
old	friend	of	O’Kelly’s	but	was	obliged	to	carry	out	the	orders	of	his	seniors,	‘much	to	his	
disgust’.182	 In	 the	 tumult	 of	 Civil	 War,	 these	 spaces	 where	 former	 comrades	 turned	
opponents	were	 forced	 to	 interact	with	 each	other	were	 ill-defined.	Where	 there	had	
been	 a	 clear	 demarcation	 between	 enemies	 in	 the	War	 of	 Independence,	 in	 the	 new	




















just	 before	 the	 ceasefire	 was	 called,	 the	 Poblacht	 na	 h-Éireann	 journal	 produced	 by	
prisoners	 in	Newbridge	 internment	 camp,	 stated	 that	 ‘it	would	be	 antagonistic	 to	 the	































was	 extremely	 proud.190	When	 the	winter	 of	 1921	 came	 around,	 John	 supported	 the	
Treaty,	 two	of	his	 sons	 stuck	with	 the	anti-Treaty	 IRA,	 and	 two	played	no	part	 in	 the	
war.191	Indeed,	whilst	social	ties	could	certainly	influence	an	individual’s	perspective	on	
the	Treaty,	there	were	also	many	close	friends	and	family	members	who	stuck	with	their	
convictions	 and	 found	 themselves	 in	 opposition	 to	 their	 loved	 ones.	 The	 ways	 that	
Volunteers	 negotiated	 their	 private	 lives	 around	 these	 political	 and	military	 divisions	
were	varied,	but	 the	 lasting	 influence	of	 the	Treaty	 split	 is	plain	 to	 see	 in	 subsequent	
twentieth	century	Irish	political,	social	and	cultural	history	and	beyond.	During	the	Civil	
War	period	itself,	the	divisions	stoked	amongst	Volunteers	by	the	Treaty	went	far	beyond	














to	 their	 ideals,	 and	 tended	not	 to	 associate	with	 anyone	 in	 support	 of	 the	 Free	 State:	
Andrews	noted	that	it	took	him	some	time	to	realise	that	anyone	who	had	not	taken	the	
republican	side	in	the	Civil	War	was	not	personally	hostile	to	him.192	He	described	the	



























State	 Army	 veteran	 Joe	 Good	 was	 regularly	 visited	 by	 a	 number	 of	 old	 War	 of	
Independence	comrades	who	had	fought	in	the	anti-Treaty	IRA.197	These	relations	of	later	
decades	that	centred	on	the	unity	of	the	War	of	Independence	were	partly	facilitated	by	






who	 started	 it’	 –	 and	members	were	 free	 to	 hold	 ‘any	 views	 on	 the	 present	 political	
situation’,	so	long	as	they	were	‘prepared	to	work	to	bring	about	peace	between	former	
comrades’.199	 The	 group	 stood	 strong	 well	 into	 the	 century,	 organising	 social	 and	
commemorative	events	for	ex-IRA	men	across	the	country.	An	April	1937	edition	of	the	















who	 could	 support	 their	 testimony.	 In	 some	 cases,	 these	 supporting	 statements	were	






is	 ‘no	doubt’	 that	some	men	refused	 to	give	supporting	statements	 for	 those	 they	had	
fought	with	 in	 the	War	 of	 Independence	 but	 had	 taken	 the	 opposing	 side	 in	 the	 Civil	































For	 Deasy,	 the	 details	 of	 politics	 and	 war,	 and	 of	 winning	 or	 losing,	 were	 not	 what	
mattered	in	the	end.	In	future	years,	he	imagined,	what	he	and	others	would	take	from	
this	 tumultuous	 period	 was	 the	 relationships	 they	 formed	 and	 the	 experiences	 they	
shared.	Deasy’s	prediction	was,	to	some	extent,	borne	out:	whilst	the	rights	and	wrongs	
of	the	Treaty	do	feature	in	many	retrospective	accounts,	the	bonds	between	Volunteers	










This	 chapter	has	 considered	 the	 trajectory	of	 notions	of	 brotherhood	across	 the	
revolutionary	 period,	 and	 men’s	 experiences	 of	 that	 brotherhood,	 both	 in	 terms	 of	














youth	 we	 lived	 and	 were	 ready	 to	 die	 for	 one	 of	 the	 most	 wild,	 beautiful	 and	
inexhaustible	faiths	possible	to	man	-	faith	in	one’s	fellows.208	
Whilst	his	words	indicate	the	genuine	joys	that	came	with	feelings	of	brotherhood,	they	
are	 nonetheless	 shaped	 by	 the	 pervasive	 ideals	 of	 republicanism	 and	 its	 romantic	
fraternal	vision.	Volunteer’s	experiences	and	their	understanding	of	those	experiences,	
at	the	time	and	in	retrospect,	were	shaped	by	the	discourses	and	exhortations	of	manly	













and	 susceptibilities,	 even	 though	 he	 loyally	 subdues	 them	 to	 the	 requirements	 of	
military	discipline.1	
Mellows	was	writing	to	argue	that	‘outward	compliance’	from	a	soldier	would	not	‘satisfy	
the	 requirements	of	 real	military	discipline’	which	demanded	 the	 ‘employment	of	 the	
whole	being	–	the	entire	man	with	all	his	faculties,	moral	and	mental	as	well	as	physical	
–	towards	accomplishing	the	end	required	by	his	commander’.2	His	intention	was	to	guide	














had	 constructed	 a	 vision	 of	 perfect	 manhood	 that	 mimicked	 the	 heroes	 of	 mythic	
adventure,	 and	 real	 young	 men	 facing	 the	 tumult	 of	 war	 and	 revolution	 could	 not	
consistently	and	wholly	live	up	to	that	model.	They	did	their	best	to	perform	the	role	of	




culture	 is	clear	 to	see	 in	 their	contemporary	and	retrospective	personal	documents,	 it	
could	not	entirely	govern	their	identities	and	actions.	This	thesis	has	identified	patterns	
in	how	performances	of	selfhood	amongst	the	IRA	were	mediated	by	the	masculine	ideal,	
but	 it	 has	 also	 taken	 account	 of	 the	 individuality	 and	 heterogeneity	 of	 recruits.	 All	
‘cultural	 codes’	 are	 ‘assimilated’	 by	 individuals	 through	 a	 ‘selective	 process’,	 and	 the	
discursive	codes	of	masculinity	could	be	‘actively	used,	adapted,	reinforced	or	modified	
by	groups	and	individuals,	in	different	ways	and	in	different	situations,	according	to	their	




Moreover,	 whilst	 the	 values	 and	 standards	 of	 martial	 manliness	 found	 in	
publications	 like	 An	 tÓglách	 were	 transparent	 and	 widely	 shared,	 they	 were	 also	

























and	 constraints	 of	 a	 conception	 of	 military	 masculinity	 that	 pervaded	 republican	
discourses.	 In	 doing	 so,	 it	 has	 contributed	 to	 our	 understanding	 of	 gender	 in	 the	
revolution	as	well	as	 to	our	understanding	of	Volunteer	selfhood	and	experience.	The	
term	 ‘revolution’	 refers	 to	 a	 series	 of	 transformative	 events	 committed	by	 a	 group	of	
politically	motivated	actors,	but	the	subjectivities	of	those	actors	beyond	their	political	



















revolution	 and	 the	 IRA	 and	 engaged	 with	 the	 historiographical	 concerns	 of	 more	
traditional	political	and	military	histories.	It	has,	for	instance,	reappraised	the	dynamics	
of	 the	 Treaty	 divide	 by	 highlighting	 the	 impact	 of	 notions	 of	 loyal	 brotherhood	 and	
feelings	of	masculine	pride	upon	men’s	acceptance	or	rejection	of	its	terms.	Moreover,	it	
has	added	to	our	understanding	of	the	motivations	that	drove	revolutionary	pursuits	by	
revealing	 the	pressure	upon	Volunteers	 to	perform	courageous	and	sacrificial	 feats	 in	
order	to	maintain	their	masculine	status.			
To	explore	relationships,	emotions	and	gendered	performance	in	the	context	of	
revolution	 is	 not	 necessarily	 to	 radically	 depart	 from	 political	 and	 military	
historiography,	 and	may	 in	 fact	 help	 historians	 to	 better	 understand	what	 happened	
during	those	turbulent	years	and	why.	Such	themes	are	not	an	addendum,	but	rather	are	
essential	 if	 we	 are	 to	 develop	 a	 rounded	 picture	 of	 the	 Irish	 revolution	 and	 its	
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participants.	The	consistent	preoccupation	in	the	historiography	of	the	Irish	revolution	
with	 ‘what	 actually	 happened’	 and	 a	 highly	 empirical	 methodology	 has	 traditionally	
obscured	more	novel	approaches,	but	they	have	begun	to	be	recognised	for	their	value.	A	













In	 its	 consideration	 of	 the	 ways	 in	 which	 a	 group	 of	 nationalist	 young	 men	
navigated	a	masculine	military	ideal	in	a	period	of	anti-colonial	resistance,	the	thesis	has	









done,	 but	 this	 thesis	 has	 contributed	 to	 bringing	 the	 gendered	 dimensions	 of	 Irish	
nationalism	 to	 the	 fore.	 As	 well	 as	 exploring	 the	 interaction	 of	 nationalism	 and	
masculinity,	it	has	engaged	with	a	range	of	wider	themes.	It	has,	for	example,	shown	how	
a	colonial	experience	can	produce	a	mediated	masculine	ideal	that	values	respectability	
as	 much	 as	 virility,	 how	 gendered	 identities	 are	 consciously	 and	 unconsciously	
performed	 for	different	audiences,	how	pressures	 to	perform	united	brotherhood	can	
manifest	 in	military	organisations	and	how,	even	in	strict	emotional	regimes,	typically	























women	 took	 on	 a	 variety	 of	 positions	 and	 tasks	 that	 would	 traditionally	 have	 been	
reserved	 for	 men	 but	 there	 remained	 an	 ‘underlying	 sexism	 in	 advanced	 nationalist	
thinking’	 during	 and	 after	 the	 revolution.11	 That	 sexism	 was	 compounded	 by	




in	 opposition	 to	 each	 other,	 it	 appears	 that	 a	 glorification	 of	 the	 masculine	 led	 to	 a	
belittling	of	the	feminine.	
	 Discourses	of	martial	manliness	continued	to	proliferate	in	the	Irish	Free	State	and	
























masculinity	 is	 the	 Northern	 Irish	 Troubles	 that	 began	 in	 the	 late	 1960s.14	 	 It	 is,	
unsurprisingly,	in	that	resurgence	of	the	republican	struggle	that	the	martial	manly	ideal	
of	 the	 Irish	 revolution	has	 its	most	 conspicuous	 legacy.	The	Provisional	 IRA	explicitly	
evoked	the	memory	of	the	revolutionary	IRA,	its	key	figures	and	its	sacrificial	masculine	
values.15	 Whilst	 those	 values	 had	 continued	 to	 predominate	 amongst	 republicans	
throughout	the	century,	they	had	their	clearest	revival	in	the	actions	of	the	Provisional	
IRA.	 The	 H-Block	 hunger	 strikes	 in	 particular	 were	 reminiscent	 of	 the	 revolution,	
following	Patrick	Pearse’s	logic	of	blood	sacrifice	and	evoking	the	martyrdom	of	Terence	
MacSwiney.16	The	 legacy	of	 the	revolutionary	 IRA’s	conception	of	military	masculinity	
amongst	wider	Irish	society	in	recent	history	is	less	clear.	What	place	does	the	figure	of	

































This	 thesis	 has	 advanced	 the	 history	 of	 the	 IRA	 and	 problematised	 the	
predominant	 narrative	 of	 heroic	 republican	 masculinity.	 Through	 its	 examination	 of	
manly	ideals	and	masculine	identities	amongst	Volunteers,	it	has	revealed	the	pressures	
and	processes	that	lay	beneath	popular	depictions	of	the	young	republicans	as	a	united	
band	of	 fearless,	righteous	heroes.	 It	has	shown	that	 it	was	not,	as	The	Irish	Volunteer	
proclaimed	in	1914,	‘the	easiest	thing	in	the	world	to	make	the	average	Irishman	into	a	
soldier’.19	 Rather,	 performing	 the	 soldierly	 role	 demanded	 a	 great	 deal	 of	 effort.	 It	
required	 men	 to	 consider	 their	 willingness	 to	 sacrifice	 their	 lives,	 their	 capacity	 for	











recorded	and	shared	accounts	which	affirmed	 their	personal,	 and	 the	 IRA’s	 collective,	
manly	 character.	 In	 doing	 so,	 they	 reproduced	 a	 popular	 understanding	 of	 the	
organisation	 and	 the	 identities	 of	 its	 members	 which	 has	 not	 been	 sufficiently	
interrogated.	Whilst	the	thoroughly	masculine	nature	of	Irish	republican	discourses	and	





the	 way	 that	 experience	 was	 presented	 at	 the	 time	 and	 in	 retrospect,	 was	 heavily	
mediated	by	 the	 constraints	 of	 a	 consistent	 and	pervasive	 ideal	 of	 republican	martial	
manliness.		
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